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LARRY V. CLARK

The Manichean Turkic Pothi- Book

The study of Manichean literary remains from Turfan and Tunhuang has reached
an important stage in recent years. Nearly the entirety of the East Asian Mani-
chean corpus, in its woefully diminished glory, now stands accessible to scholarship.
Especially since the publication of the remainder of the primary Berlin Turfan
collection, this assessment may be applied to the Turkic Manicheica, whose scope
and significance complement its progenitor, the Manichean literature in Middle
Iranian languages.! With the textual limitations of the field defined, the task of
sifting through the leaves and fragments may be continued with a view toward
assembling textual groups and diagnosing key interpretative problems. Turkie
Manicheica includes a broad range of texts belonging to stories, hymns, calendars,
cosmology, eschatology, ecclesiastical affairs, and three central works of sub-
stance:

1. the Xuastuanift, a formulaic text for the confession of sins by lay-persons,
critically edited and explicated in the brilliant monograph of Jes P. Asmussen?;

2. the Iki Yiltaz Nom ‘‘Book of the Two Principles”’, which survives in a number
of pieces that await a thorough investigation, and in a fuller Chinese version;3

3. the Pothi-book, which forms the subject of the present work.

The history of discovery and publication of the Pothi-book began with its
recovery by the Third German expedition to Turfan (December 1905—June 1907),
which was led by A. Griinwedel who joined A. von Le Coq and Th. Bartus in the
field.s In June 1906, von Le Coq returned to Germany for reasons of ill-health,
while the other members continued their work upon the excavation of six sites in
and near the Turfan oasis. In a letter written in November 1906, Bartus described
his discovery at a sitein Murtug of a page from an illustrated book with a miniature

1 Cf. P. Zieme, Manichiisch-tiirkische Texte [ =BTT V], and my review in: OLZ 74
[1979], 374—376. For these and other abbreviations, see the list below, pp. 165—167.

2 Asmussen Studies; id. ManLit 69—77. An independent edition, based on the Leningrad
roll, was published by L. V. Dmitrieva, Khuastuanift, (Vvedenie, tekst, perevod), in:
Tjurkologibeskie issledovanija, Moscow-Leningrad 1963, 214—232; id., Leksika Lenin-
gradskogo spiska ,, Khuastuanift”, in: Kratkie soob3éenija Instituta narodov Azii 1965
No. 69, 46—59. Further Berlin texts were edited and collated by P. Zieme, Beitriige zur
Erforschung des XVastvanift, in: Mitteilungen des Instituts fir Orientforschung 12
[1966],351—-378; cf. BTT V, 19-21.

3 The Turkic pieces include those edited inMI, 7-17, 17-18, 23—30, M II1 No. 8, 1524,
of. von Gabain PhTF II, 234; the Chinese text was edited by Chavannes-Pelliot, Un
traité.

4 This reconstruction of the events surrounding the discovery and cataloguing of the
Pothi-book is gratefully based on that given by M. Boyce Catalogue XVIII-XX; cf. von
Le Coq ManMin 31-33.

10 AoF IX
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of Mani [sic!] and two priests on the front and a Manichean script text on the
back. In the same find, he recovered 33 additional leaves that also belonged to
this book.> Evidently, signatures were not written on these leaves in the field,
and they were sent back to Germany where von Le Coq made the erroneous
assumption that they had been obtained at the Dagianus site of the Qocho digs.
He proceeded to write on them signatures bearing the site identification letter
“D” for Daqianus. Although von Le Coq soon corrected his own mistake,® the
Manichean Pothi-book has since been cited in the literature under the set of mis-
taken signatures T III D 258, D 259, D 260, and consequently considered by its
editors to have been discovered in the ruins of Qocho.” On the contrary, we may
now state with certainty that the Pothi-book originated at Murtuq.

From published descriptions of the book, we may form a reasonably precise
impression of its physical shape.® In its original state, the Pothi-book comprised
more than 50 leaves of paper, of which parts of only 38 survive. Each of the leaves
is 21.5 by 6 cm. in size and, with the exception of D 260, 29, which has six lines
per side, each leaf has five lines of text written in a clear Manichean script on
both recto and verso sides. An important feature of the book’s format is its pag-
ination, whereby a page number in Manichean script is placed vertically on the
edge of the verso side beginning with the first leaf, and in Uyghur script on the
recto side on at least five leaves by a later hand. Each leaf has in the middle a
hole through which a tie was passed to bind the leaves together. The pothi “palm
leaf” form of book was originally Indian and was one of the primary mediums of
Buddhist texts in many languages. Its use for the present Manichean book is a

" unique circumstance whose explanation is taken up below.

The first publication of the Pothi-book was undertaken by von Le Coq, who
gave a transcription of five of the leaves in Tiirkische Manichaica aus Chotscho
IIT No. 39. Specifically, these were, in his order: leaf 1, verso 1-5 [=D 260, 1,
our lines 1-5]; leaf 7, verso-recto [ =D 260, 2, lines 61—65, 56—60]; leaf 4, recto-
verso [=D 260, 3, lines 26—-35]; leaf 6, recto-verso [=D 260, 6, lines 46—55];
leaf 17, recto-verso [ =D 260, 7, lines 156—165]. He edited what he believed to be
two pages numbered ‘“‘six’’ and concluded that the surviving leaves belonged to
at least two Pothi-books, similar in form and shape.? In reality, as Bang and von
Gabain immediately recognized, the leaf D 260, 6, was paginated ‘“‘six” in Mani-
chean script on verso, while the leaf D 260, 2 was paginated ‘“‘six” in Uyghur
script on recto and would have carried ‘‘seven’ in Manichean script on verso.
Thus, there is only one Pothi-book.

Von Le Coq had already correctly surmised that the leaves edited by him
ought to contain parts of a Manichean hymn. Willy Bang and Annemarie von
Gabain took up the task of identifying and piecing together all the leaves belong-
ing to this hymn, and published them as a text of 178 lines in Tiirkische Turfan-
Texte IT1, along with facsimiles of leaf [19] [=D 260, 4, lines 176—184] and leaf

5 Including the leaf with the signature M 246, we possess 38 rather than 34 leaves of the
book.

6 ManMin 33 (n. 1).

7 So M 111, 46; TT IX, 3; ETS 30.

8 Cf. von Le Coq ManMin 156—16, 48—49; von Gabain TT III, 184, TT IX, 3, PhTF II, 176.

9 M III, 47; of. TT III, 184 (n. 1).
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24 [=D 260, 25 + 260, 28, lines 226—235]. In the same publication, they recon-
structed the text in the form of 123 alliterative quatrains.1 The entire text was
re-edited, in a standardized orthography, and in quatrain form, by Regit Rahmeti
Arat, Eski Tiirk $iiri No. 7. Although Arat’s text essentially conformed to that
established by Bang and von Gabain, Arat was able to provide new readings and
interpretations of individual words.

In 1931, Bang published several more leaves of the Pothi-book in his ,Mani-
chiiische Erzihler”, Story IV, along with the facsimile of leaf 36 [=D 260, 26,
lines 346—355]. Bang considered the 41 lines of his text to form an integral story,
or the vestiges of one, concerning a merchant named Arazan. Later, Asmussen
recognized that lines 6—16 of Bang’s text belonged to a confession of sins, and
discussed several terms in these lines.1t

The last publication consisted of all the known remaining leaves of this book,
which von Gabain edited as a text of 117 lines in Tiirkische Turfantexte IX,
along with the facsimile of leaf 26 [ =D 260, 34 + 259, 17, lines 246—255]. Included
among these leaves was a hymn written in the Indo-European language of Kucha
called Tokharian-B. In the same publication, Werner Winter took up the edition
and analysis of the B text, and W. B. Henning contributed two Middle Persian-
Tokharian fragments that reflected the same hymn.

With these editions, specialists were in possession of very sure readings and
interpretations of the parts of a major Manichean Turkic book. In view of this,
the present work pursues somewhat limited goals. In the first place, I bring
together for the first time the surviving 38 leaves and provide an inclusive edition
of them. Secondly, I attempt a reconstruction of the original order of these 38
leaves. Thirdly, as a consequence of the notable progress which Old Turkic studies
have made in the 1960s and 1970s, I am able to incorporate a number of correc-
tions and refinements of words and phrases. Fourthly, I publish for the first time
two previously unedited leaves of the Pothi-book, which Dr. Zieme located and
kindly placed at my disposal [ =D 260, 33, lines 116—125; D 258e, lines (476—-485)].
Finally, my edition may be controlled by a nearly complete set of facsimiles of the
leaves [missing only D 259, 18, and D 260, 16, lines (426—445)], which will appear
separately in the plate-cassette volume of ,,Sprachwissenschaftliche Ergebnisse
der deutschen Turfan-Forschung® (Zentralantiquariat der Deutschen Demokrati-
schen Republik). For providing me with these photographs, I wish to record my
deep appreciation to the Zentralinstitut fiir Alte Geschichte und Archiologie of
the Akademie der Wissenschaften der DDR, and to Dr. Peter Zieme, who addi-
tionally provided me with valuable remarks on various problems and passages.
For the photographs of leaves 1 and 7 [=D 260, 1, lines 1-5; D 260, 2, lines
56--65], I also wish to express my gratitude to Dr. Marianne Yaldiz of the Museum
fiir Indische Kunst Berlin (West).

10 TT III, 200—205; cf. ETS 31—35. Small extracts of this hymn appeared as illustrative
readings in AtG 312—314, PhTF II, 233-234. '
11 Studies 230-—-232.

10+

Copyright (¢) 2006 ProQuest Information and Learning Company
Copyright (¢) Akademie Verlag GmbH



CLARK, LARRY V., The Manichean Turkic " Pothi-Book" , Altorientalische Forschungen, 9
(1982) p.145

148 Larry V. Clark

Reconstruction

Because the Pothi-book was published in segments, the interrelationship of its
component texts and their position within the whole has not received much atten-
tion. Only Annemarie von Gabain attempted to reconstruct the original contents
of the Pothi-book, whose leaves she grouped into five texts!2:

1. The “Great Hymn to Mani”’, which begins leaf 1 verso, and probably con-
cludes leaf 25 verso 4 with the title in red ink Ayakantr bigi . . .

2. The bilingual Tokharian-Turkic “Hymn to Father Mani”’, which begins leaf
25 verso 5 and ends, after a short postword by the donor, leaf 29 recto 5 with a
line in red ink that was the title of the hymn kesi beddi tngrii */. . .[i§ Kiisen . . .
[er]. ..

3. The “Story of the Merchant Named Arazan”, which begins leaf 29 verso 1
and includes leaves 29, 36, 38, 47, and two others, all published as ME IV, 1—41.
To these, von Gabain adds TT IX, 4651, and supposes that line 51, which is the
first line of leaf 44, is the title of the story because it is written in red ink Yisu
Aryaman gdlfvy] . . . Further, this text includes a worship formula, a confession
text, and a statement of good intentions by the donor.

4. A very fragmentary text that deals especially with evil forms of existence
and includes the fragments edited as TT IX, 52—87.

5. A postword to the Pothi-book that is represented by the fragments edited
as TT IX, 88—117, of which 98.-117 are written in a smaller ductus, probably that
of the donor himself. This postword is similar to colophons in Buddhist Turkic

- texts in which the donor transfers the merit of his or her action to governmental,
ecclesiastical and familial personages.13

The main outlines of von Gabain’s reconstruction are, so far as they go, correct.
My major disagreements with her analysis involve the inclusion and the arrange-
ment of various leaves within the major groupings.

There are three means which may be used to reconstruct the original order of
leaves: pagination, context, and alliteration (for the first hymn). The surest of
these is the system of pagination. The numbering begins with bir “one” in Mani-
chean script [henceforth: ManS] on the verso of the miniature which is recto of
the first leaf and could not be paginated. Each side of a leaf that is paginated
with ManS may therefore be taken as a verso side. This assumption is verified by
several cases in which the text is continuous between recto (without pagination)
and verso (with pagination); e.g., leaf 24 recto 5 yinéiiri topiin, verso 1 (paginated
tort otuz ““24”") yuk[niir bi]z. Beside this system, five leaves have been paginated
in Uyghur script [henceforth: UygS] on recto side in such a fashion that it is
obvious that the reader who added these did not count the first leaf as the first
page. Thus, leaf 7 has recto alts “6” in UygS (verso pagination missing), leaf 8 has
recto yiti “7’ in UygS (verso sekiz “8” in ManS), leaf 3? has recto ///[qr]q “3%”
in UygS (verso pagination missing), leaf 4? has recto /// elig “4?” in UygS (verso
pagination missing), and leaf 44 has recto ¢ elig ‘43 in UygS (verso pagination
missing). This order of the sides of each leaf is assured not only by the case of leaf

12 TT IX, 4-5.
3 TT IX, 6-17.
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8 cited above, but by the continuous nature of the text of leaf 7 recto 5 (paginated
alts “6” in UygS) goptin singar il wluf3-], verso 1 (without pagination) -larvy
keztingiz. Because of these cases, we may take it as certain, despite a single seem-
ingly contradictory case discussed below, that UygS pagination was recto and
ManS§ pagination was verso.

Context is a useful aid to the arrangement of leaves that are unpaginated, frag-
mentary or obscure. However, one cannot be certain that two leaves placed
together on the basis of context were not originally separated by one or more
leaves. -

The alliterative scheme of the first hymn occasionally provides a clue to the
arrangement of unpaginated leaves. The first word of each line of the alliterative
quatrains is easily recognizable because it occurs after the single-dot punctuation.

In my edition, I have sequentially numbered each line of the text. Because
each side had five lines of writing, the line numbers of each paginated leaf and -
each leaf whose placement is firm on the basis of context or alliteration may be
given precisely. The line numbers of the other leaves are necessarily unknown,
and so are placed in parentheses. In the following remarks on the reconstruction
of the Pothi-book, 1 refer to lines according to this system of lineation.

Miniature: Leaf 1 recto

This painting depicts a kneeling clergyman in the white garments typical of
Manichean ecclesiastics. His white tiara, again typical of priestly headwear, hangs
behind him upside down from a branch of a multicolored flowering tree. Before
this figure there is a kind of altar or throne upon which sits an obscure form,
perhaps that of a green bird. A carpet with water pattern divides this central
scene from the lower scene where there are two kneeling white-robed figures be-
tween whom stands a twisted, wooden incense basin. Beside the first figure is a
line of writing, probably an impression left there by a leaf of the Pothi-book that
once rested on top, since it seems to be ManS in mirror image. The identity of
these figures and the meaning of this scene are unknown. Bartus’ suggestion that
the central figure was Mani is surely incorrect, nor is there any reason to agree
with von Le Coq that the two lower figures depict the donors of the book.

For von Le Coq, the acknowledged master of Turfan art, this painting left the
impression of being late and of showing Chinese influence. Its colors are dull, only
faded white, red and green, without the Juxuriant hues or the ultramarine back-
ground characteristic of Manichean painting at its best — and it was always at
its best ! In its lack of vitality, I would compare it to the very few surviving Bud-
dhist miniatures that crudely realize the ideals of their Manichean prototypes.i
Indeed, because of its execution and necessarily because of its inclusion in the
pothi-format, this painting is not properly a Manichean miniature, an art form in
which painting and writing are fully integrated.!5

14 Of. A. von Le Coq, Chotscho, Berlin 1913, Plate 47e—f.

15 The study of Manichean painting has lapsed since the brilliant publications of von Le
Coq, ManMin, and Chotscho. Two studies based entirely on these albums, and now
dated, were included in: A Survey of Persian Art, From Prehistoric Times to the Present,
vol. V, edited by Arthur Upham Pope & Phyllis Ackerman, Oxford (University Press)
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Great Hymn to Mani: Leaves 1 verso 1 — 25 verso 4

Leaves 1-2: Paginated verso in Man§; the first and last lines of leaf 1 verso and 2
recto are written in red ink for decorative purposes.

Leaf [3]: Tentatively reconstructed as [5] by BvG, TT III, 36—45; however,
I reverse these leaves for reasons that are stronger for [5] than for the present leaf;
the terminology of [3] appears to connect it with leaves 2 and 4 rather than with
4 and 6, cf. leaf 2 qutqarqaly, nomlating:z, leaf [3] quiqartingvz, nom[la]Jriy nomlayu,
yintem tutée, biligsiz bilig, leaf 4 tuté asitksiiz, biligsiz bilig.

Leaf 4: Paginated.

Leaf [5]: Tentatively reconstructed as [3] by BvG, TT ITI, 1625, but this leaf
may be firmly placed as [5] for the following reasons:

1.line 45 wmuysuz irinz 46 tinlylar is coherent, whereas TT III, 25 umuysuz
irinz 26 [mun Jqul qal ayuluy yilqa is less so;

2. the same phrase is found in 48 irinz tunlylar;

3. 44 oruqunguz uén and 46 oruqunguz uéin belong together;

4. alliteration binds leaves [5] and 6: 44 o-, 45 u-, 46 o-, u-.

Leaves 6—8: Paginated.

Leaf 9: BvG read the numeral toquz on the verso edge, but this word is illegible
in the photograph; nonetheless, I accept the reading, which is confirmed by the
context of leaves 8—10 and by the alliteration of lines 75—-76 a-.

Leaves 10—11: Paginated.

Leaf [12]: Reconstructed as such by BvG, TT III, 106115, and supported by
contextual connections with leaf 11: 105 otquraq burxan 106 [quivn bultunguz], 107
hivysiz burzan qutsn bulftunguz]; 96, 110 tis, 103, 107 tiisinte.

Leaf 13: Paginated.

Leaves 14—16: Missing.

Leaf 1[7]: So placed by BvG, TTIII, 116—-125; this is firm because of its connec-
tion through context and alliteration (165—166 o-) to leaf 18.

Leaf 18: Paginated.

Leaf [19]: So placed by BvG, TT III, 136—145; this is firm because of its zonnec-
tion through context and alliteration (175—176 k-) to leaf 18.

Leaf [20?]: So placed by BvG, TT III, 146—150, but supported solely by the
parallel 183, (189) ié yavlaq yol. It should be noted that von Gabain edited the
present leaf D 260, 20b [UY6] recto(?) 3—5 as TT IX, 46—48, without realizing
that it had already appeared as TT I1I, 148—150.

Leaf 2[1?]: So placed by BvG, TT III, 151—-160; potentially, this leaf could be
2[0], 2[1], or 2[2], but not 2[3] necause (205) birimlig begins the first or second
line of a quatrain which necessitates two or three more lines with b-, for which
there is no space before 226 aflJq[:]s.

Leaves 22(?)—23: Missing.

1938: Thomas W. Arnold, Book Painting, A. The Origins (pp. 1809—1819), and Ugo
Monneret de Villard, Book Painting, B. The Relations of Manichaean Art to Iranian
Art (pp. 1820—1828). Apart from scattered remarks in standard works on Central
Asian art, only one recently published paper touches upon the subject: Guitty Azarpay,
Sogdian Stylistic Devices in Islamic Miniature Painting, in: Actes du XXIXe Congrés
international des Orientalistes V, Paris 1975, 1-3.
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Leaf 24: Paginated.

Leaf 25: Paginated; this leaf was edited twice, first as TT ITI, 171—178, then
as TT IX, 1-10. Traces of alliteration show that this leaf contained the last lines
of 1this hymn, to which the line written in red ink, 244 Ayakantr bigil . . ., was the
title.

The reconstruction of the surviving leaves of this hymn is relatively straight-
forward. Leaves 1, 2, 4, 6, 8,9, 10, 11, 13, 18, 24, 25, are paginated verso in ManS;
leaves 7 and 8 are paginated recto (as 6 and 7 respectively) in UygS. Leaves [3],
{51, [12], 1[7], and [19], may be firmly placed on the basis of context and allitera-
tion, while leaves [20?] and 2[1?] may be only weakly placed. Leaves 14, 15, 186,
22(?), and 23, are missing altogether. Despite the gaps, we are able to establish
that the original hymn comprised 244 lines which contained more than 120 qua-
trains of alliterated verses.

As poetry, the Great Hymn to Mani does not compare favorably to other Mani-
chean Turkic hymns that are hriefer and more polished.!¢ It is certainly not a
translation, although we may suppose that it is terminologically indebted to
Iranian compositions. That it is hardly more than competent Turkic verse is
attested by the fact that the poet ohserves only the principle of alliteration, and
makes no attempt to incorporate strict parallelism or syllabic meter.1” Moreover,
the versifier has forced a number of lines into the alliterative scheme, resulting in
unusual grammatical usage, such as the frequent use of the Attributive +hy/+lig
as Genitive, and in distortion of syntactic patterns, such as the placement of
subject and object after the verb, and so on.

Still, the Great Hymn to Mani is, and may always remain the most vividly
sustained product of Turkic poetry priar to the Middie Uyghur Buddhist poems,!8
and thus occupies a special position within the history of Turkic literature.

Bilingual Hymn to Father Mani: Leaves 25 verso 5 — 29 recto 5

Following the title to the Great Hymn, leaf 25 verso 5 contains the first line of a
bilingual text that continues to leaf 29 recto 5 which is the title written in red ink.
Although they are rather damaged, leaves 2529 are paginated verso in ManS,
g0 that we can be sure we have an integral sequence. The main text was originally
a metrical composition in 'Tokharian-B. After each line of verse in TokhB, there
follows a sometimes literal, sometimes casual translation into Turkic. This hymn
is modeled on the Buddhastotras, or praises of the Buddha, which constitute a
significant portion of the Buddhist Tokharian texts.1® The praise is here recast and

6 Cf. M II, 7—10, 12—13; MH 1-55; ETS Nos. 1-6, 3—29; von Gabain PhTF II, 232-234;
T. Gandjei, The Prosodic Structure of an Old Turkish Poem, in: W. B. Henning Memo-
rial Volume, London 1970, 157—-160. For the relevant literature and a discussion of these
and other poetic texts, see P. Zieme, Zur buddhistischen Stabreimdichtung der alten
Uiguren, in: AOH 29 [1975], 187-193.

17 Cf. the tables in ET$ 31—35.

18 Cf. Arat ETS Nos. 8—27, and Zieme, Zur buddhistischen Stabreimdichtung 193—211.

19 T owe this information to Professor Douglas Q. Adams of the University of Idaho who
graciously answered several of my inquiries concerning the B text (Letter of 28. 7. 79).
Here, I should note that I leave the Tokharian lines in transliteration and make no
attempt to provide a treatment of them, for which see Winter TT IX, 23-39.
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directed toward Mani rather than Buddha, but its essentially Buddhistic mold
remains, especially in its praise of the Three Jewels: the Buddha=Mani (262),
the Dharma (267), and the Sangha (277—278). At the end of this hymn, in lines
278-279, the formula of praise is expanded beyond the Tokharian, and in line 280,
the Turkic title is written in red ink.

As it stands, the Turkic translation of this hymn lacks significance in the history
of Manichean literature. It possesses a certain utility in helping to reconstruct a
few words of the TokhB text, but even this potential is limited because the Turkic
translation is not predictably literal. Without an answer to the question of
whether a bilingual prototype was simply copied into the Pothi-book, or whether
the TokhB original was translated on the occasion of the compilation of the
Pothi-book, there is little profit in speculation concerning the linguistic status of
Tokharian-B at the time when the Pothi-book was compiled. Rather, it is the
choice of a Tokharian-B text for inclusion in this book that is significant. Apart
from the present bilingual and the Tokharian-Middle Persian fragments, Tokharian
was not one of the mediums of Manicheism in East Turkestan. Rather, along with
Sogdian, Tokharian functioned as a primary medium for the transmission of
Buddhism to the Uyghurs. In my opinion, elaborated below, the selection of a
Tokharian text in the Pothi-book must be ascribed to the donor, for whom Tokha-
rian as a Buddhist medium did not lose its sacral status in a Manichean context.

Invocation of the Prophets: Leaf 29 verso 1 — [30¢]

After the title of the bilingual hymn there begins a text that continued at least
onto the missing leaf [30], since 285 bfur]Jran qut[inga] had to be completed by

_ yukiinitr mn, and other sentences with this structure. The formula burzan qutinga
yukinir mn { ~biz) is directly adopted from Uyghur Buddhist texts which are
devoted to invocations of the various names of the Buddha, to be understood as
the Prophet Mani in this Manichean context.20

2 Cf. the remarks of Réhrborn, BTT II, 8—9. Such invocations may be found in the Berlin
Suvarnaprabhasa-suira (U I 31, 16—33, 10), and in the Kéant: qilyulug nom (BTT II,
129ff., 317ff., 412ff., 485ff., 558ff., 632ff., 706ff., 786ff., 1025ff., 1106ff., 12131f.).
It is now possible to recognize in Uigurische Sprachdenkmidler, Leningrad 1928, No. 128,
erratically translated and transliterated by Radloff and Malov, a parallel to the series
in BTT II, 129—142, Without the aid of a facsimile, this text can only be improved on
the basis of a comparison with the text in BTT II:

BTT II US 128
129 vipasi atly tngri burxzan 1 vimsi
130 qutanga : yukiniirbiz ikis 2 burzan quiinga ::
3 yukiiniir biz Siks
131 atly tngri burzan quiinga : 4 burzan jutinga ::
132 yukiniirbiz vidvabu atly tngrii 5 yukiiniirbiz vidvabu
133 burzan quiinga : yukiniirbiz 6 burzan jutinga ::
134 k(a)rkadunti atly tngri burxan 7 yukiuntir biz k(a)rakusanti
135 quiinga : yukinirbiz kanakumusi-i 8 burzan jutinga ::
9 yukinir biz kanakamuni
136 atly tngri burxan quiinga : 10 burzan jutinga ::
137 yukiiniirbiz kadip atly tngri 11 yukiniir biz kadap
138 burwan qutinga : yukiiniir biz 12 burzan qutinga ::
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Reconstruction of the remaining leaves is largely a matter of conjecture, because
pagination survives only for leaves 36, 38, and 44 (recto “43” in UygS8), and is
indicated on two other leaves 3? (recto in UygS) and 4? (recto in UygS). On struc-
tural grounds, we may place D 260, 29 [U110] at the end of the book, since it
plainly contains the colophon, and had to be, at the least, leaf [45]. but probably
[50] or a greater number. Therefore, between leaf 29 and D 260, 29, there is space
for 1520 leaves, of which 14 survive. We may utilize the paginated leaves as our
focal points in our attempt to assemble these 14 leaves (140 lines) into textual
groups. From the end of leaf 29 verso (line 285), which is an invocation, to the
beginning of leaf 36 recto (line 346), which deals with the donor’s confession, there
is space for 6 leaves (60 lines). From the end of leaf 38 verso (line 375), which is a
story concerning a merchant named Arazan, to the beginning of leaf 44 recto (line
426), which mentions Yi§u Aryaman and is the title of a text, there is space for 5
leaves (50 lines). From the end of leaf 44 verso (line 435) to the beginning of D
260, 29 (line (506)), which is the colophon, there is space for an indeterminable
number of leaves. Our immediate task, then, is to assemble all the leaves which
deal with the donor’s confession and with the story of Arazan, and to determine
whether there is gpace for these between leaves 29 and 44.

Confession Text: Leaves [31%] — [37%]

When Bang edited (in his order) leaves D 260, 194260, 30 [U103], D 260, 31
[U75], D 260, 22 [U84], D 260, 26 [U85], D 258a [U76], D 260, 21.24 [U77], as
ME IV, he labeled them all as belonging to a story concerning a merchant named
Arazan, although he was surely quite conscious that the flavor of the terminology
of certain leaves was characteristic of confession texts. Asmussen was the first
to isolate ME IV, 6—16 [D 260, 31; 260, 22; 260, 26 verso] as part of a text of the
confession of sins.2t It is now possible to recognize that several leaves of the
Pothi-book belong to a confession text whose structure differs from that of the
Xuastuanift and other Manichean confession texts. 22

The conditional construction “If I (we) have (committed a certain sin)’ is
typical of all confession texts. It is found in D 260, 22, 260, 31, and 260, 26:
(299) artad[tr]m erser, (304) kiizelii umadvm ersfer], (315) serinmetim e[rser], 351
yaztum yangltvm erser. Moreover, line (298) has a damaged Parthian phrase
wxyzysn|| xwastwanif(t] that assures the identification of this and the other two
leaves as belonging to a confession text. Both D 260, 22 and D 260, 31 ought to
stand before D 260, 26, whose formulas state that absolution is sought for the sins
just cited. These three leaves, then, do not belong specifically to the story of

Arazan.
BTT 11 US 128
139 tiiz baxésmz Saky(a)muni atly 13 yukiiniir biz daky(a)muni
140 tngri burzan qutinga : 14 burxzan jutinga ::
141 yukunirbiz kin keligme 6dki 15 bo yiti burxanlarning
142 maytri atly ingri burzan qutinga 16 atin atayu yukimiip :
(ete.) 17 burzanlarnang betiit/. . .

21 Studies 230.
22 Cf. Zieme BTT V Nos. 2—9, and my remarks in my review in OLZ 74 [1979], 374—376.
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The leaf D 260, 26, which is paginated in ManS as alds qir[q] ‘36, was edited
by Bang as though the paginated side wasrecto (ME IV, 12—16) and the unpaginat-
ed side was verso (17—21). According to my understanding, Bang did so for the
sake of the sense of ME IV, 16 ariy krméwhn qfo]lu 17 [t]ekindimz ‘‘we ventured
to ask for pure absolution”, and because the participial form which begins MEIV,
12 kéturtedii tinlylarga “to mortals who endure” seems to require that emkek
“suffering” precede it. Despite these reasonable considerations, it is clear that
Bang has reversed the sides of this leaf. In the first place, the principle of pagina-
tion, according to which ManS page numbers are on verso, rests on very solid
grounds (see above), and is not contradicted elsewhere in the Pothi-book. To ignore
the principle in this single case would mean that the sides of all but a few leaves
of the hymns could be reversed. Furthermore, the implied contextual arguments
are weak. We should expect 355 ariy krmSwhn gfo]lu to be followed by otiini
tekiniir mn, rather than tekindimz, just as in lines 352—353. The word emkek may
not be necessary before kdtiirteéii, since it may be understood here from the phrase
in 350 qoptvn emkek tekintediler[ke] ‘“‘to those who have undergone every suffer-
ing”; thus, 351 kétitrtedii binlylarga ““to mortals who have (so) endured”.

Also to this confession text belongs the extremely fragmentary leaf D 260a. It
consists of three scraps of paper which have been incorrectly placed in relationship
to one another prior to being photographed. The middle scrap is clearly the right
edge; the scrap on the right should be in the middle of the leaf just to the left of
the pothi-hole; the scrap on the left is also to the left of the pothi-hole. It is impos-
sible to tell whether the surviving lines are from the top, center, or bottom of the
leaf. Curiously, two lines of leaf D 260a were edited under the signature D 260, 2,
as TT IX, 49 ... tort toyum ..., and TT IX, 50 ... [mn aryaman fri]stum qostr.
dl. . . [ayiy qgilin Jélarimin bfaréa] . .. We have also seen that TT IX, 46—48 were
first edited as TT III, 148—150 and in fact do belong with the first hymn. Thus,
von Gabain’s supposition2 that TT IX, 46—51 are part of the story of Arazan
cannot be retained. Specifically, D 260a belongs to the confession text, not only
because it speaks in the first person singular ((291) etdim) but also because of the
phrase (295) [ayy qulin JElarvman bfaréa], standard in confession texts. I place it
before D 260, 22 and 260, 31, because the term &xdapt “‘commandment’ occurs
in lines (287), (293) and (303), and the term ¢ arvy éxdapt “three pure command-
ments’’ occurs in line (306). Moreover, I suppose that UygS page number /// [qur]§
on D 260a recto was either [bir qurJq <“31°° (thus, leaf 32) or [iki qur]q “32” (thus
leaf 33). To be sure, this is guess-work.

To summarize my reconstruction, the confession text probably begins immedia-
tely after the Invocation of the Prophets, thus on leaf [30] or [31], continues with
leaves D 260a [ =leaf [32] or [33]?], D 260, 22 [ =leaf [33], [34] or [35]?], D 260, 31
[=1leaf [32], [34] or [35]?], D 260, 26 [ =leaf 36], and ends somewhere on the miss-
ing leaf [37].

Story of Arazan the Merchant: Leaves i[37] — 44 recto 1

At some point on the missing leaf [37] begins a narrative dealing with drazan
adlvy satiyér “‘the merchant named Arazan”. Two leaves certainly belong to this

BTTIX, 5.
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story: D 258a [U76], paginated leaf 38 in ManS on verso, with line 372 Arazan;
D 260, 21.24 [U77], paginated leaf 42 in UygS on recto, with line (383) 4razan.
Leaf D 260, 21.24 must be 4[2] or 4[3], as it cannot be 4[0], which would be
toquz qurg ““39” in UygS, or 4[1], which would be girg “40” in UygS, or 4[4] or
beyond. since leaf 44 (recto W elig “43” in UygS) survives and is the end of this
story. Although there is no obvious connection, I accept von Gabain’s suggestion
that leaf 44 recto 1 (line 426)Yisu Aryaman adlfvy], written in red ink, is the
title to this story.

It is the case that terminology typical of confession texts occurs within this
story: 367 yafzuq Jlarnw 368 bosunu arvy kr[msw Jhn qolu mnastar [hi]rz ghngflar]
369 tip oddleti, 373 yazuglarn ok[uniyJaslarin aqit[u] kr[md]whn qolu 374 mnastar
hirz qiltilar. Such terminology seems to constitute the basis for Bang and von
‘Gabain’s inclusion of leaves belonging to the confession text with the present story.
However, we can see that the setting of the confession terminology in this story is
one of discourse, which matches the setting of the narrative: 368 quling/ lar], 369
tip oddleti, 374 qltlar, and 366 Loring, 360 esiddip, (377) tip yrhqgaddn, (382)
tekinkler tiyit, (385) esiddinkler.

The nature and purpose of this story are obscure, especially so because the donor
mserts a statement about himself in its midst: (377) ansn mn Aryaman F[ri]stum
Qo[str] . .. (378) Yasqan Inal Itmis Tngrim .qut/||//] bir[le] ... Perhaps it is a
kind of parable whose purpose was to illustrate the advantages of confession and
the kind of religious merit that can accrue from confession. Within the rather
substantial corpus of stories now available in Turkic and Iranian languages that
were popular among Manicheans in the Turfan area, there is no narrative similar
to this.

Benediction(?): Leaf 44

The fragmentary leaf D 259, 18, which is paginated “43” on recto in UygS, con-
tains the title to the preceding piece on recto 1 (line 426), and terms reminiscent
of the confession of the donor on recto 2—4 (427—429). It is possible that, as -
suggested above, the story of Arazan is a parable illustrating the merits of con-
fession, and that the present leaf is the postword to that parable. The phrase in
recto 5 (430) ilig uludwy kuyit kfuzetii] . . . has a parallel in the benediction in the
colophon of the Buddhist confession text of Utret: UII, 7: 66—67 iftin singar
nomuy sazimy tashn singar ilig uluduy kiys kizedii tutmagqlary bolzun “May they
watch over (Hend.) and keep the doctrine and the teaching, on the spiritual side,
and the realm and the country, on the secular side”.2 Provisionally, I suggest
that the evocation of the protection of the realm (430), of the angel (431), and
of the beneficent deity named Ahrintws Sit (432), constitutes a benediction offered
within the context of a postword to the confession text and its illustrative parable.

% There is a parallel in the Manichean colophon edited by T. Haneda, A propos d’un texte
fragmentaire de priére manichéene en ouigour provenant de Turfan, in: Memoirs of the
Research Department of the Toyo Bunko 6 [1932], 1—21: verso 13 gamyga bo edfgii g1]-
Lné . .. 14 bolzun gop t[uda adadin] . .. 156 kuyi kizedi tut{magqlar:] bolzun. However,
this passage is probably to be reconstructed along the lines of the Manichean parallel
in M III, 17 v4—6 qop a[dda] tuddadda yarin kibe kiyii kiizedii tutmaglaris bolzun “may
they watch over (Hend.) and keep us from all dangers (Hend.) from morning to evening’’.
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Story About Demons(?): Leaves [45?] — ¢

Six very fragmentary leaves seem to treat the same subject, and so may be
grouped together: D 260, 16; D 258d [U106]; D 260, 13 [U107]; D 258b [U108];
D 258e [U79]; M 246 [U105}.25 This group cannot be placed prior to leaf 36 because
4 of the 6 leaves between leaves 29—36 belong to the invocation and the confession
of the donor. Nor can it be placed between leaves 38 and 44 because there is space
for only 5 leaves and, in any case, this space is occupied by the story of Arazan.
Therefore, it must be placed after leaf 44 and before the colophon of the Pothi-
book.

These six leaves are interconnected by a shared narrative context and common
motifs. The following terms refer to demons or to demonic characteristics: (436—
445) Imnunung apzinga, (436) paqur[lvy] kozligler, (452) tamu, (458) aywzlarinta
yalm @fn]tfi], (471) koplig ayu teg butluylar, (486) yek tuytum. The following
terms refer to horses, weapons, and a setting in the mountains: (447) éapunkieg
tor[u]y, (448) toru[y], (451) tay, (456) at qulgag[lar: ], (463) [ar Jquluy tayrvy, (465)
ya kirislerin, (466) taylaryy, (470) arqu taylariy. The following terms and suffixes.
indicate discourse between protagonists: (447), (449), (452) sizinge, (457), (462),
(464) siznii, (467) biz tip, (469) -alum tistiler, (477) biz, (486) tuytum, (487) tilim,
(489) /ozivmieh, (494) tip.

This narrative apparently deals with one or more human beings, on horseback
and armed with bow and arrow, who are locked in combat with one or more:
demons in a mountainous setting. The sense and purpose of this text are indeter-
minable, and the ordering of the six leaves is entirely arbitrary.

Colophon: Transfer of Merit

Leaf 260, 29 [U110] has 6 lines per side, written in a slightly different hand than
the remainder of the Pothi-book.26 This circumstance, along with its context, brings
this leaf into close parallel with the colophon to the confession of the Buddhist
lay-sister Utret. Handwritten by Utret, who commissioned the copying out of the
confession text, this colophon is devoted to the transfer of the merit gained from
her pious deed to various personages.2? Therefore, it may be assumed that the
donor of the Pothi-book wrote leaf 260, 29. Moreover, this leaf stands closer to the
end of the book than any other surviving leaf, but, to judge by the text of the
Utret colophon, it was not originally the final leaf.

One of the key terms which establish the functional identity between the pres-
ent leaf and the colophon of Utret is line (517) . . ./qa efirfer mn] . .. “I transfer

25 Von Gabain edited only one line of the leaf M 246 as TT IX, 61 ydk topum ,,Wiedergeburt
als Damon“, and devoted a long note, TT IX, 21, to the explication of this phrase. The
facsimile shows that it is to be read yek tuytum. Although the signature of this leaf
differs from the others in the Pothi-book, it certainly belongs to this book, both because
it is in pothi-leaf form and because it has the orthographical peculiarity in (488) gilinZz =
guliné that is unique to the Pothi-book (see Commentary note 45).

26 Because this leaf survives in two separated pieces, von Gabain, TT IX, 98—117, edited
it a8 four fragments.

27 Cf. U I1, 7: 60—172, with Plate III; von Gabain TTIX, 3, 7. Utret also commissioned the
copying of all or a part of the Berlin copy of the Suvarnaprabhdsa-sitra, cf. U I, 14~15.
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(this meritorious good deed) to . ..”; cf. UII, 7: 63—64 bo buyan edgit prhnéry dng
ulivg avire oti teginer mn “For the first part, I venture to transfer and pass on this
meritorious good deed [to group I below]”; 67 yana bo buyan edgit qilsnéry gvirer
mn “And, I transfer this meritorious good deed [to group II below]”; 69 ania
basa bo buyan edgii qulinéyy evirer mn “Furthermore, I transfer this meritorious
good deed [to group III below]”. The figures to whom the merit is transferred
fall into three groups: I. deities, or deified royalty (Taixan Xan, Kuimsa Xatun
Tngrim, MiSan Xan, Caisi Wang Beg); II. clergymen (Citung Sali, Ayitmi, Tayai
Tonga Sangun); III. a deceased person (Qonim Du Vapsi Sali Beg), unidentified
people (Il Ongurt Qarduqi, Qutluy Uziik), and the parents of Utret (Bay Apa
Canggi, Koset). In leaf D 260, 29, there is a clear reflection of group I in line (509)
Kuimsa Xatun [Tngrim], and of the familial segment of group III in lines (513—
515), especially in oplum Quiaddmi§ Bars “my son, Q.B.”. Yet, the line (506)
t[uy]mi§ atam Buzayu “my own father, B.”, which ought to be part of group III,
appears prior to group I. Despite the lack of absolute correlation, the convergence
between the two colophons is sufficient to justify the conclusion that the proto-
type of this section of the Pothi-book is the transfer of merit section of Buddhist
confessions, and perhaps of sufras as well. Particularly noteworthy is the use in
the Pothi-book colophon of the Buddhist term buyan, which is unknown in colophons
of Turkic Manicheica. 28 I shall return to this point below.

Perhaps the most difficult leaf to place is D 259, 1 [U109]. Lines (496-503)
contain benedictory phrases of the doctrine, the realm, and the teacher, and
might belong elsewhere, e.g., with leaf 44 above. Lines (504—605) can only pertain
to the transfer of merit for a good deed, but could belong with the confession text
or with the Pothi-book as a whole. However, it cannot be placed as the missing
leaf [37], since the story of Arazan begins on that leaf, nor as the missing leaf
[43], since leaf 4? (which would, in that case, be 4[2]) does not end the story of
Arazan. Thus, it could be placed after leaf 44 and before the story of demons, or
after the story of demons and before leaf D 260, 29. Without special reason, I
have chosen the latter possibility, and suppose that there is at least one missing

leaf between.

The least that can be gained from this full display of all the surviving leaves is the
realization that the Pothi-book is a magazine, or miscellany of religious content.
Barefacedly Manichean in substance, the Pothi-book nonetheless contains numerous

28 The few surviving Manichean colophons lack the expression and the concept of buyan.
One example is the text edited by Haneda (cited above, note 24), which has the line
bo edfgil g1Jlané, that is, without buyan as in the Pothi-book and Buddhist texts. Another
example is the text of M III, 28, 9—13 il-6ges: Bars . . . bitigig knti 6zi kiisedt dtiinti: bar-
med Gzit kibikk(s)ye oxdayu amraq (R) oyult Yoréuq Inal atinga: mn (R) aydug bit[keti]
. .. “The National-counsellor, Bars . . ., he himself has desired (Hend.) the book (which
is copied here). In the name of Yortuq Inal, his beloved son who is like & dear little one
whose human soul has gone away, I, the old scribe (have copied this text).”” It is clear
that the father expects some result beneficial to his dead son as a consequence of having
this text copied, but buyan is not mentioned. Finally, there are some notes appended to
the 1ki Yaltzz Nom in M 1, 29—30, by the auditors named Vapyun(?) and Arslan Mengii,
who expect only absolution from sin for having recited the text. Of course, buyan ocours
in other Manichean Turkic contexts, as in line 54 of the Pothi-book, and also in Xuast

64ff., 141£f., M I, 30,8.
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Buddhistic elements in its terminology and structure, as the pothi-leaf format, the
invocation of the names of the Prophet (Buddha), the bilingual hymn, the confes-
sion text, and the transfer of religious merit. In especial, the use of the pothi
format and of the concept of buyan is exclusively Buddhistic in nature. Such use
constitutes so peculiar an act that it cries out for an explanation. Rather than
suppose that the presence of these features is due to some inexorable process of
the corruption of the Manichean church in an overpowering Buddhist environ-
ment, I think we must consider the personality of the donor, however indirectly
it i8 presented.

The donor was Aryaman Fristum Qodtr, clearly the adopted Iranian name of a
Turk. It was he who paid for the paper, the writing materials, the painting of the
“miniature’’, the copying of the texts, and, not impossibly, even for the composition
or translation of one or more of the texts. As partial recompense, his name and the
names of members of his family appeared in several spots in the book for all the
community to see in his own and future times. Most importantly, as a return on
his expenditure and the devotion that led to it, Aryaman Fristum Qostr received
a certain quantity of that intangible substance called buyan, a word borrowed from
Skt punya ‘‘religious merit”’. For his piety, he could distribute this merit to
appropriate bodies of state, religion, family, and to himself, in order that they
might free themselves from various evil states of existence in the cycle of birth-
death-rebirth. As such, buyan is an exclusively Buddhist concept, common in
Uyghur Buddhist texts.

In view of this, I would conjecture that Aryaman Fristum Qostr had been, prior
to his adoption of Manicheism, a Buddhist. He selected the pothi-leaf format and
imbued the act of compilation with the principle of buyan. He turned to textual
models and types that were more familiar to him from his previous religious
experience.

If this view is in some part acceptable, then it is not necessary to see some deep
disintegration of the Manichean church in the style of the Pothi-book. By way of
contrast to these Buddhist elements, the ductus and visual arrangement of the
Manichean script both reflect the refined elegance that was routine for scribes
of this church. Moreover, the Buddhist technical terms, where they are not depend-
ent on textual type, conform to the known degree of integration of Buddhist
concepts in other Manicheica,29 and are here, in any case, firmly embedded within
a Manichean terminological foundation. No, on the contrary, the weak and
uninspired execution of the “miniature”’, the inappropriate selection of a pothi-

29 W. B. Henning supposed that the Buddhist influence found in Iranian Manicheica would
have begun already in the III c. in Transoxiana, and have increased until by the VI c.
there existed Parthian texts as T i « (M 1202), which is a catalogue of yaksas; cf. his
Two Manichaean Magical Texts, in: BSOAS 12 [1947], 47ff. Moreover, certain Indian
elements, such as the doctrine of metempsychosis, were an integral part of Mani’s
teachings in the III c.; cf. A. V. W. Jackson, The Doctrine of Metempeychosis in Mani-
chaeism, in: Journal of the American Oriental Society 45 [1925], 246—268; Puech, Le
Manichéisme 86, 179 (n. 360); Asmussen Studies 15, 24 (n. 60). In addition to such ele-
ments, Manichean missionaries adopted other teachings and symbols from the predom-
inant religions of the areas in which they worked, primarily to facilitate comprehension

among potential converts — this is a process best termed accommodation; cf. Asmussen
ManLit 37; Ort Mani 155.
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leaf format, and the disconnected assortment of texts, all speak for the kind of
unconventional effort that we might expect of the highly individualistic convert
or religious eclectic. We should not expect to recover other samples of Turkic
Manicheica of this type. The unique form of the Pothi-book ought to have its roots
in the personal history of the donor, dryaman Fristum Qoétr.

Dating

The Pothi-book lacks the expression of a date. Without evidence to the contrary,
I assume that this werk belongs with other Turkic Manicheica, and to the period
of Manicheism among the Turks.

Several Manichean Turkic texts carry dates or dating indicators that fall within
the VIIIc. A fragment T II D 180, which probably belongs with the doctrinal
text edited in TT II B, is dated 761 A.D., or a year before the conversion of the
Uyghur ruler, Biigii Khan, to Manicheism.30 The important ceremonial text
edited as TT IT A deals with the official festivities that marked the adoption of
the Manichean religion within the Uyghur Steppe Empire in 763.3t The most
famous date in a Manichean Turkic text is 795, a Pig Year stated to be 522 years
after the death of Mani, in the colophon to the ki Yultaz Nom.32 Moreover, it has
been argued that another copy of this text was written around the year 780.33 The
most recent date in a Manichean Turkic text is 1025, which is found in a calendar
fragment translated from Sogdian whose original purpose was to fix feast days.3
Thus, dated Turkic Manicheica fall within a period of over 250 years from the
second half of the VIIIc. to the first quarter of the XIec. ,

The history of Manicheism in East Asia remains to be written. Possibly as early
as the end of the V ¢', but certainly during the VIc., Manicheans were active in
China.35 With the Arab conquest of Transoxiana at the end of the VIIc., adherents

30 Cf. Bang-von Gabain TTF II, 425—426; L. Bazin, Les calendriers turcs anciens et médié-
vaux, Paris 1974, 311.

31 Cf. Asmussen Studies 147—148. Also to these years should belong the piece edited by
A.von Le Coq, Ein manichéisches Buch-Fragment aus Chotscho, in: Festschrift fiir
Vilhelm Thomsen, Leipzig 1912, 1456—154, which includes the passage: tngriken Uyyur
Buyuy Xan Qoloyaru klipen goyn yilga ié mxistag olurmagq ubiin moZakke kingedi “His
Majesty, the Uyghur Buyuy ( =Biigii) Khan, came to Qocho, and discussed with the
Mozhak for the purpose of installing(?) three Mahistaks [in Ordu-baliq?] in the Sheep
Year.”

32M1, 12; cf. Bazin, Les calendriers 312—313; Henning, The Dates of Mani’s Life, by
S. H. Taqizadeh, in: Asia Major 6 [1957], 106—121.

33 M1, 23-30; cf. A. von Gabain, Steppe und Stadt im Leben der éltesten Tiirken, in: Der
Islam 29 [1949], 50—55.

3 TT VII No. 8, 19; cf. Henning TT VII, 61; Bazin, Les calendriers 390—407. A similar
fragment bears three dates: 988, 989, 990; cf. TT VII No. 9, 19—20; Bazin ibid. 351-389.
James Hamilton has dated several Tun-huang texts in Runic Turkic to the X ¢.; cf.
Un manuserit chinois et turc runiforme de Touen-houang, British Museum Or. 8212 (78)
et (79), in: Turcica 4 [1972], 25—42; Le colophon de 1'Irq bitig, livre de presages en turc
runiforme de Cha-tcheou, in: Turcica 7 [1975], 7—19.

3 Textual evidence for this has recently been presented by Liu Ts'un-yan, Traces of Zoro-
astrian and Manichaean Activities in Pre-T’ang China, in: Selected Papers from the
Hall of Harmonious Wind, Leiden 1976, 30—52.
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of Manicheism began to look eastward for new grounds of stability for their church.
Sogdian Manicheans gained audiences at the Chinese court, and met with such
acceptance that only Sogdians were exempted from the edict of 732 which condem-
ned practice of the religion.36 Established at centers along the northern branch
of the Silk Route, at Tun-huang, and at Lo-yang, Sogdian clergymen were in a
position to make their most important conversion, that of the Uyghur ruler,
Biigii Khan, in 762. After the collapse of the Uyghur Steppe Empire in 840, the
Manichean faction of the Uyghurs must have been integrated into the existing
Manichean communities of Turks in the Turfan region and at Tun-huang. Mani-
cheism in these areas survived the persecution decreed in 843 by the T’ang Em-
peror, Wu-tsung,37 as we know from the report of the ambassador Wang Yen-to,
who visited Qocho in 981—-984 and remarked upon the Manichean temples there.38
After this date, Chinese sources bear only upon the survival of Manicheism in
central and southern China. To my knowledge, the calendar text dated 1025 is
the last certain reference to this religion in Northwest China.

On the basis of textual and historical evidence, the Pothi-book ought to belong
with the other Turkic Manicheica to the VIII-XI cc. A more precise dating,
one that falls within this period, was proposed by von Gabain:

,»Fiir die Datierung ergibt sich hieraus folgendes: Es besteht ein uigurisches
Konigtum, aber kein Imperium. Der Spender wendet fiirbittend sein religitses
Verdienst einem Herrscherhaus mit chinesischen Titeln zu ; nach den Erwéigungen
gelegentlich des Utrdtnachworts (Atii. Datierungsformen S. 200) kénnte es sich
um das Haus der Liao=@Qitan handeln und damit um die Mitte des 10. Jahr-
hunderts.“39

The important link in von Gabain’s argument is that the name Kuimsa Xatun
T'ngrim of line (509) is also found in the colophon of the Bpddhist confession of
Utret: U1, 7 : 65 Taizan Xan Kuimsa Xatun Tngrim.% Citing historical evidence
for the subordination of the Uyghurs of East Turkestan to the Liao/Qitan Dynasty,
von Gabain identifies the Taizan Xan of the Utret colophon with A-pao-chi, the
founder of the Liao Dynasty whose regnal title was T"ai-fsu. Thus, according to
her, Taixan is composed of Chinese 7”ai and Turkic zan, which corresponds to
Chinese tsu. A-pao-chi assumed this title in 907 and died in 926.41 Provided that
the name Kwuimsa Xatun Tngrim of both colophons indeed refers to the same wom-
an, who was one of the Liao Emperor’s royal consorts, then the Pothi-book must
also have contained the name Taixan Xan. In short, I consider von Gabain’s
argument very convincing and follow her in dating the Pothi-book to the first
quarter of the Xec.

36 Cf. Chavannes-Pelliot, Un traité 147, 151, 154.

37 Tbid. 284—303.

38 Thid. 308.

¥ TT IX, 7.

40 For this argument, cf. Alttiirkische Datierungsformen, in: UAJ 27 [1955], 199—200.

41 Cf. K. A. Wittfogel-Féng Chia-shéng, History of Chinese Society, Liao (907—1125), Phila-
delphia 1949, 574, 577.
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Orthography

The Pothi-book is notable for its many spelling errors, inconsistencies and peculi-

arities. Some of these are rooted in orthographical usage noted in Parthian and

Iranian texts, others are common to practices in Uyghur script Turkic texts,

while a few are peculiar or nearly so to the scribe of the Pothi-book. In the following

presentation, line numbers are not given for words (see the Glossary), but are
provided for suffixes.

a- a (Interj.), adly (~adly), aymaq, alp, amarw, amra-, amran-, amnl-, amin,
aquluy, artugraq, atqay; also in foreign words: Addmwz, afyakirt ( ~afyakirt),
Ahrintws, amwrdsn, anémn, gnwdagan, arxant, Aryaman, gqunglivn, Ayakantr.

a-~ angittir-.

o kongil, og, yoriinteg.

w ku-, yugerit, yukiin-, yukiiné, yuz, yuz yuzegil.

Omission of vowel: ayy (~aysy), bkiz, ilk, kl-, mn, gqrar-, grarvy, sn, tmqa, tvar,

ingri, ingridem, ingrim, trkin, trkkye, tinly, yra-, yrasw, yratn-, yrhy, yrhqa-,

yrliganduén, yru-, yruq, yme, 174, 178, 180, 182, (303) .y (D.O. only in éxdapty, but

177 &xdapty), 10, 35, 38, 40, 46, 234, 346 +mz (1 Plur. Poss.), 48, 346 :timz (1

Plur. Past); also in foreign words: amwrdsn, anémn, awngliwn, éxdapt, krmdwhn,

mnastar, Qostr, rtni, Smnu.

Final -4/-i is usually but not always written -1/-ii. There is only one case of this

writing within the word: isiig.42

Final-his found inseveral forms: 52, 73,351 1_,, 67,72, 185, 267, (382)‘7?; cf. 59

%5. (Cf. F. W. K. Miiller, Handschriften-Reste in Estrangelo-Schrift aus Turfan,
Chinesisch-Turkistan. II. Teil, APAW 1904, p. 5).

Gemination of the vowel is noted in ooz, (203) nizvanilargaa (line filler), and (205)
uu.

p for b: pa, paqr, patul-, mérun-, pikin-, pitir-.43

f for p: frnibran, yaf$[in]- (omission of dot).

f for v: efir-, efril-, kifené, qufrrqaq, sef-, tafran-, tilfe, ufsaq, but ev, [6]vke, quvray,
seviné, suv, tvar, uvutsuz, yavlag; also in foreign words: efyakirt, fisay.44

b for v: frnibran, nirban (omission of dots).

¢ for d: atert, aturt-, betii-, betudtir-, botulmagq, oyat-, ortw, otquraq, onket-, otir-,
got-, qotw, sefreksiz, sut-, ti-, thysiz, tifin-, ubr-, yogat-; also in Ahrintws.

dd for d: addwn, addinévy, edd, eddki (~edgil), 1ddug (only 108 duq), Quiaddmad;
also in foreign words: Addmwz, ddin, padd(?).

d for t: ada-, adlvy, artad-, betiidtir-, kized- (~ kiizet-), tngridem, tudultur-, yad,
yidiz (~yitiz), 44 .de (Loc.), 259 -daz (Fut. Partic.), 22, 168 (204) :madwn/ -medin
(Neg. Conv.), (291), (304), (314) :dum/:dim (1 Sing. Past), 171, 177, (305) :dii
(3 Sing. Past), 346 :dimz (1 Plur. Past), 227 :dingrz (2 Plur. Past), 156, 371 diler
(3 Plur. Past).

42 Cf. P. Zieme, Ein manichiisch-tiirkisches Fragment in manichéischer Schrift, in: AOH
23 [1970], 157—165: lines 19 asuy, 22 subiig, 26 yirluy.

43 Also: M III, 5 r8 pk =pek =bek; Xuast 234 par- =bar-.

4 Algo: M III, 12 r8 ufutsuz, but r3 sav, 5 yov-, v10 tvar; von Gabain PhTF II, 235, suppos-
ed this text to be similar in dialect and content to the Pothi-book, an opinion which I do
not share.

11 AoFIX
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dd for t: addhy (~adly), esidd- (~edit-), odd, oddle-, (498) .ddwn (Abl.), 46, 48, 61
:maddwn/-meddin (Neg. Conv.), (377), (382) :ddr (3 Sing. Past), 32 :ddwngiz (2
Plur. Past), (385) :ddiler (3 Plur. Past).

s for z: og-, tikesig, Ugiksiz (~Hizitksiiz), 234 :sunlar (3 Plur. Optat.).

z for 8: quzvy, tuzu; also Addmawz.

k for g: birkeri, eddkil ( ~ edgit), emkek, iékerii, inékilitg, korkit-, ok, otkira, piukin-,
serkilr-, sizik, tek, tek- (but 239 teg-), tekii (~tegii), tekimlig, tekin-, tekirm[il]e-,
teklik, tekgiir-, tozkerinésiz, titk, ulkisiiz, 52, 226 -ki, (Partic.), 49 :keli; the sound
ng [7] is also occasionally spelled nk: énkei-, tankla-, inkiir-, (382), (385) sinkler
(2 Plur. Imper.).45

q for y: aynlg, aquluy, arqu, aswylyy, bayaq[ut], bodqut, bulganyug, mungul, otqurag,
ozqur-, qulgag-, qutqar-, simtagsiz, tmqa, targar-, tuqum, turqur-, yomqs, (197)
-qnéa (Partic.), 53, 61, 63, 72, 168, 180, 182, 227 -qu (Partic.), 110, 179 -qulug
(Partic.), 9, 166, 181, 184, 185, 251, (302) :gals (Purpos. Conv.); the sound ng [n}
is also spelled ngq: gngittiir-, gonquz.

z for y: tuzum (~tugqum, tuyum), tuzur- (?omission of dot: i.e., x for ¢ for y?).

g for k: bokiingii, Eniig, [kio]g, korg (~kork), korgle, kiingetekii, mengilign, og,.
sitzitg, dstingii, yintsig-, yugin- (~yukin-).46

y for q: azay, [vd]duy (~idduq), oyat-, siyur- (~swqur-), turuy.47

z for q: xamey (~qamay), xatvy (dot erased).4®

q for x: &gépt (addition of dot).

Of the listed orthographical features, the following appear to be outright errors
due to the omission or misplacement of superseript dots: f for p, b for v, z for ¢,
q for z, and possibly x (for ¢?) for . The scribe also made other spelling mistakes,
as 57 agnéan (~anémn), 73 yirtiné (~yirtinéit), 75 orlar (?=orunlar), 80 isleriy
(~i8lerig), 169 ililig (=1illig), 183 piuki-unip (= piki-nip), (381) alnglarn
(*=oylanlarw), (505) asthp (=ashp), and the curious 69 yirtéi (=yiréi), 348
yirtéile- (=yirdile-).

Many of the other features are common to texts in both Uyghur and Manichean
scripts: g@-, g-, 0, %, omission of vowel, vowel gemination, ¢, d, s, z. Whether some
or all of these reflect true phonetic developments remains unclear but is not a
problem peculiar to the Pothi-book.

Most of the remaining features are noted in other Turkic Manicheica; some,
such as -u/-i, -1h/-ih, dd for d, dd for t, are rather common — some, such as p for
b, f for v, y/g for q/k, q/k for y|g, are quite rare. The placement of two subscript dots
to mark the omission of a preceding vowel, as in 73 korkit[ti]ngz, 110 mengilign,
(482) gatvylanmg, has its origin in Iranian Manicheica, and is found also in Turkic
texts.4® Only the Parthian spelling of 2 (=) for ¢ is not noted outside the Pothi-
book.50

45 Also: T I1 B 30, 79 tek-; Xuast 19, 71, 134, 180 kirtkiin-.

46 Also: Xuast 43 segiz; T M 155 [M365], r6 og (Zieme BTT V, 52 (n. 458)); [U140], r7
bogunketegi (Zieme, Ein manichéisch-tiirkisches Fragment 160 (n. 7)).

47 Note that Xuast 186 ayut- does not stand for agit-, as Asmussen Studies 221 (n. 186)..

48 This spelling is frequent in TT II B, and in M III No. 27; for a new transcription of the
latter text, see Zieme BTT V, 29—-30 (n. 140).

4 Cf. W. B. Henning, Mitteliranisch, in: Handbuch der Orientalistik IV/1, Leiden-Cologne-
1958, 75; Zieme BTT V, 46 (n. 375).

50 See the Commentary below, note to line 45.
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As other scholars have recognized, the significant groups of spellings in the
Pothi-book are those for the velars and the labials. Within the group of velars,
some such spellings are clearly errors: 282 yugiin- against 15 correct spellings of
yukin-; 35 [+d]Jduy against 9 correct spellings of wddug; (508) eddkit against 13
correct spellings of edgii; or 26 tugum against 3 correct spellings of tuyum (and 79
tuzum). It may be supposed that in dsténgii, bokiingii, kitngetekii, the -ng- was
written for -nk- < -nitk- because the latter was taken to be the phoneme =g [9].
Otherwise, the spelling of ng [p] by nk or ng cannot be explained on phonetic
grounds, and so must be orthographical or scribal. Most of the spellings in which
the velars are reversed have an erratic aspect, with the exception of emkek for
emgek and of tek- (with all its derivatives) for teg-, although the latter is correctly
spelled in 239 teg-, 71 tegil-. Because both -yu/-git and -qu/-kit, -yur-[-gitr- and
-qur-[-kitr-, :yal/:geli and :qals/:keli, are found in similar phonetic environments,
it is impossible to account for them through conditioned sound change. In short,
it is my opinion that no linguistic conclusions may be drawn from the spelling
of the velars in the Pothi-book.

The 6 words written with p- instead of b-, beside dozens of correctly written
words with b-, indicate that the explanation for this circumstance cannot be
sought in regular sound change. We possess Old Turkic texts in four scripts that
can distinguish between p- and b-: 1. Runic, where p- is never noted; 2. Brahmi,
where the great majority of words are written with p-/ph-, and the others with
b-/bh-;5t 3. Tibetan, where it seems most words are written with b-/bh- and several
with p- (payhy, pars, paslay), although the material remains inaccessible;52
4. Manichean, where a total of 8 words are written with p-, and all the rest with
b-. The latter cases cannot be dismissed as orthographical or scribal peculiarities.
Rather, most of them can be accounted for as the results of conditioned sound
change, in which b- becomes p- through assimilation to a following voiceless con-
sonant: paqur, patil-, pk, mdrun-, pikin-, patir-. This explanation is contradicted
within the Pothi-book by (468) bfaJqanaq, 161 bas-, (383) baslap (cf. Tibetan script
paslay), or (450) basqugq, and it does not account for pa (but note Tibetan script’
payly) or Xuast 234 par-. Because this devoicing of b- to p- nearly always before
a voiceless consonant also occurs sporadically in modern Turkic languages,s I
consider the present spellings to be the earliest evidence for this change within
Turkic dialects.

The writing of f for v beside the normal writing of v (note 99 sef-, 37 seving)
constitutes an interesting but vexing problem which von Gabain attempted to
resolve by taking it to be a dialectal feature of the Pothi-book:

»Ein f in einer Hss. in man. Schrift an Stelle eines sonst iiberall (auBler den

51 Cf. TT VIII, 86—88; A. von Gabain, Die Schreiber der alt-tiirkischen Brahmi-Texte, in:
Studia Orientalia 28/5 [1964], 10; such spellings may have their origin in the fact that
Brahmi script texts were transcribed from Uyghur script originals, cf. B. Csongor,
Chinese Glosses in Uygur Texts Written in Brahmi, in: AOH 15 {1962], 51—52. It is rele-
vant that Khotanese scriptions of Turkic words use only b- for this initial; cf. E. Hovd-
haugen, Turkish Words in Khotanese Texts, A Linguistic Analysis, in: Norsk Tidsskrift
for Sprogvidenskap 24 [1971], 175, 182—187.

52 See (. Clauson, Turkish and Mongolian Studies, London 1962, 98.

53 See the treatment of this problem in G. Doerfer, Zwei wichtige Probleme der Altaistik,
in: Journal de la Société Finno-Ougrienne 69/4, [1968], 9-13.

11»
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Runen-Texten) belegten w scheint als dialektische Eigentiimlichkeit betrachtet
werden zu miissen.“54

To this view, Clauson opposed a radically different interpretation of the ortho-
graphy of the Pothi-book:

“Prof. von Gabain’s theory is that these represent the peculiarities of some
Turkish dialect ; this is of course possible, but I am inclined to think it more prob-
able that they indicate that the scribes were not Turks and could not spell Tur-
kish properly. This is supported by the fact that similar mistakes occur in the
spelling of the ‘Tokharian-B.” Some of the sound changes concerned, for example
the representation of voiced b by unvoiced p, are the kind of mispronunciations of
which a Sogdian might be guilty, and the scribes may well have been Sogdians.”’55

Clauson’s account of these features is not entirely implausible, but the following
points should be made:

1. The scribe(s) of this text could ““spell Turkish properly”, as the great major-
ity of words occur as we should expect them. In any case, scribes are notoriously
careless particularly when writing and copying their native language.

2. The orthographical “mistakes’ in the Turkic text are similar, but also rather
dissimilar to those in the Tokharian-B text of the bilingual hymn. Winter tabulat-
ed the variant spellings between the TokhB text of the Pothi-book in Manichean
script and other TokhB texts in Brahmi script56: (a) Man. g (e.g. brygyy)=Br. k
(preke); this is found in the Turkic, where y/g is written for ¢/k, beside the far
more frequent ¢g/k for y/g, which is not found in the TokhB; (b) Man. d (mnd)=
Br.t (mant); this is equivalent to the Turkic d for ¢, beside the roughly equal
number of writings of ¢ for d, which is not noted for the TokhB; (c¢) Man. b (brygyy)
=Br. p (preke); this is of course not noted in the Turkic, although the opposite is;
(d) Man. z (tynzyy) =Br. s (temse); this is found in the Turkic z for s, beside s for z,
which is not noted in the TokhB; (e) Man. Z(j) (#'n)=Br. §/§ (ad@m); this does not
occur in the Turkic. There are differences in the spelling ‘“‘mistakes’” made for
the two languages and, because the status of the TokhB text is unclear, the simi-
larities in spelling cannot necessarily be ascribed to the scribe who copied it into
the Pothi-book.

If the interpretation of Clauson lacks weight, then the dialectal theory of von
Gabain also fails to convince precisely because a dialect with »>f cannot also be
a dialect with the retention of ». This feature cannot be explained either as sound
substitution or as sound change, but is perfectly comprehensible as sound approxi-
mation. That is, it is my view that the scribe vacillated between f and v in an
attempt to represent a third sound for which the Manichean script has no graph.
The third sound must be the bilabial voiced fricative 8. Since most scripts used
in this period lacked a specific graph for 8, they had to use whatever graphic means
were available: b in Runic, w in Brahmi, » in Uyghur and Manichean. Arabic script
alone could distinguish f () and v (3 ) from g through the use of fa rakika (3).
As an example, tafar “goods” was spelled thus: Runic #*b%r, Brahmi twar, Uyghur

and Manichean tvar, tavar, Kasyari tafdar (;§)~Oghuz dialect tavar ( ;;f ) QB

5 AtG 51; ef. TT IX, 8.
56 Turkish and Mongolian Studies 117.
56 TT IX, 27 (n. 24—25).
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1112, 3982 (Namangan, Cairo copies) tafdr (,us ), 1112 (Herat copy) tavar, 3982
(Herat) tabar. The solution resorted to by the scribe of the Herat copy, where b
and v approximate f, is the same in principle as that adopted in the Pothi-book,
and is, moreover, found in a few other Uyghur script texts: M I, 5,10 yablag, but
5,6 wvuisuz; also Suv 624:4 sab, 617:2 gabsa-, but 609 : 4 sav, 609 :19 gavsal-,
ete.

Finally, two sure cases of sound change in the Pothi-book may be mentioned.
The first is labialization of +/i after a preceding labial vowel, which is found without
exception for the following suffixes: .1y/.ig (D.0.), .mng/.ning (Gen.), +né/+iné
(Ordinal), +s1z/+siz (Privative), +hy/+lig (Attributive), +wm/+im (1 Sing.
Poss.) +wngiz/+ingiz (2 Plur. Poss.), :1p/:ip (Conv.), :tum/:tim (1 Sing. Past),
‘tingrz/:tingiz (2 Plur. Past), :wng/:ing (2 Sing. Imperat.).57 The second case is one
of regressive assimilation: 347 $e§- <sed-, (516) kitdii§ <kilsid; cf. the regressive
dissimilation in 43 yarsmala$- <yaradmalas-, and the inexplicable (505) asil- <
asil-.

Technical Remarks

Some of the readings of Bang and von Gabain, including those lines originally
written in red ink, are not legible in the photographs, and so are retained as read
in my transcription. Those readings which these editors marked as unclear through
italics are also retained, but without italics. I do not indicate the placement of
the pothi-holes. The first word of each verse of the alliterating quatrains in the
Great Hymn to Mani is printed in bold type.

My transcription system differs from that of the Berlin school in only a few
instances: e (for d), + (for i), a- (for a- written with one alif), g- (for e- written
with two alifs), w (for v, i.e., wdw), and v (for w, i.e., béth). Bang and von Gabain
do not distinguish between d and d (i.e., r without dot), nor between ¢ and ¢ (i.e.,
w with a vertical stroke), and they often do not mark ¢, d, z (e.g., 108 titiysiz, but
111 titinu, 258 titipsizin).

Since the first editions of these texts, some progress has been made on the
problem of reading root vowels 0/6 versus w/il, especially on the basis of better
etymologies and Brahmi scriptions. Therefore, I transcribe without further com-
ment the newer interpretations of the following words: BvG A 18ff. foy- [tuy-],
21ff. oze [iize], 26ff. muniteg [monteg], 26, 27 monqul [mungul], 33ff. okus [@kis],
33 bozia [buzta], 35 oyus [uyud], 50ff. bu [bo), 55 kiznek [koznek], 87 torug [turuq],
104 ff. 6n- [din-], 113 suyurqa- [soyurqa-], 174 okli- [@kli-], 177 et'tiz [et’62]; BvG 49,
347 boqayu [buqayw), 54 orlik [arlak], 55 kofené [kafent], 66, (198) tuzkerinisiz
[tozgerindsiz], 79 toruy [turuq], 96, 163, (196) kdse- [kiise-]1; vG 244 bogik [bagi];
B (379) ovutsuz [uvutsuz], (382) diziit [6zit]. Other cases are discussed in the com-
mentary. Scribal and editorial errors, unclear writings, and reconstitutions are dis-
cussed in the notes to the text.

The following symbols and abbreviations are used:

{1 Addition. e An uncertain number of missing
11/ A certain number of missing graphs. graphs.

57 Cf. von Gabain AtG 47—48; Zieme, Ein manichéisch-tiirkisches Fragment 160 (n. 7).
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(R) Written in red ink. DNV Denominal verbal suffix.

(B) Tokharian-B. DVN  Deverbal nominal suffix.

(T) Turkic. DVV Deverbal verbal suffix.

A Arat ETS No. 7. ManS  Manichean script.

B Bang ME 1V. MPers Middle Persian.

BvG Bang-von Gabain TT IIIL. Parth  Parthian.

vG Von Gabain TT IX. Skt Sanskrit.

Hend. Hendiadyoin. Sogd Sogdian.

D.O. Definite object. Tokh  Tokharian (A or B).

DNN  Denominal nominal suffix. UygS  Uyghur Script.
Abbreviations
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schen Turfan-Texte, SPAW 1931, 461-517.
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Catalogue: M. Boyce, A Catalogue of the Iranian Manuscripts in Manichean Seript in the
German Turfan Collection, Berlin 1960.

CC: K. Grenbech, Komanisches Worterbuch, Tiirkischer Wortindex zu Codex Cumanicus,
Copenhagen 1942.

Conte: J. Hamilton, Le Conte bouddhique du bon et du mauvais prince en version ouigoure,
Paris 1971.

DTS: Drevnetjurkskij slovar’, Leningrad 1969.

ED: G. Clauson, An Etymological Dictionary of Pre-Thirteenth Century Turkish, Oxford
1972,

ETS$: R. R. Arat, Eski Tiirk $iiri, Ankara 1965.

GMS: I. Gershevitch, A Grammar of Manichean Sogdian, Oxford 1954.

KP: Story of Kalyénamkara and Papamkara; edited Hamilton, Le Conte.

M I: A. von Le Coq, Tiirkische Manichaica aus Chotscho I, APAW 1911 No. 6.

M II: A. von Le Coq, Tiirkische Manichaica aus Chotscho II, APAW 1919 No. 3.

M III: A von Le Coq, Tirkische Manichaica aus Chotscho IIT, APAW 1922 No. 2.

Mait: §. Tekin, Maytrisimit, Burkancilarin Mehdisi Maitreya ile Bulusma Uygurca Iptidai
bir Dram, Ankara 1976 (Uygurca Metinler II).

Mani: L. J. R. Ort, Mani, A Religio-Historical Description of His Personality, Leiden 1967.

Mani: Geo Widengren, Mani und der Manichdismus, Stuttgart 1961.

Manichéisme: H.-C. Puech, Le Manichéisme, Son fondateur — sa doctrine, Paris 1949.
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ManLi.t: Jes P. Asmussen, Manichaean Literature, New York 1975.

ManMin: A von Le Coq, Die manichiischen Miniaturen, Berlin 1923 (Die Buddhistische
Spitantike in Mittelasien II).

ME: W. Bang, Manichéische Erzahler, in: Le Muséon 44 [1831], 1-36.

MH: W. Bang, Manichaeische Hymnen, in: Le Muséon 38 [1925], 1—55. :

MLB: W. Bang, Manichaeische Laien-Beichtspiegel, in: Le Muséon 36 [1923], 137-242.

MM I:F. C. Andreas-W. B. Henning, Mitteliranische Manichaica aus Chinesisch-Turkestan
I, SPAW 1932, 173—222.

MM IIL: F.C. Andreas-W. B. Henning, Mitteliranische Manichaica aus Chineaisch-
Turkestan I1I, SPAW 1934, 846-912.

OLZ: Orientalistische Literaturzeitung.

PhTF II: Philologiae Turcicae Fundamenta II, Wiesbaden 1964.

QEI» 9 f3 R. Arat, Kutadgu Bilig, 1. Metin, Istanbul 1947; Tipkibasim I-III, Istanbul 1942—

Reader: M. Boyce, A Reader in Manichaean Middle Persian and Parthian, Téhéran-Lidge/
Leiden 1975 (Acta Iranica IX).

Researches: A. V. Williams Jackson, Researches in Manichaeism, New York 1932.

Soothill-Hodous: W. E. Soothill-L. Hodous, A Dictionary of Chinese Buddhist Terms,
London 1937.

SPAW: Sitzungsberichte der PreuBischen Akademie der Wissenschaften.

Studies: Jes P. Asmussen, XUastvanift, Studies in Manichaeism, Copenhagen 1965.

Suv: V. Radloff-S. E. Malov, Suvarnaprabhasa (Sutra zolotogo bleska), Sanct Petersburg
1913-1917 (Bibliotheca Buddhica XVII).

‘Totenbuch: P. Zieme-G. Kara, Ein uigurisches Totenbuch, Budapest 1978 (Bibliotheca
Orientalis Hungarica XXII). ,
Traité: Ed. Chavannes-P. Pelliot, Un traité manichéen retrouvé en Chine, in: Journal

asiatique 1911, 499-617; 1913, 99-392.

TT I: W. Bang-A. von Gabain, Tiirkische Turfan-Texte I, SPAW 1929, 241--268.

TT II: W. Bang-A. von Gabain, Tiirkische Turfan-Texte 11, SPAW 1929, 411—-430.

‘TT II1: W. Bang-A. von Gabain, Tiirkische Turfan-Texte III, SPAW 1930, 183--211.

TT IV: W. Bang-A. von Gabain, Tiirkische Turfan-Texte IV, SPAW 1930, 432—450.

TT V: W. Bang-A. von Gabain, Tiirkische Turfan-Texte V, SPAW 1931, 323-356.

TT VI: W. Bang-A. von Gabain-G. R. Rachmati, Tiirkische Turfan-Texte VI, SPAW
1934, 93—192.

TT VII: G. R. Rachmati, Tiirkische Turfan-Texte VII, APAW 1936 No. 12.

TT VIII: A. von Gabain, Tiirkische Turfan-Texte VIII, Texte in Brahmischrift, Abhand-
lungen der Deutschen Akademie der Wissenschaften zu Berlin, Klasse fiir Sprachen,
Literatur und Kunst, 1952 (Berlin 1954), No. 7.

TT IX: A.von Gabain-W. Winter, Tiirkische Turfantexte IX, Abhandlungen der Deutschen
Akademie der Wissenschaften zu Berlin, Klasse fiir Sprachen, Literatur und Kunst,
1956 (Berlin 1958), No. 2.

U I: F. W. K. Miiller, Uigurica [I], APAW 1908 No. 2.

U II: F. W. K. Miiller, Uigurica II, APAW 1910 No. 3.

U III: F. W. K. Miiller, Uigurica III, APAW 1920 No. 2.

U IV: F. W. K. Miiller-A. von Gabain, Uigurica IV, SPAW 1931, 675-7217.

UAJ: Ural-Altaische Jahrbiicher.

VCOT: Marcel Erdal, Voice and Case in Old Turkish I-II, Ph. D. Thesis, Hebrew Univer-
sity [Jerusalem], 1976.

VEWT: M. Risinen, Versuch eines etymologischen Wérterbuchs der Tiirksprachen, Hel-
sinki 1969.

W: W. Radloff, Versuch eines Worterbuches der Tiirk-Dialecte I-IV, Sanct Petersburg
1893-—1911.

‘Word-List: M Boyce, A Word-List of Manichaean Middle Persian and Parthian, Téhéran-
Liége/Leiden 1977 (Acta Iranica IX A).

Xuagt: Xuastuanift; edited Asmussen Studies 167—-261.
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Text

D 260, 1 recto
Miniature [=von Le Coq ManMin Plate 7a]
D 260, 1 [Dahlem III, 8260] verso [=TT III, 1-5]

bir

QU W h =

SO W™

11
12
13
14
15

16
17
18
19
20

21
22
23
24
25

26
27
28
29
30

(R) a[l] qu bi8 a[Zunnulng umuy [.] aryayia t6z nfom] ////&i//[/[[.]
ayan¢ang kongiilin yukiingii . ayayhy addhy gangim Mani burxa[nim .}
anuntumuz sizinge . asr[a] kongiilin yukiingelii . alimg amtn

umuy mnay [.] alqunung b[arda] yukiindin . yukiiniirbiz sizinge .

(R) yuz yuzegiitin berii kirtgiinéin. yuk[iinmi] 3 s[aJyu arizun. yugerl[ii}
D 260, 15 [U82], recto [ =TT III, 6—10]

1 (R).../z/ligm/...

2 ...Jkué...

3 Dbiz sizinge. en/. . .

4 aZunuy® qutq[al-rqalf1]. ..

5 (R) alqu a[y1y] qilinélarimz. a/. . .

D 260, 15 [U82], verso [=TT III, 11—15]

iki

1 qilné [tligin uqittmgz [.] . ..

2 inékiiliig or-unqa . ..

3 nomlatingiz. umfuy] . ..

4 tamu yoli[n] to-tungfuz.]®...

S IO

5 ...lev/tap/. ..
D 260, 23 [U86], recto [ =TT III, 36—40]
1 ..k

2 .../z [//ning @//k///]////g[le]ringe yiltrz
3 .../siz edg[ii] nom[laJriy nomlayu. tért tuyum
4 .../g qutqartingiz. sekiz tiirliig emkek
5 ...[.] setreksiz yigii qilin¢larin. sepen=
D 260, 23 [U86], verso [=TT III, 41—45]
(€]
.. .lize. yintem tuté yintsigii. yirtin-
[-€i] . . . ugmadin. iliflig tartishy
.. . ilkiteberii atqanip.
... [tJmly-lar. biligsiz bilig
...Jaip/. ..
260, 3 [U83], recto [ =TT III, 26—30]
[mun]qul qal aquluy yilqita. tut€in iisiiksiiz moniteg [.] tuqumuy a[Zun-]}
-uy umitmaqly. tooz topraqqa patilip. turqaruc munqul ertiler.
az nizvani-qa ayuqup. artayu yoqatu tururta. amwrd3n-
-liy ot iize. anga yoriinteg qilting[1z. 6] vke nizvani iiz[e]
quturup. dgsiiz kongiilsiiz ertiler. 6z tozlerin uqitip [. dglerin]

mmwwugmnxwmr—

8 BvG aZuniy.
b BvG, A tamu yoli tutung[uz], but context requires D.O. yolsfn], cf. ED 434.
¢ BvG tufr]garu, A tu[r]kanu.
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31
32
33
34
35

36
37
38
39
40

41
42
43
44
45

46
47
48
49
50

51

52
53
54
55

56
57
58
59
60

D 260, 3 [U83], verso [=TT III, 31-35]

t[orlt

ko[n]giil-lerin yrytingiz. bi¥ azun-taqu tinly-laryy. biligsiz b[iligtin]
Ongi1 Stiir-tiingiiz. bilge bilig-te yaratdd[1jngiz. frnibran-keh
sanhy qilti-ngz. tizte buzte ulatn [.] #kii3 telim nizvani-

-lar. 8gin kon-giilin azitip. drletiir ertii tinly-lany. qada[n]
[1d]duy gangimz. qalry-tin qotn intingiz. qamiy tinly

uyusn ninb//d

D 259, 22 [left]+ 260, 32 [U81], recto [ =TT III, 16—20]

1 ...[. um]uysuz bizniteg tin[ly-llarqa. umuyi

2 .../ke. utln sevin& 6t//k// uyrin yiqun
3
4
5

Qu B W D -

- . .[.] addm&y 1dduq qangimz. aymésiz kongiil
.. .[. al] qu tinly oylann-ning. alp ertii sansartin
. . . [1]dduq qangimz - iistiirtii qotn inmeser - &
lz 259, 22 [left]+ 260, 32 [U81], verso [ =TT III, 21—25]
i8]
.. .. ikii§ telim tinly-lar bultne ertii.
. . ./gliillliig q////z oruqunguznu. yalnguqlar ara
. . . [bi§] azun-taqu tinly-larry. yarsmalas-
.. ./€ii tinly-lar ilk[i]de. oruqunguz uén
.. ./nk////q// qut[ra]lt[1]). umuysuz irinZ
260, 6 [U87], recto [ =TT III, 46—50]
tinly-lar. oruqunguz uéin bulmaddin. ulinély sansarta qaltimz [. bilge]
biliglig Satu tikt[in]g[iz .] bi§ aZunuy. irkl{e]t[i]p ozqurt[unguz. biz-]
-nii teg irinZ tinly-lar. bilinmeddi[n] /// k[e]ltimz [.] b/}
biz sizniteg. burxanhy kiin tngrig korkel[i.] bugqayu-t{a] q[1lar]
emkeklig. bo sans{a]rt[in qutrult:.] ertimlig mengike ilinmiskfe. e3-]
D 260, 6 [U87], verso [=TT III, 51—55]
alt
1 -siz konii nomuy no[mlatingiz. em]keklig taluytin kediirtiingiiz.
e[d] g[ii]
nirvanqah yaqmn ilttingiz. botulmagliy ilkii tiip-k[e]
sirlmislar-ga. burxan-lar ulus[in]gfa balrqu yol[uly k[o]r[kilt[tingiz .]
buyanlty Sumir tay-[1y tur]qurtunguz. bo ///ung iirl[iig]
bulturtunguz. kiifenélig suv koznekinge suglunmis-larqa. ké[ni nomluy]
D 260, 2 [Dahlem III, 189], recto [=TT III, 56—60]
alt1 (Uyghur script)
1 koprigiig korkittingiz. kongiilintekii yig nomuy uqitting[iz. k]///
1dduq anéan-q[a tultuztunguz. altfy] glaléry i[ze a]zms-
-larqa. aymaq inmek azun-lary korkittin]giz. awi§ tamu
emkekin bilt-iirtiingiiz. algatmi§ bi qat tngrii yirinteh!
5 tuxurtunguz. qutru[lyu yol ymgagljary tileyii. qoptin singaril ulu[s-]
D 260, 2 [Dahlem III, 189], verso [ =TT III, 61—65]
[yiti]

Ly |

O N O L R

S W o

W N

4 Error for nirbfan] (cf. 232 nirban) or nizv[ani]?
€ A bolts.
f BvG yirintad, but final is -h ;5 (see Orthography).
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61 1 -lany keztingiz. qutqarqu tinly-l[aJriy taptuqta. gotmaddin gamiyunn
qutqar-

62 2 -tingiz. oyatip kelmiS bizniteg tinly-qa. awngliwn nom rtnig

63 3 nomlap qott-unguz. ezqu qutrulqu yol yingaqiy. ol nom-ta

64 4 eBitip uqar [biz. a]pam birég [mo]n[1]teg [.] any no[muy] nomlap

65 5 qotmasar. amtiqategii yirtinéii. alqnmazmu ertii tinly-lar [.] tor{t]

D 250, 11 [U88], recto [ =TT III, 66—70]
yiti (Uyghur script)

66 1 burxan-lar-ta kin intingiz - tézkerin[ésiz bJurxan qutin bultunguz.

67 2 tiik timen tinly-lary qutqartingiz. t[iinerig] tamu-tin tiiziinih

68 3 ozqurtunguz. al altay uza[nma]q[larn}y taSqarip. addin-

69 4 -larqa asiy-lq iSig® iSletingiz®. azmi3[l]arqa yolén yirté[i]!

70 5 Dboltunguz. ayiy q[1lméJhy 8mnu ilkintin! ozqurtung[uz. t]///8

D 260, 11 [U88], verso [=TT III, 71-75]
sekiz

71 1 kongiil-lig-lerig q[utqartJunguz. tegilmi§koz-ler ////////ik/////[tin]giz.]

72 2 tekimligéeh islerig [i]sletingizX. tngri yiringe barqu k[6ni]

73 3 yol korkit[tilngz! [,] yirtinéke™ umuy [1]n[a]y toriitiingiiz®. yitih

74 4 ayihq nomlar-1y nomlatingiz. yin[t]em ayiy-ta yratintaén-

75 5 -lany tittingiz. yig tistiingii orlar turqurtu[nguz.] ayay-lary barca siz-

D 260, 27 [U89], recto [ =TT III, 76—80]

76 1 -inge emtertingiz. [a///ma] qiy ///anlanmaqiy q/. . .[m-]

77 2 -aquy iriSmek-ig serkiirtiingiiz. amwrdsmy &/. . . [.]

78 3 tolp sansar-1y sizinge angitt[iiJrt[iilng[tiz .] ...

79 4 -lany® tudultur-tunguz. taxumin azun-n . . . [. turug]

80 5 edgii qilinély i8leriy® iSl[e]ttingiz - koz qa[raq] . ..

D 260, 27 [U89], verso [=TT III, 81-85]
toquzd

81 1 korii qaninésiz korgle kork[iilngiiznii. ko/s/. . .[.]

82 2 koriir-ler erti sizinge titrii [.] kor/. . .

83 3 -lerintekii qil/.../1/l/. ..

84 4 ickerii. kiize-t/. ..

85 5 iglig-ler. ada . ..

D 259, 9 [U90], recto [ =TT III, 86—90]

86 1 /////sajad/.. ./keler. kongiilii afyakir(t] . ..

87 2 ///z kbrmez-le[r.] kii&siiz turuq ki§’iler”. k/. . .

g Written above the line.

h For islettingiz, as k; cf. P. Zieme, Beitrige zur Erforschung des X'astvanift, in: Mit-
teilungen des Instituts fiir Orientforschung 12 [1966], 355 (n. 4), 356 (n. 8): burt(t)imz,
gorqat(t)mz, irkit(t)imz.

i For yiréi, cf. rr; noted by von Le Cog M III, 7 (n. 1), von Gabain AtG 56.

J For ilig-in-tin.

k Agh.

1 BvG korgit[i]ngz.

m Error for yirtindiike.

2 For torittungiiz, cf. h, and ED 536.

° BvG, TT II1, 78 [todunésuz yaq] 79 -lariy.

P Error for dlerig.
9 Read by BvG, but not visible in photograph which cuts off edge of leaf.
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88 3 pinpunklar. xatryn betiimi& padd [.] xa/. . .
89 4 tekliikleri. grarmi3 kongiil-lig mu[nqul] ... [.]...
90 5 qifirqaq saran-lar. taluy ogliiz-Jtekii bahglar .]...
D 259, 9 [U90], verso [ =TT III, 91-95]
on
91 1 inkiirintekii yek ongZin-l[a]r. ///mz /k/integ . . . [.]
92 2 taqii amarn tinly-lar. tngrim sizingle] .. . [.]...
93 3 erser olar yegii qonquz-t[in.] tekirm[il] eyiik® . . .
94 4 [-miJSte og[.]trkin tanqur ertii aném[n]t . . .
95 5 ...sizing ko[r]kiingiiz[ni]i. kérmi¥ sayu m/. . . [.]
D 259, 15+ 260, 20 [U91], recto [ =TT III, 96—100]
96 1 kiiseyiir-ler er[t]ii birkerii. kiint[em]ek tu siznii korgii ii¢[iin.]
97 2 adaqm yorp siznii at{ayu. a]yizmnta siznii 6ge alqay[u.]
98 3 anlulayu amrar ertii siznii tiiziigii. anasi[n] b[abasm]
99 4 oylann sefer-Ze. uluy yrligandu®n kongiil[iingiiz® iiz]e. olarm[i]
100 5 barca siq[ulrup. [uluy]¥ a[si]y tuzu g[1]lt{ingiz. ofu]/. . . /tasu qul[1p.]
D 259, 15+ 260, 20 [U91], verso [ =TT III, 101—105]
bir ykrmi
101 1 oziig yadiy atirt{matin]. ozirkent[ingiz] yomqm [. 6z 6d]diingiiz
birt[ingiz.]
102 2 ilkiisiiz san-s1z tinly-larqa. qmn////y k[on]giiliingiiz iiz[e.]
103 3 qutingiz edgii tiiziike. qilmi3 [e]dgiingiiz-niing tiis[i]n-te. qiziy
104 4 orun-taqilar baréa ii[n]tile[r]. uzatii iiziikksiiz momtek [.]
105 5 uluy asiy tuzu qiltingiz. ol buyan[i1]ngiz tiiSinte. otquraq burxan
D 260, 8 [U92], recto [=TT III, 106—110]
106 1 [qutin bultunguz¥. t}///lar birle qarSisiz. t///taymm qilu keltingiz. t///
107 2 .. ./ngiz tiiSinte. titiys1z burxan qutin bul-
108 3 [-tunguz. e§-]siz 1duq tilingiz iize. edgii tityiik nomluy
109 4 ([rtnig. es]irkenésizin iileyii yrhqatingiz. emkeklig
110 5 [tolyayly thinly-larqa. tinqulu[q] orunta oriigin. tnn turqaru mengilign
D 260, 8 [U92], verso [ =TT III, 111—115]
[iki ykrmi]
111 1 ... emkekin koriip. titinu umatin
112 2 .. ./iingiiznii. sutmi§ yarca tittingiz [.]
113 3 ... [ayry] qilindly-lary. soyurqafy]u irin¢keyii yrhqatingiz [.]
114 4 ... korginde. qamiy tinly uyusn. qrarty nizvani-
115 5 [-lan iize.] qal tilfeteg ertil[er]. qa¥ iGinte toriimis [.]
D 260, 33 [U80], recto
116 1 altun t). ..
117 2 yol/...
118 3 ang/...

T For kifiler.

8 BvG takirm[dl Jayiik.

t A angmfandin]. o

u ByG, A kéngilfing]; cf. line 102 kfonJgulingiiz iiz] e'], but 158 kgnqul [dize]?

v BvG [uluy?], because the word already begins the first verse of this quatrain, but cf.
105; also note the repetitions in 177, 178; 181, 182; 183, 184.

% As A, ETS 7: 216; also cf. 66, 107—108, 161.
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119
120

121
122
123
124
125

156
157
158
159
160

161
162
163
164
1656

166

167
168
169
170

171
172
173
174
175

176

Larry V. Clark
4 Dbol/...
5 ...
D 260, 33 [U80], verso
iié ykrmi
1 ...
2 t/...
3 ert/...
4 yo/...
5 y/...
D 260, 7 [U93], recto [ =TT III, 116—120]
1 kiizedip. yamnésiz [a}Zun-qa tekdiler. i[l] kit[eb]erii kirik . ..
2 uffaq quliné-ly. ikirégii kongiil-lig yalnguqlarq[a. ] . . .
3 atirtin uqi-ttingiz. uluy yrhqanéud kongiil [iize. olarni]
4 barda sryurup. ulméry a[Zun-Jlarin-tin qutqarnp [. ozqurtunguz san-}
5 -sartin. arimid kongiil-liig qutluy-1{ar.] ay1 trkkye* tuyunup [. ayry-]

D 260, 7 [U93], verso [=TT III, 121—125]

[yti ylkrm[i]

1 -larm bastilar. arxant qutin bul[tilar.] atqayhy fiSayhy [mengiler.]}
2 al altay uzanmagl[an]y iintiiriip. anga yr/. .. [.]

3 asiy tuzu qiltingiz. kiisentig mengiler ////////// [. koni]

4 tozin unitmis-larqa. kérg teksiiriip ongii. k/. . .

5 olarqga. olar bar[a] gamiyun. ol korgiing[iiJz[ni] korm[iSte. ulmé&y]”
D 260, 5 [U94], recto [=TT III, 126—130]

1 s[alnsar emkekin-tin. ozqaln kongiil turqurtn. yalnguglar-ning
[oylaninga. ]

yradu kork ko[r]k[iJtip. yanturtunguz ayiy qilmétin. yafi[mmis]
ilinmi§ atqay-tin. barqu yoluy bilmedin. b///

ertii yalnguq-nung® bar ililig [kd]g qaliy yuzinte. baxSiliy [burxan]
[tn]grii tuytunguz. siznii korip tinly-lar /// [.] sizik kongiil-lerin
tariqa[r erti.] 2 ‘

D 260, 5 [U94], verso [=TT II1, 131—135]

s[eJk[iz] ykr{mi]

[sijz yrliqami§ yrhiyiy. simtaysiz kong[iilin] kiizetdii. kiizetm[i]&e ///
2 /it-e//p. kon-giil® kongiil-tekii [ed]giilerii. kiin kiininge iu[nlt[i .]
3 kiin tngriteg. yrutn. yruq bilig-lerii yaltriyu. yrl[1] q[an¢uéi]

4 kongiil-lerii iikliyii. yazinésizin ermek &xSapty k[iizetti.]

5 ya[ljmayu turur tamu-ti{n oJztilar. kirtgiin¢ kongiil-lerii ///

D

1

W

(=Y

260, 4 [U95], recto [=TT III, 136—140]
[kirtii] torii-lerte ga[thylanu. kirlig ayiy qil[inéy qilmamaq.] kir-t[ii]

X For terkkiye; second -k- unclear.

¥ BvG, A [odun] “wicked, vile” (i.e., udun), but cf. 46 uliney sansar.

z BvG, TT III, 210 (n. 129), consider yalngug-nung an error for yalngug-lar. Between
yalnguq and nung, on the lower edge of the pothi-hole, twl is written in Uyghur script; -
perhaps an Imperative tol ““fill up (the line)!”’, in the sense of something missing here ?

88 Bv(, A tariga[rti], ED 540, 862 taryarts, but -7t is not used in the Pothi-book, cf. 34
drletiir ertii, 82 kdrirler erti, 94 tariqur ertii (ef. Aorist -ar cited ED 540), 96 kiiseyiirler
ertii, ete.

bb Dittography.
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177 2 &xBaphy kiizetdii [ e]t°8z ertiml[ikin]ee s[a]qmp - evtin barg-
178 3 -t iintiler. edgii nomlarta piSrunu. et’[8]z arym erm[e]k Sqpty
179 4 [plitiirtii. ada-lry orun-lar-tn ozqulug. arry nomla[rtla qatiy-
180 5 {(—}anu. alnwlagan ortuta tuyqu igiin. aylz arryin ermek &x3a[plty
tize-
D 260, 4 [U95], verso [=TT III, 141—145]
[toquz ykrmi]
181 1 [-]tti . qut] goluntilar tiiziigii. qutluy . . . yolnda yorigalu. qorqm¥[y
slansar-
182 2 [-tin] ozqu iiz[e.] qutluy &iyayn e[rmelk &xSapty piitiirtii. frliksiiz
183 3 [no]mlarry piikii-tiniip. ¢ yavlaq yolga gloJrqinéin. i[s]tiingi yig
184 4 orun-ta tuyqah [.] i€ tmqa-larry piitiirt{i. tng]r[ijm siznii kérmis-
185 5 -tfe] og. telim iikii§ tinly-lar [.] t////q/q//t/// [o]zqalih [.]
D 260, 20b [U96], recto(?) [=TT III, 146—150; TT IX, 46—48]
(186) 1 ...k///inte...
(187) 2 .. ./ekii yitii yykii[n]&ig t////)/. . .
(188) 3 ...[.]sumtaqsiz kongiil[in]® //uq//ar. koziiniir-tekih
(189) 4 ... -kenip. kinint[e ii]¢ yavlaq yolt[a] ...
(190) 5 .../t/...olumint[e]...

D 260, 20b {U96], verso(?)
[ykrmi?]

(191-195) 1-5

(196)
(197)
(198)
(199)
(200)

228

D 258f [U97], recto [ =TT I1I, 151—155]

1 tafrantn. kiiseser-ler tinly-lar . . .

2 koziig yumup adqnéa. koziintiing[iiz] . . .

3 -leringe yra [.] tozkerinés[i]z . . .

4 I}y t[in]ly-lany. tiiziin[i] birtfem]t . ..

5 ...aqt/...

D 258f [U97], verso [=TT III, 156—160)

[bir oJtuz (?)

1 .../an/. ..

2 ...

3 nizvani-larqaa. iyin yi/. . .

4 ikii quruy toz-in bilmedin. . ..

5 -lig uu®e iize utiyu. birimlig ay1y . . .

D 260, 25+ 260, 28 [U98], recto [ =TT III, 161—165]

1 -rtii e/// kongiil-lfer]ii. a[l]q[1]¥ pasik sozlekiig [. a]yry qiindy
[6]kii[nkiig.]

2 amwrddn qiip yiyinquy. ayu yrhiqadingiz olarqa. bulqanyug™®
kongiil-lig

3  tinly-lar. ho yrhiyingiznn editip. buyanhy taluy ogiiziig aqtip [.]

ce Bv@G, A drtiml[igin], cf. ED 212.
44 BvG kiied-{tii].
ee As vG, TT IX, 46.
1t As A, ETS 7: 388.
€8 Spelled *ww, same in BTT III, 703, VIII A172, probably U III, 11, 8.
b For bulyan-yuq? or bulyafiug?
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229
230

231

232
233
234
235

236
237
238
239
240

241
242
243
244
245

246
247

248
249

250

251
252
253
254
256

256

4
5

Larry V. Clark

burxan-lar ulus-mnta tuyt[1]ifajr. adin tiimke kongiil-ler. arty yol-lar-
-ta y[olrlip.] amwrdin q[iJlftilar. an]w3[aga]n ortu-ta tuytilar [.]
yinéiirii topiini

D 260, 25+ 260, 28 [U98], verso [ =TT III, 166—170]
tort otuz

1

CU B W N

D
1
2
3
4
5

yuk[iiniir bilz. yig tistiingii [tngrim]z siz[i]ng[e]. yirtin&iitekii ti{nl]y-lar
[.] yinte[m]

nirban-ta tuyzun-lar. a[yan€ang] kongiilin yukiiniir biz. alqu yirtinéiite-
-kii tinly-lar. alp ada-larin-tin oszun-lar. amrilmi§ nirvamy
tapsun-lar. dge yukiinmis buyamimz tiiSinte. iistiingii altingn
tngrilern[in]g. Ongii ongii q[u]t waksiklerning. {istelziin tngride[m]}
kiiél[eri.]
259, 13 [U99], recto [ =TT III, 171—175; TT IX, 1—5]

oz ...

-lerin-te kiizedziin. . .. [. qut]

qolur biz sizin[-ge] . . .

tiizii tegziin . . . [ayir aya-]

-maq[ijn [.] yinéiirii yukiinii tek[iniir biz.] . ..

D 259, 13 [U99], verso [=TT III, 176—-178; TT IX, 6—10]
bis otuz ‘

NJHUOX!-F&N)‘—‘

AW

5

D

krm[§]whn birii yrhqazun . . .

-lar birle. tiizii . . . [.toz-]

-kerinésiz yig . . .

(R) Ayakantr biigii . . .

(B) kwm //k tynz . . . (T) [yruq kiin tngri a.]
260, 34 + 259, 17 [U100], recto [ =TT IX, 11—15]

s/....(B) myns //// (T) [er]klig ay tngrii [a.]

(B) tynzyy mwkrr'm (T) [Xormuzta] tngri[ning didim]t[eg.] (B)
brmnyk ...

ps’kr’m. (T) [Azrua tng]rin[ing psakteg.] (B) /k’sy §wkyh

(T) korgelii toyil [.] (B) ... (T) qangim Mani burxan. (B) tws’. (T)
animn.

(B) tws’. (T) ann iize. (B) pI’'m/// (T) [6ge yukiiniir mn.] (B) éynt’m’-
nyy wmyr’h.
260, 34+ 259, 17 [U100], verso [=TT IX, 16—20]

ald1 otuz

St b W o -

D
1

(T) Gintamani rtniteg. (B) t/////y éwryy *Z’n. (T) tiiz topiite tutqall1]
tekimlig a. [sn te]k[im]lig eriir sn. (B) m’ndtyvyy¥ plk’st’r

15ylyns’h. (T) [an]éula[y]u yal[triyur sn &]x8apthy idduq

Coy yaln iize. (B) ///t///y plk/. .. (T) anéulayu [sn]

toyil . . . aras[m]ta. (B) Ik’/yy 8wkyy. (T) korg[eli] t[oyil.]

260, 14+ 260, 10 [U101], recto [ =TT IX, 21—25]

(B) pydrm //// (T) qang[im Mani burxan.] (B) //¢’. (T) anin. (B)
tws’. (T) ani[1] iize. (B) ...

ii BvG, A topin; photograph unclear, but cf. 282 [i6]piin <tépii.n, and U III, 13, 5 (ii)
yindira topun yukiniip.
Il Winter m’ndtvwyy.
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257 2 (T) 6ge yukiiniir mn. (B).../y’y kly&nm’. (T) azta [ullatn nlizvani.
258 3 (B) Y¥ngk’ntyy /////twyk’Syne. (T)yzt_nyslz; liirte[ug] li:li[r][ J
259 4 siztarqardazi[.] (B).../n¥nynyy. (T) edgii nirvan tozlig. (B) k’tkw
260 5 brygyy bwlynt’nz. (T) [so]kii burxanlarmng. (B) mr’s t'rmynyy ///

D 260, 144260, 10 [U101], verso [ =TT IX, 26—30]
yiti otuz
261 1 ’[syy’%///] (T) [bas tiiz topiile]rinte alquyunung iltg[eli siz] tekiml[ig.]
262 2 (B) tws’. (T) anmn. (B) ... (T) [ogle yukiiniir mn. (B) w'ynyysyy
wl/////yn&
263 3 (T) qutrultaén .. ./k/leni /ing. (B) krynt p’lskwg/. . .
264 4 p'gryy t'gwwy. (T) ////liig yol-larmtin bkiz b[elgiilii]g blolzun.]
265 5 (B)’wly’ /t/.../l/yy. (T) art[ulqraq arry . . .
D 259, 23+ 259, 26 [U102], recto [=TT IX, 31-35]
266 1 (B)...[k/...(T) //[klelerin [/[|[k//rin atta[&r] (B) ...
267 2 (T) nomrtnikeh. (B).../s’ pI'm’r. (T)ol tiltay ii[ze oge yukiiniir mn.]
268 3 (B) p’p’swrnyy ... (T) []x[8]apt bosqut. (B) ‘wmpwls/. . .
269 4 ¢yy. (T) amwrdsén ... [.] (B) kryntwm n’z’ nwmynt/. . .
270 5 (T) [e]ldremlig rtniler yin[&iiler]...[.](B).../t///rm gdyy. (T)’y/. ..
D 259, 234259, 26 [U102], verso [ =TT IX, 36—40]
sekiz otuz
271 1 ogiizteg //// ba[yaqut] . . ./k///b////i5. (B) "y’ t'wts/. . .
272 2 (T)iyin edgiia [.](B) ... gtygys’ nys’lyy. (T) //k/. ..
273 3 tanklayulug:...[.] (B) //twm nysyy kK’r&k// (T) . ..
274 4 -lig tanyén. (B) /////yn&nz Zywyrsyy. (T) bayaqut] . ..
275 5 bog/. . ./kelerin. (B) pyrygw////ygyy syn’y///// (T) . ..
D 260, 19+ 260, 30 [U103], recto [ =TT IX, 41—45]
276 1 od[.](B)/////k/.. ./syn&. (T) qop kongiilin! uluy tlap] oritt[edi]
277 2 Dbetidtiirteéi. (B) .../pr nwmyyy. (T) bo anémn quvrayhy idd{uq}
278 3 rtnike. (B) y'rgyy . . ./k/w. (T) mn Aryaman Fri[stu]m Qo&t[r]
279 4 avyir ayamaq [lize] .. .[yinéiri toplin™® yukiinii tek[iniir mn.] ///
oyul ///
280 5 (R) kesi beddi tngrii */. . ./i§ Kiisen . . ./8r/. ..
D 260, 19+ 260, 30 [U103], verso [=ME IV, 1-5]
toquz otuz
281 1 amtn tngrim mn[Aryaman Fristum] Qodtr. aya[yuluq ayirjla[yuluq.]e®
282 2 siiziig kongiil[in alyirlayu yinéii[rii t6]piin yugiinii [tekiniir]
283 3 mn. okim[in] qa7//tlslz 1dduq b[urxan] qutinga [yiné&iirii]
284 4 yuykiiniir mn. 6z°° yig iistiingii tolpn amril[mi]§ b[urxan]
285 5 qutifn]gfa] yukiiniir [mn.] qamiy-qa qut birteéii b{ur]xan qut{inga]
D 260a [U104], recto
/1! [qir]g (Uyghur script)
(286) 1 Jar/...

k¥ vG tanklayulun with -n unclear, but -pulun is an impossible form, cf. ED 521.
11 vG kwyngwlyn.

mm yG ///yn, but cf. ii.

m B agya///fla/. . ., but cf. (499).

00 B omits dz.
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(287)
(288)
(289)
(290)

(291)
(292)
(293)
(294)
(295)

(296)
(297)
(298)
(299)
(300)

(301)
(302)
(303)
(304)
(305)

(306)
(307)
(308)
(309)
(310)

(311)
(312)
(313)
(314)
(315)

346

347
348
349
350

CUB WML W

D
1

3
4
5

Larry V. Clark

&xSa[pty] . ..

bayu r/l/. .. .tort tuyum t/. ..
nizv[a]ni . . ./ginte yana xamiy?P . ..
amranma[q].... //fii. ...

260a [U104], verso [=TT IX, 49, 50]
etdim. °/. ..

tu//q ta/. . .

&ad[pltly] - . ./y/Nar. ...

tiglii . . . [mn Aryaman Frijstum® QoStr. a/. . .
Jun/. .. [ayry qilin]-¢larimin b[arda] . . .
260, 22 [U84], recto (?) [=ME IV, 10]
bir an/qa/// y/. . .

.. .Juz bir qutluy éryaym . ..

.. ./nik. wxyzyS8n wxastwanif(t] . ..

.. ./m artad[ti]m erser an/. ..

RN /A
260, 22 [U84], verso (?) [=ME IV, 11]
LW

.. ./z barry titqal1] @¢ . ..

.. ./kiiliig éxsapty. *w///’/. . .

. . . kiizetii umadim ers[er]

LWL Kiizetdi //2/td. . .
260, 31 [U75], recto (?) [=ME IV, 6-7]
ii¢ arry ¢éxSaptin a/. . .

tiirliig ayy yol-larta . . .

-intekii x/r//nt- . ..

gitim ///-um °/. . .

.. .Jqa. yitii >/dd/. . .
260, 31 [U75], verso (?) [=ME IV, 8—9]

oyd/. ..
ertdim e[rsjer. . . .
qilinélarta serinmetim e[rser]

D 260,26 [U 85], recto [=ME IV, 17—21]

1

B W

[tlekindimz. ayry qulné armaql{i]y. edglililg /// tiS utlu birzin.
tuymaq *

olmeklig toruy tuzaqry SeSte¢[ii] bolalim. qilinéhy pay buqayuy
iiztedii bola-1[1Jm. azmislarry yirtéilelim™. uzun onketmez

nizvanilly igig emletedii bolalim. bilge biliglig koziig aétadn

bolalim. qoptin emkek tekintetiler[ke] m[elngii ogriin¢ii* birtecii
bolalim [.]

PP One of the dots over z- has been erased.

Q4 vG [friJstum, where =t rather than d; this letter is rare, cf. BTT IV, 33: 11 but,
ManMin 82.a, left lower column, red 2 /§tabidnawd.

T For yiréilelim, cf. i.

88 B grindi.

Copyright (¢) 2006 ProQuest Information and Learning Company
Copyright (¢) Akademie Verlag GmbH



CLARK, LARRY V., The Manichean Turkic " Pothi-Book" , Altorientalische Forschungen, 9

(1982) p.145

The Manichean Turkic Pothi- Book , 177

351
352
353
354
355

366
367
368
369
370

371
372
373
374
375

(376)
(377)
(378)
(379)
(380)

(381)
(382)
(383)
(384)
(385)

426
427
428
429
430

D 260, 26 [U85], verso [=ME IV, 12—16]

ald1 qur{q]

1 kﬁtﬁfteéii tinly-larga tiiziike baréa yaztim yangiltim erser. nomqutih

2 tngrii Uskinte. alqu ayry qilin®larimm 6kiinii - any krmiwhn qolu

3 Otiinii tekiniir mn. mnastart hirza. amtu mn Aryaman Fr{iJstum

4 Qostr. ulax™ )

5 / /E{l:lu alqu tiirliig ayir ayry qu[in]Jél[a]r{1Jmznn ok[iinii]p. arry krm&whn
q[o]Jlu

D 258a [U76], recto [=ME IV, 22-26]

1 uskiingiizlerte t///réa koriing . . . adayu. bo &/. . .

2 yizig yidizig bar-a. ikii [bar]¢a saqunip. ya[zuq-]

3 -larnu bosunu arry krfm8w]hn golu mnastar [hilrz qiling[lar]

4 tip oddleti. ol Araz[an] adly satryéiming [6]ddin erigin

5 eSiddip. bir erser 6liimke qorg[tilJar. ikintii erser e[dd]lig tvarhy

D 258a [U76], verso [=ME IV, 27—31]

sekiz qirq

1 isiig oziig esirkediler. iiii[n¢] erser 6zlerining tirig 6z b/. . .

2 -singe tafranti-lar. Arazan [adlily satiyiming 6d[di] erigii ii[ze]

3 efrilip. yazuq-larm 6k[iinii yJaslarin aqit[u] kr{ms}whn qol-u

4 mnastar hirz qitilar [. ary k]irtgiindintin 6tkiirii [yiztin]

5 yitiztin barca. [mn]astar hirz"™ [qilu tekint]ii. ol antay ///

D 260, 21.24 [U77], recto [=ME 1V, 3741}

///elig (Uyghur script)

1 e[r]kl[i]lg uluy b[u]yan tiisii iize. 6liim . ..

2 tip yrhqaddu. anin mn Aryaman F[riJstum Qo[8tr] . ..

3 Ya3qan Inal itmi§ Tngrim. qut////// bir{le] . . .

4 berii. bokiingii"" kiingetekii az uvutsuz suq iié [tiirliig yek-]

5 -ler tiltayinta. saq[1]né[in] sozin q[1]linén. iié tiirlig a[r1y tmqa]

D 260, 21.24 [U77], verso [=ME IV, 32—36]

yitii rtniketeki . . . [ba]rip. aling-larn oylan-larngz birle]

evingizlerkeh tekinkler tiyii et’6zin qotddi. 6ziit[i tngri yirinte]

tuytn. ol Arazan adhy satiyén baslap . . .

-lar. tiikesig-Ce rtnii yindii edd tvar alip. [6z baliq-]**

-inga uludinga tekddile[r]. eSiddinkler . . .

D 259, 18, recto [=TT IX, 51—55]

ii¢ elig (Uyghur script)

(R) Yisu Aryaman adll1y] ...

burxanlarqah . ..

okiinmek . . .

otiinii tekiniir [mn] . . .

ilig uluduy kuyi klizeti] . . .

[ ' Ul Gl

CU B DD

tt B mnastar, cf. qq.

uu Remainder of line after pothi-hole has been erased.

Vv B [o]zfup] astar hirz; however, there is no room for ozup, and one should expect
mnastar.

ww B biikiingii, but written bwkwyngyy.

Xx [éz 4l-] also possible.

12 AoF IX
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D 259, 18, verso [=TT IX, 56—60]
[tort elig]
431 1 //k/ fristii ba/. ..
432 2 Ahrintws Sit . ..
433 3 yanaymebo...
434 4 -qa tekip turur ... [al-]
435 5 -que[m]kekler...
D 260, 16 [=TT IX, 62]
(436—445) ? .. .Smnunung ay1Zinga ... orten/. . . evig barqry . . .
D 258d [U106], recto (2) [=TT IX, 63—67]
(446) 1 ////k/1 paqur{liy] kozliig-ler. qunry . . .
(447) 2 .../k[ller ertii sizinge. capunkteg torfuly1 . . .

(448) 3 .../k/ip toru[y].. ./ning teg ti§ ...
(449) 4 .. ./[ller ertii sizinge. gamiyu[n] . .. yig/li/. ..
(450) 5 .../lary basquglary xunku [tze] ...
D 258d [U106], verso (?) [=TT IX, 68—69]
(451) 1 ... ogiiz"% bolup. yayqalu. tay ...
(452) 2 .. ./[ler] ertii sizinge. tamu /1181 hap /. ..
(453) '3 ... [yalltruglar[u] t/.. Jqularm il/. ..
(454) 4 .../g/lerii kid/. . ./b/. . ./qul/. ..
(455) 5 ...mular/.../l/...
D 260, 13 [U107], recto (2) [=TT IX, 70-74]
(456) 1 ... q///[lJar taplanu. at qulqaq[lar] . . .
(457) 2 .. .Jerler ertii siznii. oy/. . .
(458) 3 ...ayizlarmta yaln i[n]t[i] . . .
(459) 4 ... Kkltiler. yalq/l/. ..
(460) 5 .../suq ketipen. yayila ...
D 260, 13 [U107], verso [(?) [=TT IX, 75-79]
(461) 1 .../r tmmatm. to//t/. ..
(462) 2 ... [tnglrim sizni...
(463) 3 ...[ar]qu-luy tayry kotii[ri[p] . . .
(464) 4 ... siznii ann lze...
(465) 5 .../nip.ya kirislerin &/. . .
D 258b [U108], recto (?) [=TT IX, 80—84]
(466) 1 .../gtaylanyk/...
(467) 2 ...biztip...
(468) 3 ...Db[a]ganaq turqurup...
(469) 4 .../-ahm tistiler. antay ... yme...
(470) 5 .../gl/yu arqu taylarry yangqurtu®™. afyakirt /r/. ..
D 258b [U108], verso (?) [=TT IX, 85—87]
(471) 1 ... kozligler. kopliig ayu teg butluy-lar ko/. . .
(472) 2 ...kideni[p] utru kitiler. ga[mi}y baréa /gil/. . .
(473) 3 .. ./lerin uUntiriip. qa/. ..
(474) 4 ...Jt/...
W [ Jwygwz.

22 vG yangiqurtur, but clearly written y’ngqwrtw, cf. ED 2156.
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(475) 5 .. ./linip. 6zn[e]/. ..
D 258e [U79], recto (?)

(476) 1 ...
477) 2 ...bizk/. ..
(478) 3 //l/t/ler ///[ker/. . .
(479) 4 ... /tip...
(480) 5 .../quq/...
D 258e [U79], verso (?)
(481) 1 ///an&sizin bk/. . .
(482) 2 ... qatiylanmgq...
(483) 3 //f.ann... °
(484) 4 ///pump...
(485) 5 ...
M 246 [U105], recto (?) [=TT IX, 61]
(486) 1 yek tuytum?se. ¢/. ..
(487) 2 erken tilim t/. ..
(488) 3 tusip. qiinz . ..
(489) 4 /oziimteh®® . . .
(490) 5 ///arur’/...
M 246 [U105], verso (?)
(491) 1 ...
(492) 2 ...
(493) 3 ///8////a/m]. ..
(494) 4 ///ti tip. . ..
(495) 5 /N/]]] soz/. . .
D 259, 1 [U109], recto (?) [=TT IX, 88—92]
(496) 1 ... [ar]y turuy nommn ddinin. an&{m]n [quvray] ////
(497) 2 ...azay nomluy-larta. bil[igls[iz] 6&escilerte. /g///
(498) 3 ... taSddin singar alqat{m1]s :idduq [oIn uyyur ili{ntej
(499) 4 ...taqu Addmwz rof[n tn]griteg. [alyayuluq ayir{ljayulugq
(500) 5 .../tin¢ burxan tn[gri MaJni qutn b/ksin quruyece. */////
D 259, 1 [U109], verso (?) [=TT IX, 93-97]
(501) 1 ... [u]k[u8] fri[8tilar] ...
(502) 2 ...[iikii]§ fri§[t]ilarqga. Sahbwhryan no[mul}y no[mJla[yu] . ..
(503) 3 ... [frilstilar quvraynga aymndsiz 49 siiziig kongiil-lfug] . . .
(504) 4 ...b[o] b[ulyan edg[ii] qilng kii¢inte. tngridem [kiigleri]

(505) 5 [kiisiinleri] t[ir]inl[e]rii quvrayl[ar]ju asihp [iistelip]eee . . .
D 260, 29 [U110], recto [=TT IX, 98101, 106—111]

(506) 1 ...Xk/t/...tngrim. t[uy]ms atam Buzayu s/. . .

(507) 2 ...Jo/...Aryam[an] /ri kt/tup/t xatun ///’ gana/. ..

(508) 3 ...eddki qilmé/.. ./q// tngrim. kiig//riig. kiir/. . .

a8 vG yik toyum ,Wiedergeburt als Dimon®, cf. TT IX, 21 (n. 61).

bbb Read [k]oz? [8]6z?

cee vQG kurdig.

444 vG [s]ayinésiz, but it is [’ 'yynésyz, cf. 38; and TT III, ?07 (n. 18). o

eee Reconstituted after U IT, 7: 65—66 bo buyan edgi quné kidinte tngridem kiifleri kisun-
leri parivar quvraylary aflip iistelip ; here asl- for adil-.

12%
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(510)
(511)

(512)
(513)
(514)

(515)
(516)
(517)
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4 [Taixan Xan] Kuimsa Xatun [Tngrim]#f Berk/// Amran//// [elrmez
yramaz o[runlarta]

5 [tuyms erserler bo] ozup q[utrulup tngri yirint]e burxanlar [ulus-]

6 [-inta tuymaglar: bolzun.]e . . . [bo buyan edgii qilin&]

D 260, 29 [U110], verso [ =TT IX, 102—105, 112—117]

kiidinte tngrifdem]tth . . . /k/ge .. ./Cken *///aqu s/. ..

/i Emsil . . ./-8ekenmi[8]. yay////m Yimek. Yayaq. Kotiit. Eniig ...

/I1t///[[mz qfultn ... Er Tuy[mhs. Er Boérii [.] oylum Qutaddmis

Bars. Q/. ..

W DO e

4 .../1/...xatu[n] k//dd/e//g Yoqurn - Qutluy Ovyul.

5 ... Qotaqu. koziiniirte[ki] kiisuisleriill ganzun. kininte ’/. . .
6 ...mlmaq.../l/.../qa efirfer mn}i ..

Translation

Great Hymn to Mani

Oh, object of desire of all five states of existence,
. . . the aryayisa-root doctrine . . .

My respected and famous father, my Prophet Mani,
Whom one should worship with a reverent mind,
We prepared ourselves for you

To worship with a humble mind.

Accept now, oh, object of desire and trust,

All the worship of everyone.

We worship you.

May it be pure everytime we worship

With faith from deep within.

Upward . ..

...three ...

We ... toyou...

To rescue the . . . state of existence . . .

All our evil deeds

You explained the consequences of [evil] deeds.
. .. to a peaceful place . . .

You preached . . .

Oh, object of desire . . .

You blocked the road to hell.

Ht Cf. U I, 7: 65 Taixan Xan Kuimsa Xatun Tngrim.
€88 So reconstituted by P. Zieme, Drei neue uigurische Sklavendokumente, in: AoF
V {1977], 163 (n. 84); also cf. the different but parallel passage in U II, 7: 70-72.
hhh Cf, ece.
i For kiifiislerii, cf. 347 Sed- for seé-, and TT IX, 22 (n. 116).
1 Cf. U I, 7: 617, 69 evirer mn.
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16
17
18

19

22

23
24

25
26

28

29

30

31

32

33

34

35

36

37

38

. .. the root to their . ..

Preaching the . . . good doctrines,
Four rebirths . . .

You rescued . . .

Eight kinds of suffering . . .

Their close-set (Hend.) deeds (D.O.),
sepen- . . .

With . ..

Continuously (Hend.) searching,
...theearth ...

Without urderstanding . . .

... which fasten and drag . ..
Attaching oneself from the beginning,
Mortals . . .

Ignorance . ..

In [the existence of] a mad, savage, poisonous animal,
Ceaselessly (Hend.) like this,

Being submerged in the dust (Hend.)

Of forgetfulness of rebirths (Hend.),

They were perpetually mad.

When they were being poisoned by the passion of greed,
And decaying and perishing,

With the herb of amwardisn

You made a dressing for them.

Raving with the passion of anger,

They were without thoughts (Hend.).

Making them understand their own origins,

You collected their thoughts (Hend.).

The mortals (D.O.) in the five states of existence
You separated from ignorance,

You endowed with wisdom,

You made bound for parinirvana.

The many (Hend.) passions,

As hatred (Hend.), and so forth,

Used to disturb mortals

And lead their thoughts (Hend.) astray.

When you, our Holy Father,

Descended from the sky,

The families of all mankind, ninb// . . .

To mortals like us, without an object of desire,
To . . . object of desire (3 Poss.) . ..

Reward and pleasure . . .

In propitious circumstances . . .

Our chosen Holy Father,

.. . unshakeable mind . . .
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39 Of all the children of mankind,

It was difficult . . . from samsara . . .
40 Ifour... Holy Father

Had not descended from on high,

Three . . .
41 Many (Hend.) mortals would have obtained
42 ... your path (D.O.)...

... among human beings . ..
43 The mortals (D.0.) in the five states of existence,

. . . adapting oneself . . .
44 ... mortals previously . ..

The end of your path ...
45 ... was rescued.

We mortals, without an object of desire and miserable,
46 Remained in the tortuous samsdra
Without obtaining the end of your path.
47  You set up the ladder of wisdom.
You caused them to trample on the five states of existence and saved

them.
48 Miserable mortals like us
Came . . . without being aware,

49 We...likeyou...

Who were in the fetters of suffering,

In order to see the Sun-God of Prophets,
50 Were rescued from this samsara.

To those attached to transitory pleasures
51  You preached the unequalled true doctrine.

You led them across the sea of suffering.
52  You brought them near to good nirvana.

To those who were fastened to the root of attachment (Hend.)
53  You showed the road which goes to the country of the Prophets.
54 You raised a Mount Sumeru of merit.

You caused them to obtain this . . . everlasting . . .
55 To those who plunged themselves into the reflection of the water of pride
56  You showed the bridge of the true doctrine.

You caused them to understand the best doctrine in their mind.
57 You entrusted them to the . .. holy assembly.

To those who went astray through the six organs of perception
58 You showed the rising and descending states of existence.
59 You caused them to know the suffering of the avici-hell.

You caused them to be born in the blessed five-fold heaven.
60 Seeking the roads (Hend.) of salvation,

You traversed realms and countries in every direction.
61  When you found mortals needing rescue,

You rescued all of them without exception.
62 To mortals like us who were habitually idle

You exhaustively preached the Evangelium book-jewel.
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63

64

65

66

67

68
69

75

76
77

78
79

80

81

82

83
84

85

86

87

88

In that book, we hear and understand

The roads (Hend.) of escape and salvation.

If he had not exhaustively preached the pure doctrine
In this way,

Would not the earth and mortals

Have come to an end before now?

You descended after the four Prophets.

You obtained the unsurpassable blessed state of being a Prophet.

You rescued many myriads of mortals.

You saved all of them from dark hell.

You expelled from them their mastery of deceit (Hend.),
And caused them to do works of benefit to others.

You became a guide (Hend.) to those who went astray.
You saved them from the hands of the devil of evil deeds.
You rescued those with . . . minds.

You ... blinded eyes . ..

You caused them to do works that are worthy.

You showed them the true road that goes to heaven.
You created an object of desire and trust for the world.
You preached the seven precious books.

183

You restrained those who would continuously adorn themselves with evil.

You raised the highest places.
You drew all the honors to yourself.

You held back the . .. and the arrival.

. .. the amwardisn (D.O.).

You caused the whole samsdra to bend to you.

You caused the . .. to be restrained.

. . . their rebirths (Hend., D.O.) . ..

You caused them to do works of pure good deeds.

...eye pupils ...

Your lovely appearance (D.0.) which we never tire of seeing

They used to look askance at you.

.thatisin ...
. .Inside . ..
. guarding . ..
. the sick ones . ..
. danger . ..

Their mind . . . avydkrta . . .

They do not see . . .

Weak, emaciated people

... pinpunks . ..

The padd whose firmness has become great,
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89

90
91
92
93

94
95

96
97
98
99
100

101

102
103
104
105

106

107

108
109

110

111

The blind ones . . .

Mad . .. with darkened minds

. . . stingy misers . . .

Fishes in the seas and rivers,
Demons (Hend.) in their . . . caves,

Also, some mortals,

. . . to you, majesty.

As for . .. when they were surrounded

By beetles who eat,

The assembly would quickly suppress them.
Everytime they saw . . .

. .. your appearance (D.O.) ...

As one they would long for you.

In order to see you daily (Hend.),

They would walk on foot and call you by name,
They would praise (Hend.) you with their mouths,
They would all love you in the same way

As children love their mothers and fathers.
Embracing all of them

With your great compassionate mind,

You made great benefits (Hend.).

Making . ..

Without distinguishing between kin and stranger,
You made them all your own.

You gave your own advice.

To innumerable (Hend.) mortals,

With your . . . mind,

You did good to all.

As a consequence of the good you did,

All of those who were in confined places rose up.
Uninterruptedly (Hend.) like this,

You made great benefits (Hend.).

As a consequence of that merit of yours,

Larry V. Clark

You convincingly obtained the blessed state of being a Prophet.

Without quarreling with . . .
You came and made . ..
As a consequence of . . . of yours,

You imperturbably obtained the blessed state of being a Prophet.

With your unequalled holy tongue,

You deigned to distribute unstintingly
The jewel of the doctrine called “Good”.
To suffering (Hend.) mortals,

Quietly, in a place of rest,

Perpetually (Hend.) in happiness,

. . . seeing their suffering . . .

... unable to restrain themselves . . .
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112 Your (D.O.)...
You renounced like ejected spit.
113 You deigned to have compassion (Hend.)
On the . . . sinners.
114 When they saw . ..
The families of all mankind,
With their dark passions,
115 Were like lunatics (Hend.).
116 The gold ...
Which came into existence inside jade.
117155 .
156 ... guarding ...
They reached a state of existence from which there is no return.
From the beginning, kirik . ..
157 To human beings of undecided minds
And . .. small actions
158 You explained the difference . . .
With your great compassionate mind,
159  You embraced all of them,
And rescued them from their tortuous states of existence,
And saved them from the samsdra.
160  The blessed ones, of pure mind,
Acquired perception extremely quickly
161  And suppressed their evils.
They obtained the blessed state of being an arhat.
Pleasures of the visaya (Hend.)
162 Promoted the mastery of deceit (Hend.),
Lootoit L
163 You made benefits (Hend.).
Desirable pleasures . . .
164 To those who had forgotten their true origins
You changed your appearance,
1656 To them ...
When all (Hend.) of them
Saw that appearance of yours,
166 It aroused their minds to escape
From the suffering of the tortuous samsdra.
To the children of human beings
167 You showed an attractive appearance,
And turned them back from evil deeds.
168  Without knowing the road which goes away
From the attachments which bind (Hend.),
169 ... was ... of human beings ...
In the face of the blue sky of the whole realm
You were born as the Prophet-God of teachers.
170  Seeing you, mortals . . .
And suppressed their doubtful minds.
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171 They guarded with minds free from neglectfulness
The commands which you issued. :
As they guarded them . . .
172 The good thoughts in the mind
Grew from day to day.
173  Their bright knowledge gleamed
And shone like the Sun-God.
174  Their compassionate minds increased
And guarded the commandment to be without sin.
175 They escaped from the hell which is ever aflame.
Their faithful minds . . .
176  And they exerted themselves in the true laws,
And guarded the true commandment
177  To not commit dirty evil deeds.
They thought about the transitoriness of the body
And left house and home.
178  They prepared themselves in the good doctrines
And carried out the commandment to be pure in body.
179  They exerted themselves in the pure doctrines
By which one escapes from dangerous places,
180 And, in order to be born again in the palace of immortality,
They guarded the commandment to be pure in mouth.
181 They all asked for divine blessing.
In order to walk along the blessed . . . road,
182  Through escape from the terrible samsdra,
They carried out the commandment to be the blessed poor.
183 They recognized the transitory doctrines,
And, in fear of the three evil ways,
In order to be born again in the highest place,
184 They carried out the three seals.
Majesty, the moment they saw you,
185 Many (Hend.) mortals
... in order to escape . ..

(186)
(187) ... the seven obeisances (D.0O.) . ..
(188) ... with a mind free from neglectfulness . . .

... which is in the present . ..
(189) Thereafter, in the three evil ways . . .
(190) ... in their death ...
(191-195)
(196) They hurried . . .
When mortals longed . . .
(197) As they shut and opened their eyes,
You appeared . . .
(198) ... beneficial to their . ..

. . . unsurpassable . . .
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(199)
(200)
(201)
(202)
(203)
(204)
(205)

226
227

228

229

230

231

232

233

234
235

236
237
238
239
240

241
242

243
244

... the mortals (D.O.) ...
- . . all of them (D.O.) completely . . .

... to the passions . . .
... because of . . .
Without knowing the principle of the two-fold emptiness,

Sleeping in a . . . sleep,

... indebted evil . . .

... their minds . ..

You deigned to command them

To say praises and hymns,

To repent evil deeds,

And to assemble and bring about amwardisn.
Mortals with confused minds,

Hearing this command of vours,

Caused seas and rivers of virtue to flow,

And were born again in the country of the Prophets.
Other simple minds

Walked on pure roads

And brought about amwardisn.

They were born again in the palace of immortality.
We bow our heads and worship

You, our highest God.

May the mortals on this earth

Continuously be born again in nirvana.

We worship with a reverent mind.

May all the mortals on this earth

Escape from their perilous dangers.

May they find peaceful nirvapa.

As a consequence of the merit of our praise and worship,
May the divine powers

Of the gods above and below

And of the various spirits (Hend.) be increased.
...own...

May they guard . . .

We ask you for divine favor . ..

May they all reach . . .

We venture to bow and worship

With profound respect . . .

May he deign to give absolution . . .
...with...

...all...

Unsurpassable best . . .

(TITLE:) Ayakantr, wise . . .
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262
263
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272
273
274

276

278
279
277
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281
282
283
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Bilingual Hymn to Mani

Oh, bright Sun-God . ..

Oh, mighty Moon-God.

Like the diadem of the God, Ohrmizd,

Like the garland of the God, Zurvan,

Shining to see is my father, the Prophet Mani.

Thus, and in that way, I praise and worship you.

Like the cintamani-jewel

Worthy to wear on the flat crown of the head,

Oh, you are worthy.

Just as you shine with the holy splendor of the commandments,
So you, among . . . are shining.

Shining to see is my father, the Prophet Mani.

Thus, and in that way, I praise and worship you.

You, who come completely unhindered, are the one who will restrain
Greed and the other passions.

Having your origin in good nirvana,

You are worthy to be carried on the flat crowns of the heads
Of the former Prophets.

Thus, I praise and worship you.

... who will be rescued . . .

May it be manifest (Hend.) from the . . . roads.

. .. extremely pure . ..

... who will open . ..

For that reason I praise and worship

The doctrine-jewel.

Keeping of commandments, wisdom,

Meditation . . .

. .. jewels and pearls of virtue . ..
...like a river . . . rich man . ..

Oh, subsequent good!

... wonderful . ..

... farmer ...

...richman ...

...time . ..

He is the one who arouses and increases great desires with his whole mind.
I, Aryaman Fristum QoStr,

With profound respect, venture to bow my head and worship
The holy jewel of this community (Hend.).

(TITLE:) Teacher, Buddha, God . .. Kucha . ..

Invocation of the Prophets

Now, Majesty, I, Aryaman Fristum QoS&tr, with a respectful (Hend.)
Pure mind, venture to honor, bow my head, and worship you.
Without . . . in my thoughts, I bow and worship his Majesty, the

Copyright (¢) 2006 ProQuest Information and Learning Company
Copyright (¢) Akademie Verlag GmbH



CLARK, LARRY V., The Manichean Turkic " Pothi-Book" , Altorientalische Forschungen, 9
(1982) p.145

The Manichean Turkic Pothi-Book 189

284  Holy Prophet. I worship his Majesty, the Prophet whose own highest
285  Whole being is at peace. [I worship] his Majesty, the Prophet
Who bestows divine favor on all.

Confession

(286) ... (287) ... the commandment . .. (288) . .. binding . . . the four rebirths
... (289) ... passion...and allin ... (290). .. loving disposition ... (291) ...
Iwas...(292)...(293)...the commandment ...(294)...1I, AryamanFristum

* Qobtr, ... (295) ... all my evil deeds ... (296)... one ... (297)...the blessed
poor ... (298) ... prayer, confession ... (299) ...if I corrupted ... (300)...
(301)...(302)... in order to restrain the existence ... three...(303)...the
commandment (D.0.) ... (304) ... if I was unable to guard . .. (305) . . . guarded
... (308) . .. through the three pure commandments . . . (307) . . . in various evil
ways ... (308) ... thatisin ... (309) ... sitim ... (310)...seven ... (311)...
(312) ... (313) ... (314) ... if I have persisted . . . (315) . . . if I have been impa-
tient in ... deeds ... 346 We ventured to ... May evil deed give the reward
(Hend.) . . . of purity and of good. 347 May we be ones who untie the net and the
snare of birth and death. May we be ones who pull apart the bond and the fetter
of action. 348 May we guide those who went astray. 349 May we be ones who cure
the chronic illness of the passions. May we be ones who open the eye of wisdom.
350 May we be ones who give joy (Hend.) to those have undergone every suffering.
351 If I have absolutely sinned against mortals who [so] endure [suffering], 352
in the presence of the God, Vahman, I venture to repent all my evil deeds, and to
plead (Hend.) for pure absolution. 353 Forgive my sins! Now, I, Aryaman Fristum
Qostr, 354 ... 355 [venture] to repent all of our [sic!] various grievous evil
deeds, and ask for pure absolution.

Story of Arazan the Merchant

366 ““See . .. in your presence . .. call out the name and . .. this ... 367 Think
of all the sins and trespasses, of the both of them, 368 ask to be freed from sins
and for pure absolution, and make your confession,” 369 he advised. They heard
the advice (Hend.) of that merchant named Arazan, 370 and first, they feared
death; second, they pitied the living souls with property (Hend.); 371 third, they
hurried to their own living . . . 372 They behaved according to the advice (Hend.)
of the merchant named Arazan, 373 and repented their sins, caused their tears to
flow, asked for absolution, 374 and made their confession. Because of their pure
faith, 375 they ventured to make their confession for all their sins and trespasses.
Thus ... (376) “As a consequence of mighty, great merit, death ...” (377) he
deigned to say. Thus, I, Aryaman Fristum QoStr, . . . (378) together with Yasqan
Inal {tmiS Tngrim and Qut/. . . (379) “From . . . up to today, because of the three
kinds of demons — desire, shamelessness, greed — (380) go . . . as far as to the three
kinds of pure seal — in thought, in speech, in deed — (381) and the seven jewels,
and reach your homes with your children,” (382) he said, and abandoned his
body. His soul was born again in heaven. (383) Led by that merchant named Arazan
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... (384) took precious stones (Hend.) and property (Hend.), as much as they
could carry, (385) and reached their own city and country. “Hear ...” 426
(TITLE:) ... named YiSu Aryaman ...

Benediction(?)

427 ... to the Prophets . . . 428 . . . repenting . . . 429 I venture to plead . .. 430
... protecting (Hend.) the realm and country ... 431 ... angel ... 432 ...
Ahrindus Sit . . . 433 And, moreover, this . . . 434 . . . who always reaches . . . 435
... all sufferings . ..

Story About Demons(?)

(436—445) . . . to the mouth of the devil . . . burnt . . . the house and the furnishings
(D.0.)...(446) ““. . . those who have eyes of copper . . . longing . . . (447) . . . they
were . .. to you . . . his bay horse like a éapunk . .. (448) ... bay horse . .. teeth
like . .. (449) ... they were ... to you ... all ... (450) ... with a harp . .. the
hymns(?) ... (451) ... becoming a river . .. swaying . .. mountain ... (452) ...
they were ... toyou ... hell ... (453)... their gleams . .. (454) . . . strength . . .
(455) . . . (456) . . . satisfying themselves . . . the ears of the horse . . . (457) . . . they
were . . . you (D.O.) ... (458) ... flames rose from his mouth ... (459) ... they
came. .. (460) ... going. . .beinghostile. . .(461)...withoutresting. . .(462). ..
Majesty, you (D.O.) ... (463) ... raising the mountain with valleys . .. (464) . ..
you (D.O.) ... thereby ... (465) ... their bowstrings ... (466) . .. the mountains
... (467) ... we ...”, hesaid ... (468)°. .. raising the cloven hoof . . . (469) . ..
let us . ..”, they said to each other. Thus ... moreover ... (470) . .. making the
valleys and mountains resound . . . afyakirt . . . (471) . . . those who have eyes . . .
those who have thighs like swollen [i.e., inflated] rolls [i.e., drums] ... (472) ...
they exerted themselves and came to meet . .. all (Hend.) ... (473) ... caused
their . ..torise ... (474)...(475)...rebel ... (476) ... (477) “... we ... (478)
... (479) ... (480) ... (481) ... (482) ... striving ... (483) ... it (D.O.) ...
(484)...(485)...(486)...1I was born ademon . .. (487)... while. .. my tongue
...(488)...falling ...deed ... (489)...inmy ... (490) ... (491)...(492)...
(493) ... (494) ...” he said. ... (495) ... word . ..

Colophon: Transfer of Merit

(496) . . . his pure (Hend.) doctrine and religion (D.O.) . . . the community (Hend.)
... (497) ... from false preachers and from ignorant opponents ... (498) ... on
the secular side, in the praiseworthy, holy realm of the Ten Uyghur ... (499) ...
also like the God, Light Adamas . . . respectful (Hend.) . .. (500) . . . his Majesty,
the Prophet-God, Mani . . . b/ksin quruy ... (501) ... many angels ... (502) ...
to many angels . . . preaching the sabuhragan- book . .. (503) . . . to the assembly
of angels . . . of an unshakeable, pure mind . .. (504) . .. by the strength of this
meritorious good deed . . . may their divine powers (Hend.) (505) and their commu-
nities (Hend.) be increased (Hend.) ... (506) ... majesty ... my own father,
Buzayu ... (507) ... Aryaman ... queen... (508)...good deed . . . majesty . ..
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(509) Taixan Xan, Kuimsa Xatun Tngrim, Berk/, Amran/. If they are reborn in
void, abominable places, (510) may they be rescued (Hend.) and be reborn in
heaven, in the country of the Prophets . . . (511) By the strength of this merito-
rious good deed, (512) divine ... (513) ... Emsil ... Yimek . .. Yayaq, Kotiit,
Eniig, (514) . . . his Majesty . . . Er Tuymi, Er Borii, my son Qutaddmi8 Bars, . .
(615) . . . queen . .. Yoqurn, Qutluy Ovyul, (516) . . . Qotaqu. May their desires in
the present be satisfied. Thereafter . .. (517) ... I transfer to ...

Commentary

1 bis afZunnu]ng; BvG had bis§ afZunlarni]ng, but the plural is not added after
the numeral in this phrase, cf. 31 bi§ aZuniaqu, 47 bi§ afunuy, also U I1I, 18,9;
TT IV A20, B33, 38, 59 bi§ afun, Suv 133 : 13 bi§ asun. The word aZun is from
Sogd, Parth *jwn (@Zon) ‘‘birth, rebirth” (GMS §66 ; Word-List 10), while the term
“Five States of Existence” is the Buddhist concept of the “Five gati”, cf. TT III,
205 (n.1), 207 (n. 38); Chavannes-Pelliot, Un traité 526 (n.6), 533 (n. 4); A.V.W.
Jackson, The Doctrine of Metempsychosis in Manichaeism, in: JAOS 45 [1925],
252 (n. 23), 262—264; Asmussen Studies 216 (n. 58—60).

2 Mani burzan; BvG, TT III, 205—-206 (n. 2, fn. 1), pointed out that burran is
used here and elsewhere in Turkic Manicheica for ‘“Prophet”, rather than for
“Buddha’’ or “God”, also cf. Bang MLB 191-192. Zieme BTT V, 51 (n. 444),
cites T I xx33 [Mainz 149] v2 yruq yalavaé qangimz “Our Father, the Messenger
of Light” as an epithet for Mani.

5 wyuz yuzegiitin beri; this phrase was discussed in detail by L. Ligeti, Sur un
passage du Rajavavadaka-Satra ouigour, in: Németh Armagani, Ankara 1962,
321ff.; of. Zieme CAJ 14 [1970], 232. Ligeti shows that the Hend. yiz yilzegil
means “member, joint”, which is parallel to the phrase in Suv 153 : 2--3 yiliktin
singitktin beritki “from the marrow and bones”, 159 : 13—14 yilikimizdin siingi-
Fimiizdin berit “from our marrow and bones”, and is to be understood “from the
whole insides, from everything within”, or more liberally “from deep within”.

11  wuqut-; Arat ETS 314 (n. 7: 23), insists on the reading oget- “to cause someone
to read or recite’’, a verb that later (first in CC 174 oyut-) came to mean ‘“‘to teach,
instruct”; however, the verb is here certainly ugu- “‘to cause to urderstand”, so
spelled in TT VIII A 16 ff. against 0 10 ogul- “‘to cause to read”.

18 tért tuyum; the term “Four Rebirths” probably refers to the Buddhist series:
“From obscurity and poverty to be reborn: in the same condition; from obscurity
and poverty to be reborn in light and honour; from light and honour to be reborn
in obscurity and poverty; from light and honour to be reborn in the heavens”,
of. Soothill-Hodous 179b, TT ITI, 207 (n. 38), TTIX, 21 (n. 61). The use of the
terms tért tuyum and bis afun (see above, note 1) in Manichean texts is not clear.
19 sekiz turliig emkek; unidentified, but cf. the unedited T M 149 r3 sekiz tirlig
advy trke emgekler “‘eight kinds of bitter (Hend.) suffering”, (T'T II1, 207 (n. 39)).
19 tarlig or torliig? Because of the Brahmi scriptions torlig, torlog, torlik (TT
VIII, 101), most editors have now accepted the form with root -6-: AtG 373, ED
546, BTT III, 101, BTT VII, 98, BTT VIII, 142, Totenbuch 257, Le Conte 133.
However, the following facts speak against torliig: (1) the root *tor (+lig is
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Attributive) is unknown; (2) Brahmi scriptions are not an infallible guide to Old
Turkic vocalism, to cite for the present only TT VIII, I 22 Liin toyotta “at sun
rise” (otherwise TT VIII, 100, tuy-), and TT VIIT A 7,1 18 tupraq ‘“‘soil, earth”
(against fopraq in all modern dialects, root connections with toy, t6z “dust’ and
the slightly inconclusive vowel of Mongol tobaray/[toyoray “id.”; only Tezcan
BTT III, 101, accepts tupraq, while Clauson ED 443 does not cite TT VIII). On
the other hand, the evidence in favor of tiirliig is formidable: (1) the vowel is -ii-
in CC 260 tirlit, and in the Sino-Uyghur vocabulary tirlig (transcribed by Chinese
t'u-erh-lu; cf. L. Ligeti, Un vocabulaire gino-ouigour des Ming, in: AOH 19 [1966],
272); (2) the vowel is -it- in all modern forms (cf. VEWT 506); (3) the root is tiir
“external appearance, complexion; kind, form, type’”’, meanings given to CC 260
tirli, Tat, Chuv, Tar, Oir, Tel tiir (VEWT 506, where Uyghur tir is falsely cited).
For reasons that are not obvious, Clauson ED 546 supposed this tir to be borrow-
ed from Mongol diiri “‘shape, form, complexion, ete.”, but it is entirely improb-
able that diiri would become monosyllabic in Turkic. On the contrary, I am
convinced that it is Trk tir rather than y#@iz “face’” that is the proper comparison
on the Altaic level with Mong ditri (contra N. Poppe, Vgl. Gramm. d. alt. Sprachen,
I. Vgl. Lautlehre, Wiesbaden 1960, 23, but already proposed by W. Kotwicz, Les é1é-
ments turcs dans lalangue mandchoue, in: Rocznik Orientalistyczny 14 [1938], 94).
20 sefreksiz yigit grinélarin; BvG: ,ihre dicht aufeinanderfolgenden yigi Taten®,
and A: «seyreklegmeyen, sik hareketlerini ». Clauson ED 911 omits this phrase,
but cites KaSyari yiki ti§ ““close-set teeth’ ; also cf. Suv 347 : 4 tilzdem yigi setreksiz
qarlvy tay teg tisingiz ol “your teeth are like even and close-set (Hend.) snowy
mountains’’.

20 sepen-; unidentified. Because the alliterative scheme requires front vocalism,
and because 7 is spelled in its non-final form, this word cannot be sapan “plough”,
as tentatively suggested by BvG, TT 111, 207 (n. 40).

21 yintsigit; BvG left this word untranslated, while A devoted a note to it in
ETS 318 (n. 7: 90), where he cited yintsik- in ETS 9 : 62 yintsikmeksiz yig mengi
«baglantisiz, iistiin huzir» and 12: 10 yintsikmetin Smnularga nisvamy utyl
«geytanlara kendini ezdirmeden, iptilalara hakim ol». Despite these translations,
Arat suggested a connection with KaSyari yind- ‘““to search, seek” (ED 946; now
also ETS 13: 26 yintip), plus the DVV emphatic -sik- and the converb -i.. Erdal
VCOT 242 followed this lead, and translated ETS 9 : 62 “the unfindable supreme
happiness”, 12 : 10 “without being found out by the devils”’, and 7: 90 (i.e., line
21) “being discovered constantly and continuously’”. Erdal did not decide be-
tween yintsik-gii (Crasis) and yintsik-it (with -g- spelling), but in view of the com-
mon occurrence of -g- for -k- in the Pothi-book and because of other converbial
clauses in these lines (22 ugmadan, 23 atganip), 1 opt for the latter.

28 az; the word is MPers “z “‘greed, desire’’ (TT II, 426 (n. 19); AI 467; AtG
323; DTS 71; ED 277), used also to designate the 4Az-demon, cf. G. C. O. Haas,
The Zoroastrian Demon Az in the Manichaean Fragments from Turfan, in: Indo-
Iranian Studies in Honour of Dastur D.P. Sanjana, London 1925, 193—195.
However, az should not be translated ‘“lust’’ as Clauson ED 277 has done; rather,
there is a distinction between the MPers terms >z ‘“‘greed” (Word-List 4), or
“concupiscentia’’, and ’v’rzwg ‘‘lust’”’ (Word-List 18), or “libido”; cf. Jackson
Researches 106—108; also see below, note (379).
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28 yoqatu tururta; BvG and A read yogattururta, but the facsimile is clear, and,
in any case, the verb yogadiur- “to destroy” (ED 900; BTT I, 70; III, 107; VIII,
147) does not fit the context as well. For the auxiliary use of tur-, cf. ED 529 and
S. Tezcan-P. Zieme, Uigurische Brieffragmente, in: Studia Turcica, Budapest
1971, 458.

28 gmwrddn; the word is Parth *mwrdysn (amwardisn) “collecting, collection”
(Word-List 11; Reader 172 n. 13; also in a Parth fragment reproduced on Plate
4 in A. von Le Coq, Chotscho, Berlin 1913), but its exact sense was not at first
understood by Bang MLB 209 (n. 2) and TT III, 207 (n. 28). In her commentary
to TT IX, 20—21 (n. 34), von Gabain referred to Henning’s explanation of the
Sogdian passage 08rty’h *nwyjmndyy ,lit. das Sammeln der( 5) Tore‘ bedeutet
,das AbschlieBen, VerschlieBen der (5) Sinne (gegen die von der Welt der Sinne
(,,;Tore“)" . . . so entspricht pnc drty’ b >nwyj mndyy genau parth. pnj br’n’mwrdy-
$n* (BBB 79 (n. 649)). She added that, according to the TokhB text (lines 268—
269), amwrdin, éxdapt and bosqut form a trinity that corresponds to Skt dhyana
“meditation” (Soothill-Hodous 459a), dila “keeping of commandments’ (101b),
and prajida ‘“wisdom” (337b). Her translations of the occurrences of the word in
the Pothi-book are: 28 ,,aus dem Heilkraut der SinnesabschlieBung®, 77 (without
context), 227 ,,SinnesabschlieBung machend sich zusammeln®, 230 ,,sperrtensie die
Sinne ab“, 269 ,,Sammlung®; alsocf. ET$ 316 (n. 7: 59), DTS 4243, AtG 319.

29 yorinteg; BvG, A read yilrintdg ,,Heilmittel“. while Clauson ED 971 posited
yorimdek. The word is always spelled with -¢-, and it is almost certain that +teg
is the Equative; cf. the similar U II 25, 16 beling teg “‘frightful”, U IV A235
belingteg (not ED 344 belingdek). The nominal *yorin (rigorously, *ydrin is also
possible) is not otherwise noted, but it ought to be derived from yér- “to wrap”
(ED 955) plus the DVN -7, just as biltiin “‘complete, entire” < biit- “to become
complete”. Thus, yérin would mean “wrapping”, even ‘‘bandage’; cf. yorgencit
“bandage’’, yorgek ‘‘wrapping” < yorge- “to wrap” (ED 965, 966) <yor-. Yoriinteg
may be translated ‘‘dressing” < ‘‘bandage-like”.

32 frnibran; with f- written for p-, the word is Parth proybr’n (parnifran)
“blessed death, death in a state of holiness” (Word-List 72; Reader 139), which
is borrowed from Skt parinirvina ‘‘complete nirvdnpa’”, or “the final extinction
of the individual, the death of the Buddha” (Soothill-Hodous 337a); for other
occurrences, cf. TT III, 207 (n.32), ETS 317 (n.7:68), BTTV, 42 (n. 294),
Asmussen Studies 136, DTS 396, BTT I1, 995. In Buddhism, the term referred
to the complete extinction of existence after which further rebirths will not occur,
while in Manicheism, it refers to the blissful death of Mani, which is treated in the
Parthian parinirvipa-hymns; cf. Ort Mani 150151, 243.

37 uyrin yugun; BvG, A read oyrin yigin without translation. Tezcan BTT III,
33 (n. 143) recognized that the phrase consists of uyur “time; reason, cause’’ and
y1g “occasion” with the Instr.; cf. BTT 111, 142—143 wyur-wn yrqen korip ,sehen
sie die giinstigen Umstéinde“. To the examples cited by Tezcan may be added
Paficatantra 11 [uyur]-in yuqun korip; cf. F. Geiller-P. Zieme, Uigurische Pafica-
tantra-Fragmente, in: Turcica 2 [1970], 38.

43 yarsmalas-; BvG, A left the word untranslated. It is a verb, whose ending
presumably continued at the beginning of the next line, and it occurs in BTT II,
196 yarimalas-, 274 yardmala§-, where the two spellings assure -§- in both positions.

13 AoF IX
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Rohrborn BTT II, 23 (n. 196) suggested that it means ‘‘to adapt oneself”’, a mean-
ing indicated by the Chinese text of line 274. Thus, the base is yaras- “to be
suitable, harmonious” (ED 972), with DVN -ma, DNV +la-, and DVV -§-, a deri-
vational route that is isolated, and only partially paralleled in garma ‘pillaging*
(root *gar- unknown), garmala- “to pillage (tr.)”’, garmalas- “‘to pillage (intr.)”;
cf. Erdal VCOT 136.

45 irinz; only one of the two superscript dots is visible, but both are visible in
48 irinz and (488) q2linz, and neither in 259 targardazs — note that this is a different
orthography than the subscript dots in 73 korkit[tiJngz, 110 mengilign, (482)
gatvylanmg, for which see Henning, Mitteliranisch, Handbuch der Orientalistik
1V/1, 1958, 75, and Zieme BTT V, 46 (n. 375). Von Gabain AtG 392 (n. 19) recent-
ly supposed this irinz to stand for irinZ, a form which Kasyari supposedly records
as a variant of iriné “‘miserable’; in fact, Ka&yari records iriné and iriZ “‘enjoy-
ment, happiness’” which reflect Sogd ryz (ré?) ““desire, lust” (personal communica-
tion of Prof. Robert Dankoff, also cf. ED 200; for the Sogd, see W. B. Henning,
Sogdian Loan-words in New Persian, in: BSOS 9 [1939], 99). Rather, the correct
explanation of the spelling with -z is to be sought in the Parthian orthographical
practise described by Henning Mitteliranisch 74: ,fiir das Parthische dazu punk-
tiertes p fiir f und doppelt-punktiertes z fiir j*; also cf. Gershevitch GMS §65:
“Z (with the value of j) is only used in the Parth. spelling pnZ T ii D 66a 7—12 of
Sogdian pnc ‘five’”. Thus, irinz=irinZ=1irinf~iriné, qhnz=qhni=qhnj~
~qlimé (all other cases of galané in Pothi-book written normally), and farqardaz: =
=tarqardaz =tarqardaji ~tarqardaé. To such writings ought also to belong
Mahrnamag line 130 zunZuii, for qunéuy ‘“‘consort” of the other lines, but I am
unsure how this is written, cf. F. W. K. Miiller, Ein Doppelblatt aus einem
manichidischen Hymnenbuch, APAW 1912, 14, 34,

49-50 These lines pose several difficulties. BvG reconstituted bo sansfa]rt[a
qaltimiz] ,blieben wir in diesem Sansira®, on the basis of 46 ulinéry sansarta
qaltimz, but it is unlikely that mortals would remain in this state in order to
see the Sun-God. Rather, they might be rescued from such a state for the pur-
pose of seeing the Sun-God ; hence, I reconstitute sansfaJrt[in quirultr]. Moreover,
the subject of the reconstituted verb is bugayutfa]q[+lar] ‘“those who are in fet-
ters”, so that the verb galtimz would be incorrect in any case. Finally, I suppose
that bugayut[a]g[ilar] and emkeklig have been reversed for the sake of alliteration,
but it is possible that emkeklig refers to bo sansfa]r.

50-51, 108 [e$]siz; BvG reconstructed this word, which they translated ,,ohne--
gleichen®, but it is not entered separately in AI or ED (Clauson cites 108 ‘‘incom-
parable’”” at ED 489). The root of such a word would be é§ “comrade, companion;
one’s equal” (ED 253), but the Privative form occurs only in QB 3361 yor:
yalnguz i8siz ay yalngug uz ““Go, o craftsman of men, alone and friendless!”” With
the exception of 93 yegil<yé- “to eat” (itself dubious, cf. TT III, 209 (n. 93)),
closed € is always written i in the Pothi-book. Therefore, one would expect [i5]siz,
which 18 impermissible in 50—51, 108, because both quatrains alliterate with e-.
In short, this reconstruction is questionable.

82 b&otul-; BvG, TT III, 207208 (n. 52), supposed this verb to be based on but
“thigl., ieg”, but it is the passive of bodu- “to fasten or nail”’ (ED 300); for other-
occurrences, cf. ET$ 320 (n. 7: 117) and ED 305.
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54 Sumir tay; the immediate antecedent is Iranian: Parth smyr kwf (sumér kof)
“the Sumeru mountain” (Word-List 82), Sogd smyr yr- “id.” (GMS §1648; BBB
54 (n. 489); BST 11, 173a), which is the Skt sumeru. The phrase also occurs in
MIII, 3 r10 smir tay (see Jackson Researches 69, 70, 185, 319—-320), and in
U1, 23, 4, BTTII, 61, III, 99, VII 109, Totenbuch 86 sumir tay, BTT VIII, 139,
Totenbuch 867 sumur tay (cf. BTT VIII, 31 (n. A22)).

55 suglun-; BvG, A read soglun- and translated ,geblendet sein®, an interpreta-
tion evidently based on Mongol soqur ,,blind“ which first appears as a borrowing
in a few Middle Turkic texts, as CC 222, K. Fazylov, Starouzbekskij jazyk,
Tashkent 1971, IT, 298, etc. This meaning was questioned by §. Tekin Mait 460
for the sentence in 58 : 18 which he read [an Jta tegditkte soklunup tig[zin] « oraya
vardiginda gozleri kamagip diigsiin ». Erdal VCOT 239, 241 suggested that suglun-
means “‘to be stuck in something”, thinking of the verb sugul- ‘‘to be thrust into
something” (ED 809). Clauson followed this derivation, but correctly translated
the Reflexive meaning of suglun- “to fall or plunge into something” (ED 810).
Indeed, the Mait. passage is decisive, since suglun- occurs in Hend. with ti§- “to
fall”’; it should be read [an]ta tegdikte suglunup tii[zin] ‘“Let him fall (Hend.)
when he reaches there”.

57 anéan; BvG, TT III, 208 (n. 57), pointed out that this must be an error for
anémn, found as such in 94 aném[an] and 277, (496) anémn quoray, and in other
Manicheica, cf. DTS 44, BTT V, 527 and P. Zieme, Ein uigurischer Text iiber
die Wirtschaft manichiischer Kloster im uigurischen Reich, in: Researches in
Altaic Languages, Budapest 1975, 332, 334, 3835. The word is Iranian: Parth
*njmn  (anjaman) ‘‘gathering, assembly, community” (Word-List 13), Sogd
*njmn, *nemn “assembly”’ (GMS §67; BBB 119).

57 altv gadry; BvG, TT 111, 208 (n. 57), observed that this term is equivalent to
Skt saddyatana, which refers to “the six entrances, or locations, both the organ
and the sensation — eye, ear, nose, tongue, body, and mind; sight, hearing, smell,
taste, touch, and perception” (Soothill-Hodous 132b); also cf. TT VI, 156 alfe
turlig yaylar “‘six kinds of enemies” (TT VI, 155—156 (nn. 151, 156)), BTT 1 B38
altv qaéwylyy oyrilar “‘the thieves of the sadayatana” (BIT I, 22 (n. B38)) and
Totenbuch 816, 1261 alty gaéry. For the six objects of perception, see below, note
161.

58 awis; the origin of the word is Skt avici “the last of the eight hot hells, in
which punishment, pain, form, birth, death continue without intermission”’
(Soothill-Hodous 383a), but according to von Gabain AtG 322 it was mediated
through TokhA avié; cf. BTT I, 22 (n. 157), BTT III, 83, DTS 69. In Sogdian,
the form is gyc (BST II, 187D).

59 bis gat tngrii yirinteh. The reference to the ‘“‘five-fold heaven” is obscure,
since in Manichean cosmogony the heaven is ten-fold and the earth is eight-fold ;
of. M 1, 14, 617 on qat kok tngri, Xuast 42—44 dize On qat kok asra sekiz qat yir, on
which Asmussen Studies 215 (n. 42f.) and Henning MM I, 177 (nn. 5, 7). However,
it is possible that the “five-fold heaven’’ refers to the upper five, just as in a
Parthian fragment ‘‘the four (upper) earths” are the four upper ones as opposed
to the four lower ones (q.v. Asmussen). For a similarly constructed phrase, bi§
qat arvy turwy nom “the five-fold pure (Hend.) doctrine”, see the text cited below,
note (496).

13+
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61 kez-; BvG, TT III, 208 (n. 61), supposed kez- to be a secondary form of kec-,
in reference to irinz for iriné (see above, note 45), and translated ,,durchziehen®;
this interpretation was retained in AI 481, AtG 341. However, kez- has nothing to
do with the orthography of irinz, and cannot equal keé-, which is found as a Causa-
tive in 51 ke&iirtiingiiz; rather, it is the verb kez- “to travel, walk about, traverse’’
(ED 757).

61 gamiyum; BvG (AI 493; ME 22; AtG 60) took this to be gamiyun, which is
the form in line 165 and probably (449). However, here it is gamsyu with the pro-
nominal D.O. .n, as correctly seen by Bang MH 41; also cf. 261 alguyw (on which
TT IX, 20 (n. 26)), and below, note 67.

62 oyatp kel-; BvG and Al 487 retained the interpretation of Bang MH 4546,
where oyat- was taken to be a development of *adyat- “to awake (intr.)”, cognate
to odyur- “to awake (tr.)”. Clauson ED 81 rejected this interpretation, but wrong-
ly supposed that it is a secondary form of ogit- “to cause to read or recite’” or of
ugqul- “‘to cause to understand”. Arat ET$ 321—322 (n. 7:133) also incorrectly
took the phrase to mean ‘to lose the way”’. Tezcan BTT III, 60 (n. 797) inter-
preted the verb ogat- “to be late, to delay” as a derivation from og “short time,
propitious moment”’ plus the DNV +d-, with the writing of -y- for -¢-; of. BTT
111, 797—798 odyuraty ogatmatin tus tolum bolalvm “let us meet (Hend.) without
delay’’, 798—800 umuyumuz maytri burxanga ogadmatin tus tolum bolup “meeting
(Hend.) without delay our object of desire, the Maitreya-Buddha” (parallel to
854 korkligiumiiz maytri burxanqga kinetmetin odyuraq tusahm “let us meet
without delay our beautiful one, the Maitreya-Buddha’), ETS 13 : 184 kinefmedin
ogatmadin kin yaqin barzunlar “later, let them go near without delay (Hend.)”.
Erdal VCOT 187—188 also accepted this interpretation, and translated the present
passage: ‘““To people like us, who had been idle . . .”’. The word og ‘“‘short time, pro-
pitious moment” is found in a number of expressions cited by Tezcan and Erdal;
it is certainly the same word as oy “‘disengaged, idle, free”, attested in the XIVe.
Arab-Kipchak grammars, but entered by Clauson ED 75-76 as a separate word.
For the auxiliary use of kel- ‘‘to happen habitually”’, cf. Bang MH 45.

62 awngliwn; as pointed out by BvG, TT III, 208 (n. 62), and W. B. Henning,
The Compendium of the Doctrines and Styles of the Teaching of Mani, the Buddha
of Light, in: Asia Major 3 [1952], 212, the spelling *w- was intended by the com-
poser to serve as an “‘eye rhyme’ with the o- of the other initials of this quatrain;
thus: onglion. The word is here from Iranian : Parth  wnglywn (ewangelyon) “Evan-
gel, Gospel” (Word-List 17), Sogd ’wnglywn “Evangelium” (GMS §1221; BBB
142; MM II1, 910). It also occurs in M III, 6, ii v14 *nglywn bit’ig and M 111, 35
v3 [’ Junglywn bitig, which refers to the first of the seven canonical works written
by Mani, that is, to the “Gospel” which was known to the Iranian Manicheans
under the Greek title edayyérov; cf. Boyce, The Manichaean Literature in Middle
Iranian in: Handbuch der Orientalistik IV /2, Leiden-Cologne 1968, 69; Widengren
Mani 79—80 and below, notes 73—74, (502).

65—66 tor[t] burzan; BvG indicated an unclear reading tiirk ‘“‘strong®, but the
photograph shows twyr/, with the last letter unclear (-£?). Clauson ED 543 suggest-
ed the reading tort burzan ‘‘four prophets®, and in fact context and religious histo-
ry stand in favor of his proposal. It is well-known that Mani accepted the validity
of the religious founders who preceded him, but that he cofisidered himself to be
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the “Seal of the Prophets”. Ordinarily, only three predecessors are recognized :
Zarathushtra, Buddha, and Jesus; c¢f. Widengren Mani 75—76; Ort Mani 117—118.
Other Western sources mention various messengers of truth accepted by the Mani-
chean tradition: Adam, Seth, Enosh, Henoch, Nikotheus, Noah, Sem, Abraham,
Buddha, Zarathushtra, and Jesus; cf. Puech, Le Manichéisme 61, 144—146 (n. 241);
W. B. Henning, Ein manichiisches Henochbuch, SPAW 1934, 27—28. The Middle
Persian Book of the Giants has a passage that may permit us to narrow down the
field: “But God [Zrwan?], in each epoch, sends apostles: Sit[il, Zarathushtra,]
Buddha, Christ, . ..”; cf. W. B. Henning, The Book of the Giants, in: BSOAS 11
[1943], 63. Is it possible that Sitil ““Seth” is the fourth of the Four Prophets? Let
me also recall in this regard the fragmentary painting reproduced as ManMin
Plate 6e which von Le Coq convincingly argued was originally a portrait of Mani
surrounded by the Four Prophets.

67, (199) tuazani; BvG, Al 506 supposed this to be t6zitn + 1, which is the source
of the non-existent titziin ,insgesamt* in AtG 376; however, this form is composed
of tizii “all” plus the pronominal D.O. .ni, cf. 103, 238, 242 titzii, 98, 181 tizilgi,
and notes 61 and 98.

68 wuzanmagq; translated ‘‘laziness’” by BvG, A, and Al 510, but the verb uzan-
means ‘‘to be capable, adept, skilled”, as already pointed out by A. von Gabain,
Briefe der uigurischen Hiien-tsang-Biographie, SPAW 1938, 390 (n. 1786); cf.
ED 289. It might be remarked that the 7th of the 10 commandments consists of
a prohibition against the teaching of deceitful subterfuge and magic; cf. BvG;
TT III, 208 (n. 68); Bang MLB 212-213.

70 ayry g[thné]lvy $mnu. The same epithet for Ahriman, the “Demon of Evil
Deeds®, is found in the Runic script fragment from Toyoq, T M 342 v2—4 ayry
gulnély $mnu (A. von Le Coq, Koktiirkisches aus Turfan, SPAW 1909, 1056), and in
Xuast (4—5) aney qulinély §mnuluyun bis tirlig yeklerlugin sing@tsdi “‘he fought
with the demon of evil deeds (= Ahriman) and with the five kinds of devils” (also
line (18)). Smnu is Sogd Smnw “devil, Ahriman” (GMS §1065, 1190; BBB 78
(n. 639)), and is cognate with MPers, Parth *hrymn (ahréman) “the Hostile Spirit,
the Devil” (Word-List 10), as first demonstrated by H. Junker, Tiirkisch Simnu
“Ahriman”, in: Ungarische Jahrbiicher 5[1925], 49—55. In Manicheica, §mnu virtu-
ally always designates Ahriman (but see line (436—445), and M I, 1920, for which
of. Jackson Researches 149, 268—269, Asmussen Studies 132, 135, 155 (n. 14)); in
Buddhist texts, it stands for Mara, cf. BTT I, 64, VIII, 140, Totenbuch 407 ff.
73-74 yitik ayihg nomlar; as realized by BvG, TT III, 208 (n. 73), this phrase
refers to the Seven Books composed by Mani of which the Gospel or Evangelium
is mentioned in line 62; for the canon, cf. Henning, Compendium of the Doctrines
and Styles 204—211; Boyce, Manichaean Literature 69—71; Widengren Mani
79—-83; Ort Mani 106—110.

74 yratwntaéu; the phrase in which the verb yratin- occurs was translated
variously: BvG ,,Die immerfort im Bosen sich Gefallenden hast Du verhindert®,
A « mahliklarm kétiiliik iginde yagamalarina méni oldunuz », ED 450 “you have
restrained those who fall into evil ways”’, VCOT 165 “you curbed those who con-
sistently adorned themselves with evil”’. The latter sense, ‘‘to adorn oneself”, is
surely correct, since yaratin- is used in Hend. with étin- “to ornament (the body)”
(ED 61) in UIV A13 and TT VIII D8.
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75 orlar, written above the line, is unidentified, but BvG, TT III, 208 (n. 75)
suggested several possible interpretations: (1) or is the root of orun ‘“‘place”;
(2) orlar could be read grler with the noun 6r ‘“height, high ground” (ED 193);
(3) orlar is an error for érgin “‘throne’” — BvG tentatively chose (3), A chose (1).
For my part, (1) and (3) seem to be out of the question, (2) barely possible. Rather,
I consider orlar, which was added as an afterthought, to be an error for orunlar
“places’’; note the parallel phrase in line 183.

76 emter-; BvG, TT III, 209 (n. 76), AI 468 took this verb to be a Causative of
emit- “‘to lean, incline towards, be bent’’ and translated , konzentrieren auf (%)“;
A translated « gekmek », while Clauson ED 157 suggested ‘‘to heap (?)”. I follow
Arat and consider the verb emier- to mean ‘“to draw (something to)’’ <“‘to incline
(something to)”’; very few transitive verbs are formed with the rare Causative
-ar-[-er-: kéter- “‘to send away’’ <két- ‘“‘to go”’, figar- ““to send out” <éug- “to go
out”, qaytar- “to turn back’ <gayt- ‘“to turn’’.

77 iridmek; BvQ, A left this untranslated; I follow Clauson ED 239 who derives
it from éri§- “to reach or arrive together”.

8 angqittir-; BvG, TT III, 209 (n. 78), followed by A, explained this verb as a
derivation from angqit- =angit- =gngit- ‘“to bend, bow”’. The verb is always spelled
“nkyt-[’nkyd-, cf. U111, 12, 16, 38, 28—29, BTT 111, 986, VIII B37 gngite et’6zin
“bending their bodies” (also Totenbuch 245 gngid-). It is also possible that the
scribe wrote -7)- as -ng- in place of normal -ng- (beside -nk-) to insure a back vocalic
pronunciation. Nonetheless, the root of the verb is eng- “to bow, bend” (so spelled
CC 89, cf. ED 99), and the verb itself is spelled engif- in TT VIII G60. As pointed
out by Zieme CAJ 14 [1970], 230 the causative suffix has only labial vowel vari-
ants, and so must be reconstituted as -tiir- in this verb, not as -tir-, as done by
BvG, A, AT 465, ED 182; also cf. Erdal VCOT 287—288, 311.

84 liizet-. Although the meaning of this verb is known, its phonetic shape and
etymology are disputed. Berlin editions posit kiizef- on the basis of the Brahmi
scription kiizet- (TT VIII A1), and Bang MH 49ff. explained the verb as a deriva-
tion, frequently with ‘“false -d-” as efid- <esit- “to hear”, from a root *kiize-
(= Fkuze-t “watch”) ~*kiizii- (=U 1, 6, 14, M I1, 8, 17 kiiziiné ‘‘protection, refuge”
[both clearly written with -zw- in the facsimiles and so should not be emended to
kitsené ‘‘desire”’, as ED 751]). Hamilton, Le conte 78 (n. XLII. 4), proposed
the derivation kized- <koze- ““to poke a fire, stir up the burning embers” <kéz
“embers”, explained -d- as a secondary development of Causative -f-, and assum-
ed a semantic development of ‘“‘to mount guard” <‘“to watch over the fire, to
guard the fire” <‘“to poke a fire”’. Clauson ED 758 derived the verb kézed- from
koz “eye” plus DNV +ed-, but contradictorily gave both kézet- “watch” and
kozetéi “guardian, protector, watchman, herdsman” as derivations from koze-
“to poke a fire” (ED 758); moreover, he viewed kidez- “to watch over” as “un-
questionably” a metathesis of kdzed- (ED 707). For my part, I must point out
that the verb belongs to a much larger family of roots and derived forms. At least
four other words cannot be separated from the above: (1) kii- used in Hend. with
kizet- “to protect” (ED 686); (2) kitg “‘leading out to pasture, tending of livestock”
(ED 709, cites Kzk kily); (3) kid- “‘to wait, wait for, wait on, attend to” (ED 701,
cites W II, 1480 Alt, Kmd, Leb, Tel kit- “to tend, or pasture (animals)”’, Kir
kiit- “to tend, wait on (animals, guests)”’, Osm git- ““to wait on, watch over, cherish,
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pasture (animals)” — these indicate kiif- rather than kild-); (4) kilzetiglig “‘protect-
ed” in TT VIII C4, A34 (ED 758), to which may be added Suv 537 : 12 kigetig,
‘Totenbuch 1311 kiisedig ‘“‘protection”. Beside these older forms, the modern
languages have the following: W II, 1506 Tel, Kmd, Shor kilze- “‘to tend, lead out
to pasture”, 1507 Tel, Shor kilzet- “id.”, 1508 Tel kilzetéi “herdsman’’, Kir kitz6- =
kizdt- “to guard, watch, protect” (K. K. Judakhin, Kirgizsko-russkij slovar’,
Moscow 1965, 459), Kzk kizet “‘guard, watch” (B. Shnitnikov, Kazakh-English

Dictionary, The Hague 1966, 129). On the basis of this material, I suppose the
following derivations:

k#- “to watch over, tend”

> kii-g “tending, leading out to pasture”
>kii-d- (% >kii-t-) “to wait on, attend to, tend”’
> kii-d-ez- “‘to watch over”
> *kii-z “watching, tending”
> kil-z +-e- “to tend, lead out to pasture, guard, watch”
> kit-z+e-t- “‘to watch, guard, protect”
> kil-z 4 e-t-ig ‘‘protection”
> kil-z + e-t-ig + lig “‘protected”
> kit-z + e-t “watch, guard”
>kii-z+e-t + & “‘guardian, watchman, herdsman”
>kii-z+e-t +le- “‘to guard”
> kit-z + e-né > kiziiné ‘‘protection, refuge’

All of the suffixes involved in these derivations are well-known and functionally
consistent (note that Clauson’s kéz + ed- ought to mean “to become an eye”, cf.
Bang MH 49). The semantic developments are internally consistent (note the
internal contradictions of Clauson’s kézet but kiig, and the inability of Hamilton’s
etymology to account for kii-, kilg, kiid-, kiize-). The phonetics accord with
the majority of forms, especially with those in Brahmi script (note that Azeri
kozetle-, Trkm gozetle-, Tat kiizet- [ < *kozet-], are like Oghuz doy-, Tat tuu- [ <*toy-]
“to be born” against Brahmi, modern tuy-).

86 afyakir[t], (470) afyakirt; originally Skt avyakrta ‘‘unrecordable (either as
good or bad); neutral, neither good nor bad” (Soothill-Hodous 382b, ¢f. TT IX, 22
(n. 84)). It is also attested in U III, 4,3—5,7 qawira tutsar quhiné 4¢ tirlig bolur.
esidgil tuzin oylum . bir kuial edgil . ikinti akuial ayy . ainé avyakirt yrlvysiz
‘““‘When one assembles them, (one sees that) deeds are of three kinds. Hear you,
my gentle son! The first, Kusala, is good. The second, Akusala, is bad. The third,
Avyikrta, is without command (i.e., not explained by the Buddha)”; ET$ 11: 112
avrakit gty mini “you left me in avydkrta” (the spelling with r is certain, but
corrupt); also cf. ETS 324 (n. 7: 177).

89 teklik: with -k- written for -g-, the word is derived from tegil- ““to be reached,
to be blinded” (ED 481 ; already Bang MLB 178 (n. 1)). Thefullformisnow attest-
ed in the unpublished TIIY 1 [U120] kozsiiz tegitlitk busiér erke “to the blind
(Hend.) beggar”, cf. Zieme, in: Mitteilungen des Instituts fiir Orientforschung 16
[1970], 629.

90 qufirqaq; with -f- written for -v-, but original -¢-, as pointed out by BvG, TT
111, 209 (n. 90) (thus, not qunryaq, as ED 587). The stem *quv +erga- is also found
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in gurgan- of Mait 66 : 4—5 kini quurganmaq kongil, parallel to Suv 102: 34
kini qunrqaq kongil “jealous, stingy mind”.

91 ongzin; BvG, TT III, 209 (n. 91), identified the word with Kasyari onguzin
“the demon who devours men in the desert’’ (ED 174) and derived it from Chinese
wang jen “‘dead man’’ ; however, their suggestion that it is connected with Mongol
ongyon ‘‘sacred, holy; tutelary spirit” is indefensible.

98 anasifn] bfabasin]; so restored by BvG, who entered baba ‘“father” in Al,
470, with a question mark (also in AtG, 2nd edition, but removed from the 3rd
edition); it is cited in DTS 76, but questioned in ED 169—170. This hesitation is
understandable, since only the pairs dg gang and ana ata are noted for ‘“mother
and father” in the older texts (cf. here, line (506) ata!), whereas baba was previous-
ly attested only in Muslim texts beginning in the XIV¢. (Fazylov, Starouzbekskij
jazyk I, 208, etc.), then in Chaghatay, Ottoman, and modern languages (W IV,
1563; VEWT 53; L. A. Pokrovskaja, Terminy rodstva v tjurkskikh jazykakh, in:
Istoriteskoe razvitie leksiki tjurkskikh jazykov, Moscow 1961, 25—26). Now,
Zieme, in: Asien, Afrika, Lateinamerika 3 [1975], 558 has cited an unambiguous
Uyghur occurrence (probably XIII c. or later) in the unedited TM 54 (U 4808),
line 11 ay baba “o, father!”’, a text that otherwise has ata for “father”. This attes-
tation assuages my doubts about the restitution of bfaba] here.

100  swgqur-, 159 svyur-; BvG, Al 498 read siqur- ,sammeln“, A, ETS 325 (n.
7:202), read sigur- «sigdirmak », and Clauson ED 815 had siqur- “to cause to
squeeze, press, take to oneself”’. Erdal VCOT 270—271 has convincingly shown
that sigur- means “to take something to heart” in these two passages, and also
in BTT I A,38 bo bitigte koriip dtilgivmilzni sijurup ikileyic amy ornadzunlar “let
them look in this book and take our plea to heart, and let them replace them (the let-
ters and verses that have been omitted)”’, B 138 bo yériigiig esidserler ssjuryal alpr-
gayay ‘“Ifthey hear this exposition, they will find it too difficult to take to heart”.

101 ozig yadvy aturt[matin]. ozirkenifingiz] yomgqum; BvG read ozilg yadiy
atirt[ingiz]. ozirkdnt[ingiz] yomgini ,,Das Leben (?) hast Du geindert (?) und alle
auf ihr (wahres, urspriingliches) Selbst zuriickgefiihrt*, and suggested (TT III, 209
(n. 101)) AT, 513, that yad could be an error for yas ,griin, Kraut, Leben“; A
read 6zilg yairg advrt[madin | zirkent[ingiz] yumkine « 6zii ve yabanciy1 ayirmadan,
hepsini de benimsediniz ». The opposition 6z yat “‘kin and stranger” is also found
in Totenbuch 137-141 angbaslayu bodi kongiliig ép saqumup. kendit 6zivm bagdinge
andirabavta yaru§ yadug nomluy ef’dzig tuyup. alju tunlp[larvy] 6z yat timedin.
tinlay asvyn qulayin saginep “First: I should think (Hend.) of the Bodhi-Mind
and perceive that my own self in the first antarabhava (‘‘intermediate state) is a
shining (Hend.) Dharma-Body, and that I, without calling all mortals kin and
stranger, should produce benefit for mortals”. I might suggest that in religious
contexts the phrase 6z yat refers to ‘“‘converts” and ‘‘non-converts”. The verb
ozirken- occurs nowhere else, but its morphology is transparently formed as the
following: quirgan- “‘to be stingy” < *quuirga- <qww ‘““divine fortune” (see above,
note 90); alpirgan- ‘‘to occupy oneself with, to make a strenuous effort” <alpirqa-
“to find difficult” (see above, note 100: BTT I B138)<alp ‘“‘touch, difficult”;
also cf. tangrirga- “‘to be astonished” <tang ‘“wonder’’ ; tsoyurga- ‘“to have pity on’
«Chinese t2’# “kind”. I follow Arat and translate ézirken- “to make or consider
one’s own’’.
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105 otquraq; BvG, AT 510 and A, ETS 326-327 (n. 7: 216), read utyurag ‘“‘com-
pletely”, but TT VIII, I 19 otyuraq and the etymology of the adverb from odyur-
“to wake” (ED 49) argue in favor of odyurag.

110 origin; BvG read arikin ,lange”, which A, ETS 327—328 (n. 7: 225) cor-
rected to orilgin «siiklinetle ». Indeed, the word read dritk “long (time)” in Suv
505 : 9 (cited DTS 627), BTT VIII B217 itritk uzats is also orilg uzaty “restful and
long-lasting”, as must be Suv 567 : 2 drik irkit, where the second word is un-
known to me.

115  gad idinte torimis; BvG translated ,,im Innern des qas (?) geboren®, and in
AI 493 questioned whether qas or gaz might be intended ; A had kas iginte toramig
«kabuk iginde diinyaya gelmis gibi», evidently thinking of gas “birch bark’.
There are no mistaken writings of § for s in the Pothi-book; the word must be gas
“jade”. ,
156 kirik; unidentified, although A supposed it to be the verb kirik- « kirlenmek ».
157 ufsaq qlinéhy; BvG translated ,die skrupelvoll (?) handelnden“; AI 509
ufsaq ,kleinlich (?), skrupelvoll (?)“; A «kiigiik hareketli »; ED 16 (to men) “who
make slanders (?)”, which is based on KaSyari udaq s6z ‘‘slanderous words”.

160 ay:; BvG, TT III, 210 (n. 120) suggested that ay is an error for ady ‘“very’’,
a word not entered in W I, 489, and unknown to me; otherwise, BvQ, A, and ED
182 all have ayr “‘extremely” <ayry <afivy “‘bad, evil”, despite the presence of
ayry “‘evil”’, with -y retained, in lines 74, 167, 176, 226, and its reconstruction in
the next verse [ayiy]. Yet, the interpretation is correct, for one finds the same pho-
netic distinction between the adverb and the substantive in the Nestorian text
UL 9,11 ayry, 9,16 ay-1; cf. the examples cited by A, ETS 328-329 (n. 7: 314).
161 arxant; the word is here borrowed from Sogd rhnd “arhat’ (GMS §63), but
originally from Skt arhat “saint” (Soothill-Hodous 472a); it is also found in M II1
1, IT1, b, v4 rrxandlar. In the Manichean context, it perhaps refers to ‘“Electus’
rather than to “Buddhist saint”?

161 atqayly fisayly [mengiler]; BvG translated ,Die an die Welt fesselnden
Sinnes-Freuden“; A «diinyaya baglayan zevklerini »; ED 48 “pleasures of the
senses which attach (men to this world)”’. Arat, ETS 334 (n. 7: 317 correctly
equated the terms afqay and fisay =Skt visaya “object of sensual perception”
(Soothill-Hodous 421b; note that Clauson ED 47 supposed atgay to translate
Skt wvikalpa (cf. Soothill-Hodous 139b), but this is not correct here); the six
objects of perception are (cf. Soothill-Hodous 133b—1344a): 1. éng kérk “‘color and
appearance’’ (Skt rapa); 2. @n ‘“voice” (§abda); 3. yud “smell” (gandha); 4. tatry
“tagte’ (rasa); 5. bilrtmek “touch” (sparéa); 6. tori “law” (dharma). For the six
organs and sensations of perception, see above, note 57.

167 yafs[vnmis]; BvG, A reconstituted yafs[urmii], while Clauson ED 881 has
the present reading, confirmation of which is found in UIII, 36,36 yilinmek
yapdinmaglar “(worldly) attachments (Hend.)”, U IV C96 yilinmekim yapéin-
maqum “my (worldly) attachments (Hend.)”, Suv 148 : 1516 yirtinéike artugraq
ilinmis yapsinmis kongillig erser ““if he has a mind excessively attached (Hend.)
to this world”’, and Suv 102 : 18 azu yme tifi tinlvyga botulmaq yapsinmaq wyurinta
“or even because of attachments (Hend.) to female mortals” (cited TT III, 208
(n. 52)).

169 ?lih‘g; BvG. A left the word untranslated, while Clauson ED 145 treated
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ililig as a misspelling of illig=¢él+lig “realm”. Clauson was essentially correct,
except that the emended illig ought to be il “realm” plus the Attributive +lig,
used in its Genitive function.

174,177,178, 180, 182 éxdapt; these lines mention the bis éxdapt ‘ ‘Five Command-
ments’” (as M II1, 21 r7—8) laid down for the Electi: 1. To be without sin (174);
2. To not commit dirty sins (176—177); 3. To be pure in body (178); 4. To be pure
in mouth (180); 5. To be poor (but) blessed (182); also cf. Asmussen Studies
217—-218. The Sogdian list of these commandments slightly differs (cf. Henning
BBB 14—15): 1. Veracity; 2. Non-injury (to the light scattered in all living things);
3. Behavior in conformity with religion; 4. Purity of mouth; 5. Blessed poverty
(i.e., living in poverty, but blessed).

180, 230 anwsagan orfu; the word is MPers *nwsg “‘immortal” (Word-List 13;
MM I11, 876 (n. 6), 894; AtG 319 has MPers *nwdg-"n). For the meaning of orfu =
ordu ‘“‘camp’ >‘‘palace”, cf. Sogd §ykn- ‘“palace”’, “camp”;see W. B. Henning,
Sogdica, London 1940, 34 (n. 2).

183 pitki-iniip (lapsus for pitki-nip); BvG, TT III, 211 (n. 143), AT 492 read
pitkin- ,verwerfen®, and referred to a root piik-, pok-, treated by W. Bang, Vom
Koktiirkischen zum Osmanischen, APAW 1919, No. 5, 68n., where it is a question
of bég- “to dam, block”; A read biikiin- « birakmak »; Clauson ED 328 read
bogunip “discarding (or opposing?)”’, but grouped bogin- with bdgen- “‘to be
blocked”’, which is a Reflexive of bég- “to dam, block’ (ED 324). These identifica-
tions are dubious. The correct reading is surely pikiin-=biigiin- “‘to recognize,
know, perceive”’, a Reflexive of the unattested verb *bitg- “id.”, which is the root
of bilgii “wise” (previously read bdgil, but cf. CC 70 bigi “‘wise”, Turkish biyi
“gpell, incantation, sorcery; charm” (New Redhouse Turkish-English Dictionary,
Istanbul 1968, 209)). The verb biigiin- is found in BTT II1, 136—139 anta ddri al
biltgke usanmaghy atyv kodrilmis tikel bilge biliglig tengri tengrisi burxan wnéa tip
bagins yarhgadi ‘“Thereupon, the master of the knowledge of the method (upaya-
jRdna), whose name is exalted, the completely wise god of gods, Buddha, deigned
to recognize (the situation) and said:”’, Suv 706 : 16 dngrekin monéulayu bigini
saginu yarhqamaz “previously, he has not deigned to meditate (Hend.) inthis way“
(cf. DTS 116), Suv 385 : 8 bo saqunélarinta yana bek tururlar kinki tipin Gnyarw
bigina bili wmazlar “they firmly adhere to these views, and (therefore) cannot
comprehend (Hend.) or know its essence” (DTS 149); also Suv 228: 16, 615: 13.
Another derivative of the root *biig- is bigis “wisdom”, found in UIIL, 1: 12 and
elsewhere; Clauson’s reading of bégis “‘concentration” <bdg- “to dam” cannot be
retained (ED 329).

184 ¢ tmgalar (congruence!). The Three Seals correspond to St. Augustine’s
tria signacula (oris “mouth”’, manuum ‘“hand”, sinus ‘“bosom’) and to the list
here and in Xuast 311—312 saginéen sézin qulinéin; cf. Bang MLB 229-231, As-
mussen Studies 230 (n. 320—321), Widengren Mani 98. They are also mentioned
in line (380) and in Xuast 320—321 ¢ tmya, as against Xuast 177 {ort yruq tamya.
There were seven seals in all: three seals were moral, those of the mouth, hand and
bosom, to be observed in daily conduct; four seals were spiritual or doctrinal:
love, faith, fear (of God), wisdom; cf. Jackson Researches 331—337 (‘““The Mani-
chaean Seals”).

(204) ki quruy tozin; BvG translated ,seine (ihre) beiden nichtigen Wurzeln “;
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A «iki bog kokiinii », Clauson ED 652 “the two dry (i.e., non-existent?) roots”.
The correct identification was made by Hazai-Zieme BTT I, 34 (n. D85): ,das
Prinzip der zweifachen Leere*; cf. “The two voids, unrealities, or immaterialities”
(Soothill-Hodous 28b—29a).

226 padik. Although normally transcribed basik (ED 378), this and the only
other Manichean script occurrence, M 657, v2 pasik (cited BTT V, 55 (n. 521), 59
(1;0 ?78)) indicate a loan from Sogd p’Syk rather than b’syk (GMS §44, 995; BBB
130).

229  tiimke kongiller; BvG left tiimke untranslated, and noted (TT III, 211 (n.
164)), that an emendation to kdngilliigler was possible; AI 508 had titmke ,,harmlos,
toricht(?)“; A translated «gutirsuz goniiller »; Clauson ED 506 “simple minds”.
The latter two translations are based on the use of tiimke (-g-?) in Hend. with
biligsiz ‘‘ignorant, unknowing”, cf. Suv 300: 2, 384:21 (DTS 597), BTT V, 66
(n. 699), Totenbuch 1003.

235 qut waksik. The second member of this compound is Sogd w’zyk “‘spiritual”
(GMS §1640; BBB 69 (n. 559)), from MPers w’z§ (wdx$§) ‘‘spirit, ghost” (Word-List
90); for the equivalency of qut and Sogd farn (prn), cf. H. W. Bailey, Zoroastrian
Problems in the Ninth-Century Books, Oxford 1943, 54—55 (and “Introduction’
to the Second Edition, 1971). The compound is also found in M III, 23 v6-7
Qoco ulus ikii otuz balg quitne waxsikii “‘the spirits (Hend.) of the Qoco country
and the 22 cities” (cf. W. B. Henning, Sogdian Tales, in: BSOAS 11 [1945], 477),
M III, 15 ri1 gqutlar waksikler “‘spirits (Hend.)” (cf. BBB 11), the newly edited
Krotkov text, SI 2 Kr. 86, line 4 tisi irkek qut wx§ik ‘“‘female and male spirits
(Hend.)” (cf. L. Ju. TuguSeva, Dva kolofona iz sobranija drevneujgurskikh
rukopisej LO IVAN SSSR, in: Tjurkologiéeskij sbornik 1975, Moscow 1978, 253;
the same phrase in Suv 425 : 1, cited by BvG, TT I1I, 211 (n. 170)).

241  krmdwhn; this is Sogd krm$whn “absolution” (GMS §499; BBB 66 (n. 532));
of. Bang MLB 228, ME 31, Asmussen Studies 242. Beside krméwhn, which is found
in lines 352, 355, 368, 373, and in TT II A36, BTT V, 165, the form krmdwywn is
also found in BTT V, 8, 89.

245 [yrugq kin tngri a.]; vG reconstructed [kiin tngrining . . .], but thisline ought
to be parallel in structure to 246 [er]klig ay tngrii [a.]. My reconstitution of the
epithet is based on M I, 24, 25, BTTV, 23 yruq kiin tngri, also note M II1, 1, 111, b
r2, and 15 v13 yruq ay ingrii, and Xuast (40), BTT V, 432 kiin ay tngri; see Asmus-
sen Studies 205 ff.

249, 255 korgelii toysl=TokhB lkdsi dukye ,zu sehen strahlend“; the word
toyul is otherwise unknown, but vQG, TT IX, 20 (n. 14), suggested a connection
with toquliy “well-built, beautiful”. It occurs in Suv 619 : 22 kérkle koviek toqrlvy
inimiz, which Clauson ED 470 translated “my lovely, gentle younger brother,
faithful to the traditional ceremonies (?)”, identifying togqilvy with foquluy.
However, foquliy has now been clearly attested in other Middle Uyghur texts:
BTT VII, 192 toqihy kérkle et’'6z “beautiful (Hend.) body” (not foquluy!), BTT
VIII B173 toquly=Tibetan mjes ‘“fair, handsome, beautiful”. In my view, the
toquluy of these texts is a borrowing from Mongol tokiliy [ <*foqihy] “fitting, neat,
comfortable; well-arranged, well-organized, well-built” (F. Lessing, Mongolian-
English Dictionary, Berkeley-Los Angeles 1960, 820), cf. toki “staidness, deco-
rum” (ibid.), which is the basis of fokitai “‘decorous, proper, fitting, suitable, etc.”
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(ibid. 821). The Mongol words toki and fokiliy are, in their turn, borrowings from
Uyghur fogu and foquluy, a sequence that may be represented thus:

Old Uyghur Mongol Middle Uyghur
toqu “‘traditional ceremo-
nies’’ ~toki ‘“‘decorum ...”

toquluy “faithful to tra,dl- r»tokzliy “fitting ; neat, l-» foqulvy ““well-built,
tional ceremonies”’ well-built . . .” beautiful”’
(Because the Attributive + &y had an independent existence in Written Mongol
(cf. E. Hovdhaugen, The Mongolian Suffix -lig and its Turkic Origin, in: Resear-
ches in Altaic Languages, Budapest 1975, 71—77), it is possible that only Uyghur
toqu was borrowed into Mongol. The fact is: we would expect togu —~Mongol *toga.
But if we assume Mongol *foga +liy, then regressive assimilation to *fogiliy>
tokiliy, and subsequent analogical formation of *foga >*togi>toki, then these
difficulties could be resolved.) With this, the comparison of the present foysl with
toqilvy becomes indefensible. The word must mean ‘‘shining, gleaming, radiant”
here and in lines 254—255 ancéulayw [sn ] toyl, which is parallel to line 253 fan Jéula-
[y]u yal[triyur sn], but it has no obvious etymological connections with known
Turkic words.
261 tiz topite; vG read toz topite ,,auf dem Scheitel“, and TT IX, 20 (n. 16),
clarified ,,wohl der (unbedeckte, d. h.) bloBe Scheitel“; Clauson ED 482 had t6z
topite “on the crown of the head”’. The meaning requires tiiz “level, flat, straight”
rather than t6z ‘“root, origin’; cf. now BTT VII G6 tiiz tépiite ,direkt auf dem
Scheitel“, and Totenbuch 371, 959.
259 targardaz; a tear above the letter -z- prevents confirmation of the presence
of two superscript dots, that is, of the orthography -z- for -é-, which is discussed
above, note 45. I am convinced they were there, and that -daz: = -taé.
260 [so]kii burranlarming. The reconstitution is based on Xuast 64—65 sokw
tngrih yalavaéu burxanlar “the former messengers of God, the Prophets”; cf.
Bang MLB 192193, Asmussen Studies 216 (n. 64). It should be pointed out that
the grammar of lines 259-261 seems to be out of order: burxanlarming and
[topile]ri stand in possessive relationship, which indicates that alquyunung, lack-
ing in the TokhB, is some sort of error.
278 Aryaman Frifstu]m Qost[r]. The name of the donor of the Pothi-book con-
sists of the following components: (1) MPers *ry’m’n (arydmdn) ‘‘friend” (Word-
List 15); it also occurs in line 426 Yisu Aryaman (see note), BBB 461 (R) by
rym’n “Bay Aryaman” (author of a hymn), BTT V, 181 mn Yanga Arya[man]
“I am Yanga Aryaman” (Zieme reads drin/. . .), and in M461b and M552 (Boyce
Catalogue 30, 39); cf. TT 1X, 5-6, 40, and ME 30; (2) MPers frystwm ‘“dearest’’
(Word-List 41); it also occurs in Mahrnamag line 389; cf. TT IX, 56, 40, ME 30;
(3) Sogd xwétr (xvestar) ‘‘master, superior, head” (GMS §230; BBB 12, 139), borrow-
ed from MPers xw’stygr “doer of good deeds” (Word-List 100); the titular func-
tion of a goétr remains unknown, cf. Bang MLB 197—-198, ME 30, vG, TT IX,
5—6, 41, Zieme BTT V, 66 (n. 698).
280 Kiisen. As Winter TT IX, 29 (n. 45) remarks, this line probably stated:
»Ein den Lehrer Buddha-Gott preisender, in kiisin-Sprache verfaBter (oder: vor-
getragener) Hymnus.“ Thus, Kiisen here clearly stands for Kuéa, the city where
TokhB texts were found. All of the occurrences of Kiisen ~ Kusan in Turkic texts.
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cited by P Zieme, Drei neue . .. Sklavendokumente, in: AoF V [1977], 164.
284 0z yig ustingii tolpre gmrilmis burzan; B translated »vor der allerhGchsten
tolpii amrilmid Burgan-Wiirde verneige ich mich“, and in ME 29 (n. 4) clarified
the untranslated phrase ,dessen Ganzes, dessen ganzes Wesen beruhigt ist“.
Another possibility, but one which does not radically alter this interpretation, is
to treat 0z as a clipped form for wz(eliksiz), which is usually found in the phrase
uzeliksiz yig dstiinki “incomparably highest, unsurpassable”, c¢f. BTT II, 99—100,
II1, 536—537, VII, 715-716, 724, Totenbuch 244.

(298) wxyzysn. This word not attested so far and not recorded in W. Bang’s
edition, is identical with Parth waxyzysn. Dr. Werner Sundermann has kindly
communicated (Letter of 28. 9. 80 from Dr. Peter Zieme) his proposed identi-
fication of this word as Parth wxyzysn “entreaty, prayer”, which is found in
M 6201 belonging to the Turfan collection of Berlin: /i/ 8 pt/9/ ‘spwr wxyzy&n /10/
*wt rzwr wx’stw’nyft ,,mit vollkommenen Bitten (wohl=Gebet ?) und gerechter
Beichte“. According to these occurrences the word would be derived from the
verb *wzxéz- <*xwéz- <*rwdzaya-, cf. Sogd. *xo4- [for -6- see N. Sims - Williams,
The Sogdian Sound-System and the Origins of the Uyghur Script, in: Journal
asiatique 269 [1981], 347—360] < zwes- <zwéf < *zwdzaya- “to wish’’ (GMS § 595).
(298) wxastwanifft]. This is Sogd xw’stw’nyft “confession” (BBB 138; beside
yw’ stw’nypt, cf. Henning Sogdica 64 (line 5)),which is borrowed from Parth wax’stw’ nyft
(wxastwanift) “id.” (Word-List 94; cf. Asmussen Studies 204 (n. 38) and preceding
note). Although context is lacking, the present usage of the term ought to be tech-
nical, rather than as a reference to the Xuastuanift book of confession of sins, for
which see Asmussen Studies 167—261, Zieme BTT V, 19-21.

(307) turlig ayy yollarta; vG, TT IX, 21 (n. 61), reconstituted [4é] before this
phrase and equated it with line 183 ic yavlag yol ‘‘three evil ways’ (or ‘“‘states”,
tryapaya or durgati, i.e., rebirth in the hells, as animals, and as hungry ghosts; cf.
Soothill-Hodous 65b; MacKenzie BST II, 7 (n. 1)). The phrase ié yavlaq yol also
occurs in M ITI No. 37, a piece that mentions anant toyun ‘“Ananda the Monk’,
and that Bang MH 3 (n. 1) considered Buddhistic rather than Manichean. For my
part, I consider ¢ yaviag yol to be a technical term that cannot be altered so
drastically to the present case.

347  Jes-; regressively assimilated form of ses- “to loosen, untie”, ¢f. Totenbuch
803 gegil-.

347 pay. I analyze this form as consisting of the previously unattested root pa=
ba “bond, fetter” plus the D.O. .y; cf. the agreement in 347 tor.uy tuzaq.ey, pa.y
bugayu.y, 367 yiz.ig yidiz.ig. There may be still another occurrence of this root:
BTT V, 461—-463 ol er kntii butin qohn yiti tmr baya [read baqa] bkrit bams§
erti “That man had firmly bound his own legs and arms in sharp (or ‘seven’?)
iron fetters’’. Zieme BTT V, 52 (n. 462) explained baya as a Crasis of bay “bond,
fetter” plus Dative .¢ga, and cited sufficient examples to render this interpretation
tenable (add BTT V, 609 tegeli <teg:geli, Xuast 235 barga <barg.qa, and the dis-
cussion of Bang MH 11—12). Nonetheless, one may also read the word baga <ba.qa,
and add it to pay <ba.y. Neither occurrence, unfortunately, is unambivalent.
348-349 wuzun onketmez nizvanily ig, literally “the illness of passion which does
not get better for a long time’’; here, onketmez (= 6nged-, cf. ET§ 428 (n. 35 : 58),
BTT V, 52 (n. 458), ED 179) modifies ig not nizvani.

Copyright (¢) 2006 ProQuest Information and Learning Company
Copyright (¢) Akademie Verlag GmbH



CLARK, LARRY V., The Manichean Turkic " Pothi-Book" , Altorientalische Forschungen, 9
(1982) p.145

206 Larry V. Clark

3561 nomgquirh ‘‘the majesty (glory, splendor) of doctrine (law)”’ has long been
recognized as the epithet for Vahman or the Great Nous whose function was reli-
gious revelation and care of the Manichean church; cf. Bang MLB 168-170,
234241, MH 29, ME 31, A. Bombaci, Qutluy Bolsun (II), in: UAJ 38 [1966], 25,
Asmussen Studies 163, Sundermann BTT IV, 89 (n. 6), Boyce Reader 144, Zieme
BTT V, 45 (n. 364).

363 mnastar hirza, 368, 374, 376 mnastar hirz. This formula is Parth man
astdar hirza “forgive my sins!” (Word-List 50, 57, BTT V, 24 (n. 47)). It also occurs
in TM 327, r5—6 mnastar yirza (von Le Coq, Koktiirkisches aus Turfan 1053;
yirza is the Sogd spelling, cf. Henning Sogdica 64, Asmussen Studies 134), M I
30,21 man-astar hirz, 30,9 mnastar hirz-a, BTT V, 47 mnastar hfirza], 703, 720,
729730 mnastar hirza, and throughout the Xuast, e.g., 31, 63ff. mnastar hirza
(cf. Asmussen 204 (n. 38)). The construction mnastar hirz qil- should be under-
stood ‘“‘to make a confession”. A second formula, yzdan astar hirza=Parth
yazddan dstar hirza ‘“‘forgive the sins of the Gods (=ZElecti)”’, occurs in BTT V,
150151 (see note) and the fragment [U6198] edited BTT V, 66 (n. 702).

367 yizig yidizig barla, 374-375 [yiztin] yitiztin baréa. Bang read yiz yidiz
wlrrtum(?) und Verfehlung(?)“, and devoted a note, ME 34—35 (n. 23), to the
etymology of these words. According to him, both forms derive from the root
*yi-, which is the supposed base of yit- “to stray, get lost”’ (ED 885). Thus, yiz is
composed of *yi- plus the common DVN -z; yidiz is composed of *yi- plus an Ite-
rative DVV -d- and the suffix -z. Bang cited two parallels to the series *yi-, *yid-,
yit-: (1) *yii- in yik “load”, yid- “to carry (a burden)”, *yit- in Kasvyari’s yitgek
“sack, bale’’ — the latter, however, is an error for yétgek, which is derived from yéd-
“to sew up” (not “to fill up” as ED 884 ; personal communication of Prof. Robert
Dankoff); thus, only *yii- and yid-; (2) kit- “to watch over, tend”, kitd- “to wait
on, attend to”’, *kii#- in kiatéi “herdsman’ — the latter example (cited from
W 11, 1485) occurs in QB 1412, to which Cairo ms. 67 : 2 has kitéi, Herat 58 : 1
kudéi, and Namangan 113: 4 tutgudi [for tutyudr?, or error for kitgici?]; it is
difficult to say whether kiit- is secondary from kiid- (as supposed in ED 701) or
the reverse (see above, note 84), but only kii- and either kiid- or kiii- are possible.
If these parallels are not entirely convincing, the basic suggestion of Bang is: the
root *yi- may be postulated on the basis of yiz and yitiz, the form yitiz may be
explained as a derivation in -z from yit- “to stray, get lost’’, and the form yiz from
*yi-. Semantically, one may compare the development of az- “to go astray,
lose one’s way’’ to azaq “‘false, slander”, and yaz- ‘“to make a mistake, miss, lose
one’s way’’ to yazug ‘“‘error, sin”’, and suggest the meanings yiz “‘error’” >‘‘sin”’,
and yitiz ‘“‘blunder”’ > ““trespass’.

369 Adrazan; the name of the merchant in this story is MPers ’rz’n (arzan)
“worthy”” (Word List 15; BBB 107); cf. Bang ME 35.

(379)  az uvutsuz suq ité [turlig yek Jler; Bang reconstituted this passage and trans-
lated ,,wegen der dreierlei Dimonen, Gier, Schamlosigkeit und Begehrlichkeit*.
Similar expressions occur in other Manicheica: Xuast 252—253 fodundsuz uvutsuz
suq yek ucitn ‘‘because of the insatiable and shameless greed-demon” (not “Az
demon” as Asmussen Studies 201 (n. 11)), M IIL, 8, III ri14-v3 bi§ kiziinmez
tutulmaz yvlaq biligler [ki]m kntii ol: iz buz bilig. 6vke bilig. wouftsuz] bilig trkis
bilig. biligsiz bilig. suq yek wvutsuz yek birle:: ‘““The five invisible, impalpable
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mental states which are these: the mental state of destructiveness; the mental
state of anger; the mental state of shamelessness; the mental state of trkis; the
mental state of ignorance; together with the greed-demon and the shameless-
demon”, M III, 12 r8—10 az ufutsuz suq yek arvxsvz yekler erdld kidig muniurur
bagr oyulga kékleyir “‘the desire(-demon), the shamelessness(-demon), the greed-
demon — (these) impure demons cause many men to go mad, and (they) fasten
(themselves) to the bagr - son”. Thus, az yek, woutsuz yek, suq yek, are each attested,
so that az wvuisuz sug must be the individual designations of the #é yekler that are
referred to here and in M I, 19,1 @é yekler. These three demons may be correlated
with “desire” (az) and “sensuality” (uvufsuz) from an-Nadim and hyle cogitatio
(suq) from Ephraim; cf. Asmussen Studies 16, 25 (n. 67).

(381) yitii rtni. A detailed commentary on the question of the Manichean use
of the “Seven Jewels” (Sogd rtny Skt ratna, cf. sapta raina “seven treasures”
(Soothill-Hodous 11—12)) has been contributed by Sundermann BTT IV, 99 (n. 1).
According to him, the term refers to the five sons (Five Light Elements, Five-fold
God) of Ohrmizd, plus Khroshtag “Call” and Padvakhtag ““Answer”. These enti-
ties figure in the Manichean myth of Creation. When Ohrmizd and the Five Ele-
ments of Light are imprisoned by the Powers of Darkness, the Living Spirit and
his five sons (Five Helpers) rush to his aid. The Living Spirit sends out & call
(khroshtag) to Ohrmizd who returns an answer (padvdkhtag), and Ohrmizd is freed,
though his five sons remain behind ; ¢f. Asmussen ManLit 114—115, Boyce Reader
5, Puech, Le Manichéisme 78, 170 (n. 316), also M I, 13, 13 (zrodtag pdwaxtag), and
Chavannes-Pelliot, Un traité 101, 519—523, 544545 (n. 1). These seven figures
were combined with the Five Helpers of the Living Spirit into one of the Mani-
chean dodecads, which is symbolized by months or zodiacal signs; cf. F. C. Burkitt,
Xréshtag and Padvdxtag, Call and Answer, in: Journal of Theological Studies 36
[1935], 180—181, Chavannes-Pelliot, Un traité 542-543.

(381) alinglar oylanlary ngiz birle]. Bang ME 35 (n. 32) identified aling ,,der
Schwache* with modern Turkic words alay, alig, ali ,,dumm, téricht“ <, schwach
an geistigen Kriften®, and considered it to be the basis of a verb alinad- ,schwi-
chen“. In TT1I, 263 (n. 152), BvG grouped together the following words: Leb
alay, Koyb alag ,,dumm, toricht“ <, schwach®, the basis of Manichean alapadiur-,
Buddhist alapur- ,,schwichen®, to which they connected Ka&yari aliy ,,schlecht® =
Abakan aliy=>Tel alé ,,dumm, téricht. In TT V, 338 (n. A88), BvG discussed
the verb alpadtur-, which they read as alap-ad-tur- or alip-ad-tur- ,schwichen®,
cited several occurrences of alapur- in Suv 118:4, 610: 16, and noted that the
verb alpu- read in KP XXXVIIL.2 is written alngt- and should be interpreted
alapad-, alinad-. Their discussions, however, did not resolve all the problems
connected with the comparisons of words in this group:

(1) Four separate verbs that are presumed to be based on the root *alang ~ *aling
have been read: (a) KP XXXVII.2 alangu- was so read by Hamilton, Le conte
75—76n., who rejected the connection with alang, but incorrectly compared it
with yalang ~yalng “‘naked”; Clauson ED 149 read ¢ in place of %, and in fact
the word is spelled in the facsimile Inkt- =al(a)ng(a)t- = alangad-; (b) Suv 118: 4,
etc., alangur- cannot be controlled, and Clauson may be right in correcting this to
alangad-, since medial ¢ is virtually identical with «’, and the latter could be easily
mistaken for wr; thus, the Suv original may have had the spelling “Inkt-=
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al(a)ng(a)t-=alangad-; (¢) TT V A97 alangad- (facsimiles lacking); (d) MIIL 5
v12 alngaddtur- (Manichean script), M III, 8, ITI vi1 alngadtur- (Uyghur script,
Plate II), assures the existence of a verb alangad-, so read in case (c), andso correct-
ed in cases (a) and (b); it means “to become weak, to lose one’s strength”.

(2) The root *alang of the verb alangad- is not attested in the older texts, but it
may be identified with the following: W I, 357—358 alay ‘“‘uncomfortable” (Kzk),
“dumbfounded, amazed” (Alt), “stupid, foolish” (Leb), also Kzk, Kir alapda-
“to be distracted, disturbed, worried”, alapy bol- “to be worried, distracted”,
alay qul- “to distract, disturb, disquiet”, alapgasar “inattentive, absent-minded,
light-minded, thoughtless” (Shnitnikov, Kazakh-English Dictionary 20; Juda-
khin, Kirgizsko-russkij slovar’ 46).

(3) The connection of Kasyari aliy “bad” (ED 135) and modern forms as alag
“gtupid” to the word alang is not at all certain; perhaps all forms are from a root
*ql-, but there is no obvious semantic connection with al- “to take”. Bang’s
identification of *alang with the stem of (381) alinglarw is untenable for the follow-
ing reasons: (1) *aling is not attested as a variant of alang; (2) none of the mean-
ings of the modern alang fit the context of alinglaru; e.g., “dolts and children”,
“idiots and children”, are out of the question; (3) alinglarn analyzed as aling +
larw requires that +larw be the 3rd Plur. Poss., whereas oylanlari/ngiz] is 2nd
Plur. Poss.; the translation “with their aling and your children’” makes no sense.
It is my view that alinglaru is an error: either it is an unerased error for oylanlar:-
[ngz], or it is an error for alinglar <al- “to take” plus 2nd Plur. Imper. :inglar
(i.e., [ba]rip ahnglar). The first possibility is the most likely one.

(384) titkesigée. This word also occurs in ETS 10 : 266 tikesigle uz tiimeki idige,
which Arat left untranslated; in his note, 381 (n. 10 : 266), he analyzed the word
a8 titk-e-z-i-g-Ge « sonuna kadar, tamaminca, her biri, her tarafi, her bakimdan »,
and identified the root titkez- with Tel, Shor, Sag, Koyb, Kacha, Kiier tiges- ‘“to
complete, finish (tr.)” (W III, 1538), Alt, Kzk tilgos- ““id.”” (1539). Thus, the form
is composed of tiike- “to come to an end, finish” plus the Factitive -z-, the DVN -ig,
and the Equative .le; cf. the following formations: tufsuy ‘‘will, testament”
< *futzuy <tutuz- “to entrust” <tuf- “to hold”, tidsitg “‘incense’ < *titzitg <tutilz-
“to fumigate’ <tite- “‘to emitsmoke”. As Hamilton, Le conte 74—75 (n. XX X1V.3)
pointed out, tike- can also mean ‘“to be sufficient”’; cf. KaSyari bu af
gamuyqa tikedi “the food went around to everyone” (ED 479), KP XXVIIl.4
titkemedi ‘(my authority) was insufficient”’, XXX1IV.3 tikegiiée ‘“(loading the ship)
until (its capacity was) exhausted””, BTT II, 847 tiikeginceketegi ,,zu Ende®. The
present occurrence of titkesigée probably means ““(they took gems and goods) until
they had enough”, or “‘as much as they could carry’. The passage in ETS 10: 266
could be translated “as many artisan’s adornments (Hend.) as there could be”
(for tiimeg [not tiimek] <tiime- <time-, cf. Tezcan BTT III, 37 (n. 219), BTT VII,
99, ED 506).

426 Yisu Aryaman; this is MPers yysw® ’ry'm’n (yisé-aryamdan) ‘‘Jesus the
Friend” (Word-List 103), which is also found in Mahrnamag 212; for the Maniche-
an Jesus, see now Asmussen Studies 205—210 (n. 40).

432 Ahrintws Sit; Zieme CAJ 14 [1970], 230 identified this name with that of
*hryndws syt found in M 193 (cited by W. B. Henning, Two Manichaean Magical
Texts, in: BSOAS 12 [1947], 51), which is a list of beneficent supernatural beings.
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(496) [ar]y turuy momun ddinin; this phrase stands parallel to (498) tasddin
singar algat[m ] vdduq [o]n uyyur ili[nte], and must, as recognized by vG, TT IX,
7, have been preceded by idtin singar bis qat, or the like, cf. TI [U 5362] idtin
singar bis qat arvy turuq [Zieme: tori(?)] nom iize. tastin sungar tolp gamay algatmd
on uyyur ilin dze “with the five-fold pure (Hend.) doctrine within, and the wholly
(Hend.) praiseworthy Ten Uyghur realm without” (ed. Zieme BTT V, 65 (n. 665)).
Conceptually, iétin singar “within” signifies “religious, spiritual” or “‘on the spirit-
ual side”’, while tadtin singar “without” signifies “secular, temporal, worldly” or “on
the secular side”’; ¢f. J. Hamilton, Toquz-Oyuz et On-Uywyur, in: Journal asiatique
250 [1962], 40; Zieme OLZ 73 [1978], c. 328. This concept is found in the following
Manichean texts: BTT V, 140—141 *iétin nom tast[wn *iJl kingin “spiritually, the
(Manichean) doctrine, (and) secularly, the (Ten Uyghur) realm — far and wide
(lit. ‘broadly’)”’, M 111, 23, r5—7 iétin singar nomn iéin. tastin ssngar tolp *ilin
aéin “for the sake of the doctrine on the spiritual side, for the sake of the whole
realm on the secular side”’, M III, 27 v16—17 *i§tin nom tastin il kingin algiywn
turzun “‘spiritually, the (Manichean) doctrine, (and) secularly, the (Ten Uyghur)
realm — may they be (‘stand’) far and wide (Hend. ‘broadly’)” (cf. Zieme BTT V, 29
(n. 140)), and the fragmentary M III No. 29.

(497) é6ce3diler; vG translated the passage ,,Bei denen, die unwissend sind und
hassen ...“, and TT IX, 41, entered the word as 6éd§éi ,,Hassender®; Clauson
omitted the word from ED. Presumably, von Gabain thought of a derivation from
oed- “to be hostile to one another, fight, oppose, resist’’ plus the rare Agentive
DVN -é. In my opinion, it is more probably the normal Agentive formation in
+ & from 68es first attested in Chaghatay o6ées ‘‘dispute, quarrel, argument’’ (Pavet
de Courteille, Dictionnaire turk-oriental, Paris 1870, 47; W I, 1286), then in a
number of modern languages (cf. ED 31). I interpret biligsiz Géeétiler to mean
“‘ignorant opponents”, i.e., ‘“‘those who have opposing religious views’.

(498) on uyyur ili. Zieme BTT V, 64—65 (n. 665) has edited some new fragments
with the term on uyyur “Ten Uyghur (Tribes)”, one of which was recently dis-
cussed by J.Hamilton, Le pays des Tchong-yun, Cungul, ou Cumuda au X®
sidcle, in: Journal asiatique 1977, 355—356. In Turkic texts, the term is first attest-
ed in the Bayan Cor inscription of 760 from Shine-usu (cf. Hamilton, Toquz-
Ovuz et On-Uyyur 39), and presumably its latest occurrence is the present text.
Thus, its use stretches across a broader geographical (Mongolia. East Turkestan),
chronological (VIII-X cc.), and political (Steppe Empire, Kingdom or City-State)
span than is generally assumed in discussions of the term.

(499) Addmuwz rod[n tn]gri. Zieme CAJ 14 [1970], 229 first identified this name
as the ,Licht-Adam® = Syrian *dmws nwhr’, where Syrian nwhr’ is replaced by
Parth rwsn “light” (Word-List 79, MM III, 906). The Light Adamas has not been
located in this form in Turfan Iranica, where he is referred to as MPers wysbyd
(wisbed) “master, lord of a village” (Word-List 97) or tskyrbyzd <tskyrb (taskird)
“four-formed, four-shaped, square” (87)+yazd “god”; cf. Henning MM I, 182
(nn. 1, 3), Boyce Reader 9and now new informations from W. Sundermann,
Namen von Géttern, Dimonen und Menschen in iranischen Versionen des mani-
chaischen Mythos, in: AoF VI[1979], 113. The Light Adamas was one of the five
sons of the Living Spirit; c¢f. Franz Cumont, Adamas, génie manichéen, in: Philo-
logie et linguistique, Mélanges offerts & Louis Havet, Paris 1909, 7982, J ackson

14 AoFIX
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Researches 229 (n. 25), 247, 296-313, Puech, Le Manichéisme 80, 173 (n. 325),
Boyce Reader 5, Asmussen ManLit 114, 124—125. For his designation in Chinese
as ‘““Vanquishing Envoy Who Subdues the Demons”, ¢f. Liu Ts’un-yan, Traces of
Zoroastrian and Manichaean Activities in Pre-T’ang China, in: Selected Papers
from the Hall of Harmonious Wind, Leiden 1976, 50—52.

(602) Sahbwhryan. Mani composed this work in Middle Persian for the Sassanid
King Sapiir I to serve as a summary of his teachings; hence, its MPers title
§Fbwhrg’n. It was not, of course, included in the official list of seven books that he
wrote in Aramaic; cf. Henning, Compendium of the Doctrines and Styles 209 (n. 2),
210 (n. 10), 211, Boyce, Manichaean Literature 70—71, Widengren Mani 79, and
above, notes 62, 73—74.

(506—517) The transfer of merit section (see above, pp. 156f.) was written by the
donor himself, but is unfortunately very damaged, so that we are able to discern
very few familial relationships and to recover only a portion of its rich roll-call
of anthroponyms. Most of the surviving names'are unattested elsewhere, but
their structure does not strongly diverge from that of names in Buddhist texts.
and civil documents, and, with the exception of the adopted name of the donor
and that of Kuimsa Xatun [Tngrim], they are Turkic: (506) Buzayu ‘“‘calf” (ED
391); (513) E'msil ?; Yimek, perhaps a Participial form of yé- “to eat”; Yayag,
perhaps a variant spelling of yayey “shaking, quivering”, cf. Sanglax yayig “a
vessel into which they pour milk, ete.” (ED 981); Kot is suggestive of kot ““back-
side, buttocks”, c¢f. KP addition K6t Tuymis “‘a butt is born”” (Hamilton, Le conte
49); Eniig=enitk “puppy”’ (ED 183); (514) Er Tuy[m]i§ “a man is born”, cf.
W. Radloff-S. E. Malov, Uigurische Sprachdenkmiler, Leningrad 1928, No.
57:2 Er Twymi$; Er Bérii “male wolf” (ED 356; BTT V, 57—58 (n. 559)), cf.
BTT VII Bii1 Béri Buga; Qutadmis Bars ‘“blessed tiger”’, cf. KP addition
Quiadmi$ Qut Bulmi$ (Hamilton, Le Conte 51), Quiadmis Qaya (S. E. Malov,
Ujgurskie rukopisnye dokumenty ekspeditsii S.F.Ol'denburga, in: Zapiski
Instituta Vostokovedenija 1 [1932], 130—135: line 25); (515) Yoquru, perhaps a
variant spelling or form of Ka&yari yoyrs “dish” (ED 905); Qutluy Oyul “blessed
son”, cf. [U5632] Oyul Qutadmi§ “‘the son is blessed” (cited BTT VIII, 41 (n.
A180)); (518) Qotaqu, perhaps a variant of godigs “‘situated below”, cf. Kasyari
gotqe “humble” (ED 599). For some recent contributions to anthroponyms in
Uyghur texts, see P.Zieme, Materialien zum uigurischen Onomasticon I, in:
Tiirk Dili Arastirmalar1 Yilhg: Belleten 1977, 71—84; id., Ein uigurischer Text
iiber die Wirtschaft manichéischer Kloster im uigurischen Reich, in: Researches
in Altaic Languages, Budapest 1975, 331—338; L. Ju. Tuguseva, Dva kolofona
iz sobranija drevneujgurskikh rukopisej LO IVAN SSSR, in: Tjurkologideskij
sbornik 1975, Moscow 1978, 252—261.

Glossary
@ Interjection 245, 246, 252, 272. adag foot 97.
aé- to open (197), 266, 349. adwn, addwn 68, other 229.
ada danger 85, 233. addinésy chosen 38.
adaliy dangerous 179. atur- to distinguish 101.
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ateurt- difference 158,
Addmwz « <« Syrian ‘dmws Adamas, A.
roé[n] (499). :
afyakirt < « Skt avydkria neutral, neither
good nor bad 86, (470).

ayilaq [-y] precious 74.

aywnésiz unshakeable 38, (503).

ayw profound; grievous 239, 279, 355.

aywrla- to honor, respect 282, ayapulug
a.-yulug 281, (499).

ayiz mouth 97, 180, (436—445), (458).

aymagq rising 58.

ayu roll(?), drum(?), kiplig a. teg butluylar
(471).

ayuq- to be poisoned 28.

Ahringws sit — Iranian hryndws syt ? 432,

al deceit, guile, a. altay 68, 162.

al- to take, accept 3, (384).

alinglarw ? (381).

alp difficult, perilous 39, 233.

alga- to praise, dge a.:yfu] 97.

algatma$ praiseworthy, blessed 59, (498).

algin- to perish 65.

algqe$ praise 226.

alqu all, everyone 1, 4, 10, 39, 232, 352, 355,
434—435.

alguyu all 261.

altay deceit, guile, al a. 68, 162.

alts six, a. gfajéiy 57.

altingue (situated) below, istiingii a. 234.

altun gold 116.

amary: some 92.

amra- to love 98.

Amran/, Name (509).

amranmag loving disposition (290).

amril- to be at peace 233, 284.

amtir now 3, 281, 353.

amitiqategii before now 65.

amwrdén <« Parth ‘mwrdysn collection
28-29, 77, 227, 230, 269.

ana mother, a. +stfn] bfabasin] 98.

anfmn, anfan 56 « Sogd *nemn assembly
94, a. quvray 277, (496).

anfulayu in the same way 98, a....a.
253—-254.

anae it, D.O. of ol (483), a. iize thus, in that
way 250, 256, (464).

anan thus, Instr. of ol 249, 256, 262, (377).

antay thus 375, (469).

anun- to prepare oneself 3.

anwsagan « MDPers ‘nwég-"n immortality,
a. ortu 180, 230.

anga to it, Dat. of ol 29, 162.

apam if, a. birég 64.

aqit- to cause to flow 228, 373.

aquluy [-y-] poisonous 26.

ara among, between 42.
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araswnta among 255.

Arazan « MPers ’rz’n worthy 369, 372,
(383).

arzant « Sogd rhnd « Skt arhat ~arhan
saint 161,

ari- to be pure 5, 160.

arsy pure 64, 178, 179, 180, 229, 265, (3086),
352, 355, 368, 374, (380), [a.] turuy (496).

arimag purity 346.

arqu [-y-] valley, a. taylar (470).

arquluy valleyed, a. tay (463).

arta- to decay 28.

artad- to corrupt (299).

artugrag extremely 265. )

Aryaman < MPers ’ry’m’n friend (507),
A. Fristum Qodtr 278, 281, (294), 358,
(377), Yisu A. 426.

aryayisa 1, @. t6z nfom] 1.

asiy benefit 69, a. tuzu 100, 105, 163.

asil- [-§-] to be increased, a.:sp [Histelip]
(505).

asra hurble 3.

at horse (4586).

ata father (506).

ata-, ada- 366, to call by name, to name 97.

adlry, addlvy 2, adliy 369, 426 named, fa-
mous 372, (383).

atgay attachment;
fidayley 161.

atgan- to attach oneself 23.

awis « TokhA avié « Skt avici the eighth
hell, a. tamu 58.

awngliwn [ =onglion] «
‘wnglywn Ewangelium,
rtne 62.

ay moon, a. tngrii 246.

ay- to command, say 227.

aya- to respect, honor, a.-yulug ayirlayulug
281, (499).

ayay honor 75.

ayayliy respected 2.

Ayakantr Name, A. biigii 244.

ayamagq respect 239, 279.

ayandang reverent 2, 232,

ays extremely 160.

ayry, ayy (307), evil 74, 160—161, (205),
ayry qilané 10, 113, 167, 176, 226, (295),
346, 352, 355, a. g[dwmné]lvy mnu T0.

az < MPers ’z greed 28, 257, (379).

az- to go astray 5758, 69, 348.

azay [-q] false (497).

azit- to lead astray 34.

Azrua « Sogd *zrw’ Zurvan 248.

azun « Sogd ”jwn state of existence, rebirth
9, gymaq inmek a.-+lar 58, bif a. 1, 31,
43, 47, tuqum a.26-27, 79, wulwnisy
a. +lar 159, yaninésiz a. 156.

visaya 168, q.+hy

Sogd, Parth
Gospel, a.nom
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pa bond, p. .y bugayuy 347.

ba- to bind (288).

b[aba] father, anasi[n] bf. +sin] 98.

baxé teacher 169.

balig city, [62 b. Janga wlufinga (384).

balug fish 90.

b[ajganagq cloven hoof(?) (468).

paqir copper (446).

bar all, whole; existence 169, (302).

bar- to go 53, 72, 168, (381).

baréa all 4, 75, 100, 104, 159, (295), 351,
367, 375, ga[ma]y b. (472), b. gamayun 165.

barq home, furnishings, ev b. 177, (436—
445).

Bars, s. Qutaddmas.

bas- to suppress 161.

badlap led by, beginning with (383).

basquq hymn(?) (450).

patil- to be submerged 27.

bayaqui [-y-] rich man, riches 271, 274.

beddi =TokhA pdtta- Buddha 280.

betii- to become big, great 88.

betiidtiir- to increase 277.

b(e)kiz clear, b. b[elgiilii]g 264.

belgiliig manifest, bkiz b. 264.

Berk/ Name (509).

beri from, since 5, 23, (379).

pirun- to prepare oneself 178.

bil- to know 168, (204).

bilge wise, b. bilig 32, 46, 349.

bilig knowledge 173, bilge b. 32, 47, 349,
biligsiz b. 24, 31.

biligsiz ignorant (497), b. bilig 24, 31.

bilin- to know oneself, be aware 48.

biltiir- to cause to know 59.

bir one, a (296), (297).

bir erser first 370.

bir- to give, bestow 101, 241, 285, 346, 350.

birimlig indebted(?), b. aysy (205).

birkeri [-g-] as one 96.

birle with 106, 242, (378), (381).

birdg [-k] however, apam b. 64.

birtem completely (199), 258.

bif five, b. aZun 1, 31, 43, 47, b. qat tngrii
yirinteh 59.

biz we 8, 36, 47, 49, 62, 231, 232, 238, 240,
(467), (477).

bo this 50, 54, 228, 277, 366, 433, (504),
(511).

botulmagq being fastened, b. +Liy ilki tiip 52.

bokiin today, b. +gis kiingetekii (379).

bol- to be, become 70, 264, 347, 348, 349,
350, (451), (511).

bodqut [-y-] instruction; wisdom [prajia]
268.

bosun- to be freed 368.

Boérii, 8. Er.
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bul- to obtain 41, 46, 66, 106, 107108, 161.

bulganyug [-y-] confused, agitated 227.

bultur- to cause to obtain 55.

bugayu fetter 49, pay b..y 347.

burzan Prophet 49, 53, 229, 249, 260, 283,
421, (500), (510), b. qutan bul- 66, 105, 107,
b. qutinga 284, 285, [b. tn]grii 169, b.ulus
53, 229, (510), Mani b. 2, 256, tor[t]
b. +lar 66.

butluy having thighs (471).

buyan « Skt punya merit 54, 105, 228, 234,
(376), (504), (511).

buz, s. iiz.

Buzayu Name (506).

biigii wise 244.

pitkiin- [-g-] to recognize 183.

piitiir- to carry out 179, 182, 184.

&(a)xsap(a)t, égépt 178, (293) « Sogd Exé pd
«~ Skt éiksapada commandment 174,
177, 180, 182, 253, 268, (287), (303), &
arwy &. (306).

Sapunk ?, &..teg tor[u]yr (447).

érpay poor, qutluy &. 182, (297).

éintamani <« TokhA cintamani <
cintdmani a jewel, &. rtni 251.

doy flame, splendor, €. yalin 254.

Skt

didim « Sogd dydym diadem 247.
ddin < Sogd dyn religion, nom dd. (496).

ed, edd (384) property, goods, e.tvar 370,
(384).

edgii, eddki. (508) good 18, 51, 103, 108, 172,
178, 259, 272, 346, e.qilané 80, (504),
(508), (511).

edrem virtue 270.

efir- to transfer (517).

efril- to revolve, behave 373.

emkek [-g-] suffering 50, 51, 59, 111, 166,
350, 435, e.+lig [tolyayliy] 109, sekiz
turlug e. 19.

emle- to cure 349.

Emsil Name (513).

emter- to draw to 76.

Eniig [-k] Name (513).

angqittiir- [-g-] to cause to bend, bow 78.

Er Bérii Name (514).

Er Tuymid Name (514).

er- to be 27, 30, 34, 39, 41, 65, 82, 93, 94, 96,
98, 115, 169, 174, 178, 180, 182, 252,
(299), (304), (314), (315), 351, (447),
(449), (452), (457), (510), s. bir erser,
ikinti e., ubund e.

erig counsel, odd ¢. 369, 372.

erken while (487).

erklig mighty 246, (376).
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ermez void, null (509).

ert- to persist, commit (314).

ertimlig transitory 50.

ertimlik transitoriness 177.

esirke- [-g-] to pity 371.

esirkenésiz [-g-] unstintingly 109,
edit-, edidd- 370, (385) to hear 64, 228.
[e8]8iz unequalled 5051, 108.

et- to do (291).

et’0z body 177, 178, (382).

ev house (382), e. barg 177, (436—445).

fiday [v-] < « Skt visaya object of percep-
tion, agtgayliy f.+liy 161,

Fristum, Fristum (294) « MPers frystwm
dearest, Aryaman F.Qodtr 278, 281,
(294), 353, (377).

fridtis — Sogd frydty angel 431, (501), (502),
(503).

frnibran [p-] « Parth praybr'n « Skt
parinirvana death without furtherrebirths
32.

hirz(a), 8. mnastar.

xamy, s. gamiy.

xatry, 8. q-.

zatun queen (507), (515), s. Kuimsa.

Xormuzta — Sogd zwrmzt’ Ohrmizd 247,

zunku <« Chinese X’ung hou harp (450).

zw’stw’nyft (Sogd) < Parth wz’stw’nyft con-
fession (298), s. zwastwanift.

wddug, 1dduy 35, idug 108 holy 38, 40, 57,
108, 253, 277, 283, (498).

wnay object of trust, umuy <. 4, 73.

Inal, s. Yadqan.

winte inside 115.

wkeri [-g-] inside, into 84.

ig sickness, illness 85, 349.

ikii two, 4. [bar Jéa 367, i. quruy toz (204).

tkinti erser second 370.

ikirégi undecided, indecision 157.

il realm, [o]n uyyur i. +ifnte] (498), i. ulué
60, 430, s. ililig.

il- to attach, fasten, botulmagley i.-kii tiip 52.

ililig [ =1l +lig] of the realm 169.

ilin- to be attached to, be fastened to 50,
yaféfinmes] i.-mis 168.

Wislig which fasten, ¢. tartaéley 22,

a(i)k [-g] hand 70.

ilkide previously 44.

tlkiteberii from the beginning 23, 156.

it- to carry, bring to 52, 261. )

in- to descend 40, 66, galiytin gotn i.:tingiz
35.
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indkiiliig [-g-] peaceful 12.

inmek descending 58.

winlke- to have compassion, soyurgafyJu
t.oyi 113,

trinZ [ =iriné] miserable 45, 48.

wriémek arrival 77.

irklet- to cause to trample on 47.

18itg warm, 4. &z 371.

i work, deed 1. idlet- 69, 72, 80.

idlet- to cause to work, 4 ¢. 69, 72, 80.

Itmid, s. Yadqan.

1yin because of, subsequent (208), 272.

kebiir- to cause to cross, lead across 51.

kel-, kl- (459), (472) to come; Auxiliary ‘to
habitually do something’ 48, 106, 258,
oyatip k. 62.

kesi — TokhA kdsd#i teacher 280.

ket- to go (460).

kez- to traverse, travel 61.

kin after 66.

kininte thereafter (189), (516).

kirik ? 156.

kiris (bow)string, ya k. +ler (465).

kirlig dirty 176.

kirtginé faith(ful) 8, 175, 374.

kirtu true 176.

ki§’s person 87.

kdg [-k] blue, k. galiy 169.

kéni true 51, 58, 72, 163.

kongil mind, thought 56, 71, 86, 102, 166,
172, 228, &g k.31, 34, aywnbsiz k.38,
(603), arvmaé k. 160, asr[a] k. 3, ayanfang
k. 2, 232, bulqanyug k. 227, ikirégii k. 157,
kirtgéing k. 175, grarmad k. 89, simtaysiz k.
171, (188), siztk k. 170, siiziig k. 282,
(603), tiimke k. 229, yrlganéuér k.99,
158, 174.

kongiilsiz mindless, dgsiiz k. 30.

koplig swollen(?), inflated(?), k. ayuteg
butluylar (471).

kopriig bridge, ké[ni nomluy] k. 56.

kor- to see 49, 81, 82, 87, 95, 96, 111, 114,
165, 170, 184—185, 249, 255, 366.

kérgle [-k-] lovely, k. kork 81.

kérk, korg 164, 165 appearance 81, 95, 167.

korkit- [-g-] to show 53, 56, 58, 73, 167.

kétiir- to bear, endure, raise, lift 351, (463).

Kétit Name (513).

koz eye (197), 349, (446), (471), k. gafraq]
80, tegilmid k. +ler 71.

koznek reflection 55.

kéziin- to appear (197).

kéziiniir the present (188), (516).

krméwhn « Sogd krméwhn absolution, k.
bir- 241, k. gol- 352, 355, 368, 373.

Kuimsa Xatun [Tngrim] Name (509).

Copyright (¢) 2006 ProQuest Information and Learning Company
Copyright (¢) Akademie Verlag GmbH



214

kyu- to watch over, k:yii kfuzetii] 430.

kué strength, power 235, (454), (504), (512),
[k. kiisiin] (504).

kiifen- to exert oneself (472).

kudsuiz weak, powerless, k. turug 87.

kufené pride 55.

kim day, sun 245, k. kiininge 172, k. tngri
49, 173, bokiingii k..getekii (379).

kimtemek daily, k. t13 96.

kiise- to long for 96, (196).

Kiisen Kucha 280.

kiisenéig desirable 163.

kiisiin, 8. kiif.

kudué desire (516).

kiizet-, kiized- 156, 237 to watch, guard,
protect 84, 171, 174, 177, 180-181,
(304), (305), kuyii k. 430.

Mani Mani, M. burxan 2, 249, 256, burxan
tnfgri Ma]ni qutis (500).

mfe)n I 250, 257, 262, 267, 278, 281, 283,
284, 285, (294), 353, (377), 429.

mengi pleasure, joy 50, 161, 163, m. dgrunfi
350.

mengilig [-k] happiness 110.

mnastar hirza « Parth mn ’st’r hyrz’ Forgive
my sins! 353, mnastar hirz qil- 368, 374,
375.

monateg, monaitek 104 like this, in this way
26, 64.

mu Interrogative particle, alginmazmu 65.

mungul [-y-] mad 26, 27, 89.

ninb// ? 35.

nirvan, nirban 232 « TokhA nervim < Skt
nirvdna expiration 52, 233, 259.

nizvani « Sogd nyzf'n passion 33, 114,
(203), 257, (289), 349, az n. 28, [6]vke n.
29.

nom< Sogd nwm book, doctrine 18, 51, 56,
63, 64, 178, 179, 183, aryayifa téz n. 1,
awngliwn n. rtni 62, edgit tityuk n. +luy
rini 108, Sahbwhryan n. (602), yitih ayleg
n.+lar 74, n.ddin (496), n.rtni 267,
ko[ni n. +luy] koprig 55.

nomla- to preach 13, 18, 51, 63, 64, 74, (502).

nomluy preacher (497).

nomqutsh majesty of the doctrine, Vahman,
n. tngrii 351.

otquraq [-y-] convincingly 105.

oyat- [-g-] to be late, idle, to delay 62.
oylan children 39, 99, 166, (381).

oyul son 279, (514), s. Quiluy.

ol that 63, 105, 165, 267, 369, 375, (383).
olar they 93, 99, 158, 165, 227.

on oyyur Ten Uyghur (Tribes) (498).
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ong¥in « Chinese wang jen dead man;
demon, yek o. +1fa]r 91.

ortu palace, camp, [a[nwéagan o. 180, 230.

orlar ? 75. :

orun place 12, 104, 110, 179, 184, (509).

oruq path 42, 44, 46.

ot herb, amwrdénliy o. 29.

0z-, 0og- 233 to escape 166, 175, 179, 182,
185, o. quirul- 63, (510).

ozqur- [-y-] to save 47, 68, 70, 159.

o8eééi enemy, opponent (497).

od time 276.

dtiir- to separate from, dngii 6. 32.

og, 6k 283 thought, 6. kongil 30, 34.

og [-k] Emphatic particle, -miste 0. 94, 185.

dg- to praise, d.:e alga- 97, &.;e yukiin- 234,
250, 257, 262, 267.

dgrindii joy, mfeJngii 6. 350.

dgsiiz thoughtless, ¢. kongilsiiz 30.

dgiiz river 271, (451), taluy 6. 90, 228.

okin- to repent 226, 352, 355, 373.

okiinmek repenting 428.

dlmek death, dying, tuymagq 0. 347.

olitm death (190), 370, (376).

onket- [-g-] to recover, get better 348.

ongii different, various, other than, &. ofiir-
32, teksirip 6. 164, 6. ongii 235.

orit- to arouse 276.

orlet- to disturb 34.

drten- to be burnt (436—445).

oritg quiet 110.

odd advice 101, 6. erig 369, 372.

otkiirii [-g-] because of 374.

oddle- to advise 369.

otiin- to plead 429, golu 6. 353.

dvke anger, 6. nizvant 29.

oz self, own 30, 101, 236, 284, 371, (384),
8. yad 101, isiig &. 371, tirig 6. 371.

Gzirken- to make one’s own, take to one’s
self 101.

dznfe]- to rebel (475).

ozt soul (382).

pa, 8. b-.

padd ? 88.

pagir, 8. b-.

pasik « Sogd p’syk hymn 226.
patl-, 8. b-.

piérun-, 8. b-.

pinpunk ? 88.

psak « Sogd ps’k garland 248.
piikun-, 8. b-.

piitir-, 8. b-.

gatan when 34.
gatay flight; visaya, alt[2] g. 57.
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qal savage, mad, [mun]qul ¢. 26, q. tilfe 115,

gal- to remain 46.

qalvy sky 35, [ké]g q. 169,

qamy, ramyy (289) all 35, 114, 285, q. barfa
(472).

qamayu all 61,

qamayun all (449), barféa] q. 165.

gan- to be satisfied (516).

ganwnésiz without satisfaction or satiation,
kori q. kérgle kork 81.

gang father, q.+wm Mani burzan 2, 249,
256, wddug q. +wmz 35, 38, 40.

qaraq pupil, k6z q. 80.

q(ajrar- to become dark 89.

qf(a)rarry dark 114.

qaréisiz without quarreling 106.

qa$ jade(?) 115.

qat layer, -fold, bi§ q. tngrii yirinteh 59.

zatry firmness 88.

gatiylan- to exert oneself 176, 179—180.

qatiylanmq striving (482).

qifirgaq stingy, q. saranlar 90.

qul- to do, make 29, 33, 100, 103, 105, 106,
163, 176, amwrdén q. 227, 230, mnastar
hirz q. 368, 374, 375.

qelené, qilinZ (488) deed, action (315), 347,
(380), aywy ¢. 10, 11, 70, 113, 167, 176,
226, (295), 346, 352, 355, edgii q. 80, (504),
(508), (511), setreksiz yigii q. 20, ufsaq q.
157.

qiney longing (446).

qez2y confined 103.

qol- to leave, abandon; Auxiliary ‘to do
something exhaustively’ (382), nomlap
q. 63, 65, 8. qotmaddn.

Qotagre Name (516).

gote down 35, 40.

gotmaddin without exception 61.

qol- to ask, [qut] q. 238, krméwhn q. 362, 355,
368, 373.

gqolun- to ask for oneself 181.

qonquz [-g-] beetle 93.

qop whole, all 276.

qoptin every 60, 350.

qorq- to fear 370.

qorgwmné fear 183.

gorginéey terrible 181.

Qodtr — Sogd zwstr master, superior, head,
Aryaman Fristum Q. 278, 281, (294),
354, (377).

qulgaq [-y-] ear (456).

quruy emptiness, ikit q. toz (204), b/ksin q.
(500) (2).

qut divine favor, blessing, majesty 181,
237, 283, 285, (500), (514), burran q. +n
bul- 66, 105—106, 107, grzant q. +n bul-
161, q. wakéikler 235, s. nomquitih.
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Qutaddmié Bars Name (514).

qutluy blessed 160, 181, q.&yay 182, (297).

Quiluy Opul Name (515).

qutgar- [-y-] to rescue 9, 19, 61, 6162, 67,
71, 159.

qutrul- to be rescued 45, 50, 60, 263, oz- q.
63, (510).

qutur- to rave 30.

quvray community (503), anémn g¢. 277,
(496), tfirJin q. (505).

rini « Sogd rtny « Skt ratna jewel 109,
r. yinbic 270, (384), dSintamani r. 251,
wdfuq] r. 278, nom r. 62, 2687, yitis r.
(381).

ro§[n] « Parth rwén light, Addmwz r.
[tn]gri (499).

sanliy belonging to, bound for 33.

sansar « TokhA samsdr « Skt samsdra
cycle of rebirths 39, 46, 50, 78, 159160,
166, 181.

sansiz innumerable, tilkisiiz 3. 102.

sagqin- to think 177, 367.

saginé thought (380).

saran miser, gifirqgaq s. +lar 90,

satvyés merchant 369, 372, (383).

sayu every(time), each(time), kdrmié s. 95,
yuk[unmi]§ s. 5.

setreksiz dense, thick, s. yigit gilinflar 20.

sef- to love 99.

sekiz eight, 8. tirlig emkek 19.

s(ejn you 252, 253, 254.

sepen- ? 20.

serin- to be patient (315).

serkiir- [-g-] to hold back 77.

seviné pleasure 37.

simtaysiz, sumtagsiz (188) without neglect-
fulness 171.

singar direction, side, qoptin s. 60, tadddin
8. (498).

squr-, siyur- 159 to embrace, take to heart
100.

swril- to be sewn to, fastened to 53.

sitim ? (309).

8iz you 3, 4, 8, 49, 75, 78, 82, 92, 95, 96, 97,
98, 170, 171, 184, 231, 238, 259, 261,
(447), (449), (452), (457), (462), (464).

sizik [-g] doubt(ful) 170.

soyurqa- to have pity on, 8.- irinfke- 113.

86kis former 260.

86z speech, word (380), (495) (1).

sozle- to say 226.

sut- to spit 112.

Sumir « Sogd smyr « Skt sumeru Sumeru,
S. tay 54.

suq greed (379).
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suglun- to fall, plunge oneself 55.
suy water 56.
suziig [-k] pure 282, (503).

dahbwhryan < MPers §bwhrg’n Sabuhra-
gan, § no[m] (502).

datu ladder 47.

&ed- to untie, loosen 347.

dmnu « Sogd dmnw devil, Ahriman (436—
445), ayey g[lanJlay &. 70.

tafran- to hurry (196), 372.

tay mountain (451), (463), (466), (470),
Sumir t. 54.

[ T'aizan Xan] Name (509).

taluy sea 51, t. 6giiz 90, 228.

t(a)mga [-y-] seal, ©é t.+lar 184, uf tirlig
afriy t.] (380).

tamu hell 14, 67, 175, (452), awis ¢. 58.

tanklayulug [-g-] wonderful 273.

tap desire 276.

tap- to find 61, 234.

taplan- to satisfy oneself (456).

tagu: also 92, (499).

taripéas farmer 274.

tarig- to suppress, constrict 94, 170.

tarqar- [-y-] to restrain, restrict 259.

tartsflay which drag, ilidlig ¢. 22.

tadgar- [-y-] to bring out, expel 68.

tadddin without, abroad, secular, t. singar
(498).

t(a)var goods, edd t. 370, (384).

teg, tek 104 like 26, 29, 36, 48, 49, 62, 64,
115, 173, 247, 248, 251, 271, (447), (448),
(471), (499).

teg-, tek- 156, (382), (385), 434 to reach 239.

tegii, tekit (379), (381) up to, as far as,
amtigat. 65.

tegil- to be blinded, t.-mi§ kézler 71.

tekimlig [-g-] worthy 72, 252, 261.

tekin- [-g-] to venture to do something, to
undergo 240, 279, 282, 346, 350, 353, 375,
429.

tekirmile- [-g-] to surround 93.

teklitk [-g-] blind 89.

tekdiir- [-g-] to change, t.;tip dngit 164.

telim many, ukis t. 33, 41, t. ikis 185,

t(e)ngri god 231, 235, t. yiri 59, 72, (382),
(510), Addmwsz roé[n t.] (499), [er]klig ay
t. 246, [ Azruat.] 248, burzan t. 170, (500),
[xormuzta] t. 247, kesi beddi t. 280, kiin t.
49, 173, 245, nomqutzh t. 352,

t(e)ngrim majesty 92, 184, 281,
(608), (508), s. Kuimsa, s. Yasdqan.

t(e)ngridem divine 235, (504), (512).

t(e)rkin quickly 94.

t(e)rkk(i)ye quickly 160.

(462),
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tas continuously, ¢. turqaru 110, kintfem]ek
t. 96.

tat- to restrain 75, (302).

titaysez imperturbably, unhindered 107, 258.

titan- to restrain oneself 111.

tltay reason 267.

thltayinia because of (380).

tan- to rest 110, (461).

tunl(s)y mortal 24, 31, 34, 36, 39, 41, 43, 44,
46, 48, 61, 62, 65, 67, 92 ,102, 110, 170,
185, (196), (199), 228, 231, 233, 351, ¢.
wyudn 35, 114,

ti- to say 369, (377), (382), (467), (494).

tik- to set up, erect 47.

til tongue 108, (487).

tile- to seek 60.

tilfe lunatic, qal t. 115.

tirtg living, . 6z 371.

tirin assembly, t. guvray (505).

ti$ teeth (448).

tié- to say to one another (469).

tit- to be called 108.

tit- to renounce 112.

titrii. askance 14.

to- to block 14.

toyal shining, gleaming 249, 255.

tolyay pain, emkeklig [t. +1lay] 110.

tolp whole 78, 284.

toprag soil, dust, tooz t. 27.

tor net, t..uy tuzaqey 347.

toruy bay (horse) (447), (448).

tooz dust, t. topragq 27.

topit top, head, crown of the head, tiz t.
251, 261, yindira t..n 230, 279, 282.

tort four, t. burxzanlar 65, t. tuyum 18, (288).

tori law 176.

toru- to be born, come into existence 115.

toriut- to create 73.

t6z root, origin, principle 30, 164, 259,
aryayida t. nfom] 1, ikii quruy t. (204).

tozkerinésiz [-g-] unsurpassable 66, (198),
242-243.

tuy- to be born, reborn 170, 180, 184, 229,
230, 232, (383), (486), (510), (511).

tuymagq birth, i. élmek 346.

tuymié born, own, t. atam (5086).

Tuymié, s. Er.

tuyum, tuqum 26—27, tuzum 79 birth, rebirth,
t. aun 2627, 79, tort t. 18, (288).

tuxur- [-y-] to cause to be born 60.

tur- to stand; Auxiliary ‘to continue to do
something’, artayu yogatu t.-urta 28,
tekip t.-ur 434, ya[l]wmayu t.-ur 175.

turgaru perpetually 27, ts2 £. 110.

turqur- [-y-] to raise, rouse 54, 75, 166, (468).

turuy [-q] pure 79, [ar:]y . (496).

turug emaciated, kidsiiz ¢. 87.
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tuzu use, asty t. 100, 105, 163.

tut- to hold, wear 251.

tutés constantly, &. sisiiksiiz 26, yintem t. 21.

tudultur- to cause to be restrained 79.

tutuz- to entrust to 57.

tuyun- to acquire perception 160.

tuzaq snare, toruy t..1y 347.

titk [-g] many, t. tiimen 67.

titkesigle until exhausted (384).

timen 10,000, myriad, titk ¢. 67.

tumke [-g- 7] simple, foolish 229.

tunerig dark 67.

tup root, botulmagly ilkii ¢t. 52.

tirlilg various, kinds of 19, (307), 355,
(379), (380).

tii§ consequence, reward 11, t.-+inte 103,
105, 107, 234, t. +4 iize (376), t. utlss 346.

tiid- to fall (488).

tuz flat, . topii 251, 261.

tuzé all 67, 103, (199), 239, 242, 351.

tuzugit all 98, 181,

uu sleep (205).

u- to be able 111, (304).

uf end, tip 44, 46.

uts- to sleep (205).

ufdag small 157.

wyrin yigwn in propitious circumstances 37.

uyud family, clan, tenly u. +3 35, 114.

ulax ? 354.

ulatiz and so forth, and the other 33, 257.

ulinéay tortuous 46, 159, 165.

uluy great 99, 100, 105, 158, 276, (376).

wulué country, [baleq?] u. (385), il u. 60, 430,
burxzan u. +1+ 53, 229, (510).

umuy object of desire 1, 13, 36, u. inay 4, 73.

umuwysuz without an object of desire 36, 45.

unst- to forget 164.

unstmaq forgetting, forgetfulness 27.

uq- to understand 22, 64.

ugit- to cause to understand, explain 11, 30,
56, 158.

utles reward 37, it u. 346.

utru facing, opposite, u. kl- (472).

wvutsuz shameless (379).

uyyur, 8. on.

uzanmaq mastery 68, 162.

uzatw for a long time, u. iiziikstiz 104.

uzun long 348.

¢ three 7, 40, (302), i. aryy éxdapt (306), i.
tmgalar 184, ii. [tirlig yek]ler (379), 4
tirliig afrvy tmga] (380), i. yavlag yol 183,

(189)
Win in order to, so that, korgi i. 96,
tuyqu ii. 180.

ubiifné] erser third 371.
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ikli- to increase 174.

ukié many, (501), (502), . telim 33 41
telim . 185,

iile- to distribute 109. -

wlkiistiz [-g-] immeasurable, . sansiz 102, -

un- to grow, rise, rise up, leave 104, 172,
178, (458).

untir- to cause to rise, promote 162, (473).

inkiir [-g-] cave 91.

urlig everlasting 54.

dirlitksiiz transitory 182,

ilsk presence 352, 366.

istel- to be increased 235, asil- .- (505).

ustingii [-k-] above, supenor, high 234

yig i.. 715, 231, 284, . yig 183.

iistiirts on high 40

iiz buz hatred (Hend.) 33.

iiz- to pull apart 348.

iize through, with, according to, as, in, on
21, 29, 57, 99, 102, 108, 115, 158, 182,
(208), 250, 254, 267, 279, 872, (376),
(450).

Uziiksiz, upiksiiz 26 uninterruptedly, tutfss
i, 26, uzatis . 104,

wakdik « Sogd w'zdyk + MPers w'zé spirit,
qlu]t w. +ler 235.

wrastwanift « Sogd zw'stw’'nyfi « Parth
wx’stw’'nyft confession (298).

wryzyén « Parth wryzydn request, prayer
(298).

ya bow, y. kirifler (465).

yaféin- to stick to, y.- ilin- 167.

yayila- to be hostile (460).

yalin flame (458), Soy y. 254.

yalina- to be aflame, to flame 175.

yalngug human being 42, 157, 166, 169.

yaltri- to gleam, shine 173, 253.

yaltruq gleam (453).

yana and (289), 433.

yaninésiz without returning 156.

yantur- to cause to turn back 167.

yangil- to err, sin, yaz- y.- 351.

yangqurt- to cause to resound (470).

yaqwn near, y. it- 52,

yar spit 112.

y(a)ramaz unsuitable, abominable (509).

y(a)radu attractive, beneficial 167, (198).

yarat- to create, endow 32.

y(a)ratin- to adorn oneself 74.

y(a)rley command 171, 228.

y(a)rlga- to deign to, to issue a command
109, 113, 171, 227, 241, (377).

y(ajrliganéuds compassionate 99, 168, 173.

yar(a)smalas- [-3-] to adapt oneself 43.

y(a)ru- to shine 173.
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y(a)ruq bright 173, 245.

yaé tears 373.

Yaégan Inal 1tmi§ Tngrim Name (378).

yad stranger, z y. 101.

yavlag evil 183, (189).

Yayaq Name (513).

yaygal- to be shaken, to sway (451).

yaz- to sin, y.- yangil- 351.

yazinbsrz without sin 174.

yazuq sin 367—368, 373.

ye- to eat (?) 93.

yek demon (486), y.ongZinlfa]r
[tiirlitg y.] +1er (380).

yty- to collect, assemble 31.

yryn- to assemble 227.

yelge animal 26.

yeltez root 17.

ywngaq direction, yol y. 60, 63.

yiq occasion, uyrin y..an 37.

yig better, best 56, 243, y. iistiingis 75, 231,
284, iistiingi y. 183.

yigii close-set, compact, setreksiz y. gilantlar
20.

y(1)me moreover 433, (469).

Yimek Name (513).

yindit pearl, rini y. 270, (384).

yinéiir- to bow 240, 283, y.:it topin 230, 279,
282.

yintem continuously 74, 231, y. tutée 21.

yintsig- [-k] to search, seek out 21.

yir land 59, 72, (382), [tngri y. +int]e 510.

91, @l
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yirtéi [ =yiréi] guide, yolén y. 69.

yirtéile- [ =yiréile-] to guide 348.

yirtinbi, yirtiné 73 earth, world 21-22, 65,
231, 232.

Yisu Aryaman <« MPers yysuw'
Jesus the Friend 426.

yitii seven (310), y. ayilig nomlar 73, y. rtnt
(381), y. yukit[n]é (187).

yitiz, yidiz 367 blunder, trespass (?), yiz ¥.
367, 375.

yiz error, sin (?), y. yitiz 367, 375.

yol road, way 14, 53, 73, 168, 181, 229, 264,
(307), y. yingag 60, 63, i yaviag y. 183,
(189).

yoléw guide, y. yirt€[i] 69.

yomgqe [-y-] all, en masse 101.

yoqai- to perish 28.

Yoquri: Name (515).

yorz- to walk 97, 181, 230.

yoriinteg dressing, bandage 29.

yum- to shut (197).

yugerit upward 5.

yukun-, yugin- 282 to worship 2, 3, 4, 5,
232, 285, dge y. 234, 250, 257, 262, 267,
yinbiiric y. 240, 283—284, yindirii topiin
y. 230—231, 279.

yukiiné worship, obeisance 4, yitic y. (187).

yuz face 169.

yuz yuzegit the whole insides, everything
within, deep within 5.

:rysmsn
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